Eph 4:2



- is the preposition META plus the genitive of association from the feminine singular adjective PAS and the noun TAPEINOPHROSUNĒ, which means “with all humility” as in Phil 2:3, “[Do] nothing on the basis of contentiousness from selfish ambition, nor on the basis of excessive ambition from self-delusion, but by means of humility consider each other as better than yourselves.”  With this we have the connective conjunction KAI, meaning “and” plus the genitive feminine singular from the noun PRAUTĒS, which means:


“the quality of not being overly impressed by a sense of one’s self-importance: gentleness, humility, courtesy, or considerateness;”


“gentleness of attitude and behavior, in contrast with harshness in one’s dealings with others.”


“The verb is used meaning to calm those that are irritated or excited.  It was used in secular Greek of persons who were: mild, friendly, gentle, or pleasant.  The adverb is often used for the quiet and friendly composure which does not become embittered or angry at what is unpleasant, whether in the form of people or fate.  It is used of a mild and gentle friendliness.  But this gentleness should not lead to self-abasement.  It is a mark of the high-minded, noble, and of the cultured.  [This is directly related to the idea of our context, in which Paul requests that we live our spiritual life in a manner worthy of our position of royalty, which is a position of the high-minded, noble, and cultured].”


Paul uses the word in:


1 Cor 4:21, “Shall I come to you with a disciplinary rod or with unconditional love and [a state of mind of gracious humility?”

2 Cor 10:1, “Now I, Paul, myself urge you by means of the PRAUTĒS = gentleness, humility, courtesy, considerateness, and EPIEIKEIA = clemency, gentleness, graciousness of Christ…”

Tit 3:2, “to slander no one, to be non-contentious, kind, showing every considerateness with reference to all men.”

Col 3:12, “Therefore, as the elected ones of God, sanctified and beloved ones, put on the affections of compassion [mercy, pity], kindness [goodness, generosity], humility, gentleness [courtesy, considerateness], patience [steadfastness, endurance, forbearance],”

2 Tim 2:25, “in graciousness exercising disciplinary action toward those who are in opposition to doctrinal teaching, so that perhaps God may give them a change of mind for the purpose of achieving full knowledge of the truth.”

Gal 5:23, “humility, self-control.  Against such things there is no law.”

Gal 6:1, “Brethren, if in fact a friend has been detected in a certain transgression, you the spiritual ones, may restore such a one with a state of mind of humility, watching yourself that you are also not tempted.”
Considering all these suggestions, the main ideas of the word are someone who has: courtesy, considerateness, calmness, graciousness, and self-control.  Graciousness seems to best summarize and comprise all these ideas.  However I add the further explanatory note in brackets that this refers to [the calm, courteous, and considerate poise of royalty].
“with all humility and graciousness [the calm, courteous, and considerate poise of royalty],”
- is the preposition META plus the genitive of association from the feminine singular noun MAKROTHUMIA, which means “with patience, steadfastness, endurance Col 1:11; 2 Tim 3:10 Jam 5:10; the state of being able to bear up under provocation = forbearance, patience 2 Cor 6:6; Gal 5:22; Col 3:12; 2 Tim 4:2; Eph 4:2.”
  Col 3:12 says, “Therefore, as the elected ones of God, sanctified and beloved ones, put on the affections of compassion [mercy], kindness [goodness, generosity], humility (), gentleness [courtesy, considerateness ] , patience [steadfastness, endurance, forbearance ],”
“with patient endurance”
- is the nominative second person masculine plural present middle participle from the verb ANECHW, which means “to regard with tolerance [to tolerate], endure, bear with, or put up with; Mt 17:17; Mk 9:19; Lk 9:41; 2 Cor 11:1b; Eph 4:2; Col 3:13; foolish people 2 Cor 11:19.”
  “These participles [ANECHW here and SPOUDAZW = being diligent (in the next verse)] are, most likely, dependent [rather than imperatival participles.  Many excellent Greek grammarians, such as A.T. Robertson say that they are independent imperatival participles because they are in the nominative case].  The reason for their being nominative is as follows.  The phrase   is a complete verbal idea expressed by an indicative and infinitive. The infinitive is complementary, completing the thought of the main verb.  It would be possible to express this same idea (though more forcefully, less politely) by a simple imperative: .  Thus we have an instance of constructio ad sensum (construction according to sense rather than according to strict grammar ‘rules’).  The participles in Eph 4:2–3 are nominative because they agree with the sense of the ‘command,’ even though it is not syntactically expressed as an imperative.  Consequently, these two participles are dependent and adverbial.  More than likely they are participles of means (remember that present tense participles of means usually follow present or aorist imperatives; here, they follow the sense of an imperative): they define how the readers are to walk [by tolerating one another in unconditional love].  The resultant idea in this passage, then, is as follows: The author sums up the indicatives of the faith and commands that some action be taken based on them.  The action is ‘walk worthily of the calling’.  The means by which this command is to be carried out is twofold: (1) negatively, by “forbearing one another in love”; and (2) positively, “by striving to maintain [not originate] the unity of the Spirit.”  Ephesians 4:1–3, then, gives us the author’s sum of what this little epistle is all about.”


The present tense is a customary and durative present for what is reasonably expected throughout the spiritual life of a believer.

The middle voice is an indirect or dynamic middle, which emphasizes the subject as producing the action by placing direct responsibility upon him or her for producing the action.  We might call this middle voice the middle voice of personal responsibility.


The participle is an instrumental participle, indicating the means by which the command to walk in a manner worthy of our position of royalty is carried out.  It is translated “tolerating.”
Then we have genitive of direct object from the second person masculine plural reciprocal pronoun ALLĒLWN, which means “one another.”  Finally, we have the preposition EN plus the instrumental of means from the feminine singular noun AGAPĒ, which means “by means of or with unconditional love.”
“tolerating one another by means of unconditional love,”
Eph 4:2 corrected translation
“with all humility and graciousness [the calm, courteous, and considerate poise of royalty], with patient endurance tolerating one another by means of unconditional love,”
Explanation:
1.  “with all humility and graciousness [the calm, courteous, and considerate poise of royalty],”

a.  The entire sentence thus far reads: “Therefore, I, the prisoner in the Lord, exhort you to walk in a manner worthy of your position [royalty], for the purpose of which you have been called, with all humility and graciousness [the calm, courteous, and considerate poise of royalty], with patient endurance tolerating one another by means of unconditional love,…”

b.  Paul continues his thought by describing the manner in which we are to live our spiritual life.  We are to live it in a manner worthy of our position of royalty.

c.  We are to live our spiritual life with all humility.



(1)  Humility was not a virtue in the secular world at the time Paul wrote this.



(2)  As Dr. Hoehner explains in his commentary, “Epictetus (A.D. 50-130) listed TAPEINOPHROSUNĒ first among the qualities not to be commended.”  The Roman-Greek society and thinking considered humility to be a weakness in human character.  Therefore, Paul was telling these Greeks and Romans to be what others considered to be a weakness in one’s character.


(3)  However, since arrogance and pride promote disharmony and disunity in a community of believers and humility promotes harmony and unity, the mental attitude of genuine humility was essential for the harmony and unity required of the Jewish and Gentile believers in the churches of Asia Minor.



(4)  Our Lord is the supreme example of genuine humility as described by Paul in Phil 2:6-8, “Who, although He existed in the essence of God, He did not think to be equal with God a gain to be seized, but He deprived Himself [of the normal function of deity], by having received the form of a servant, although He had been born in the likeness of mankind.  In fact, although having been discovered in outward appearance as a man, He humbled Himself, by becoming obedient to the point of [spiritual] death; that is, the death produced by the cross.”


(5)  Humility is defined here as being obedient to the will of God the Father.



(6)  Therefore, we are to live our spiritual life with all obedience to the will of God.  That is genuine humility.



(7)  When we live our lives in obedience to the will of God, there will be harmony among all believers regardless of ethnic background, race, color, gender, etc.

d.  We are also to live our spiritual life with graciousness, which is the calm, courteous, and considerate poise of royalty.



(1)  The one word definition “gentleness” just does not clearly communicate the meaning of this word, and therefore, is a useless translation.  The Modern English word “gentleness” connotes weakness, which has nothing to do with this word.  Therefore, trying to force an English word with wrong connotations on the meaning of this Greek word just won’t do.  If it is necessary to translate using more than one word or a phrase, then we need to communicate the idea of the Greek as God intended.  We shouldn’t use a useless English word that gives the wrong impression.  This is why I think graciousness is a far better translation than “gentleness.”  However, even the word “graciousness” needs expansion to arrive at the correct idea of the word, which is why I add the expanded meaning in brackets [the calm, courteous, and considerate poise of royalty].


(2)  Dr. Hoehner gives Aristotle’s description of the word PRAUTĒS as follows.  “In describing this word Aristotle states that it is the mean between ‘excessive anger against everyone on all occasions’ and ‘never being angry with anything’.  Praise is not for him who is deficient in anger, nor for him who is therein excessive, but for one whose state is between the two.”  This describes the concept we call “poise.”


(3)  PRAUTĒS is one of the fruits of the filling of the Spirit, Gal 5:23.



(4)  Jesus was PRAUTĒS and humble in heart, Mt 11:29.



(5)  PRAUTĒS never connotes weakness, but describes the ability to control oneself when wronged personally, but taking action with retaliation to protect others who are being wronged.



(6)  It is the ability to be courteous and considerate of others when they are not being courteous and considerate of you or others.



(7)  It is the ability to maintain your poise and self-control, while doing what has to be done to defend the rights of others and taking action against those who deserve judgment.



(8)  This was illustrated by the attitude of our Lord toward the Jewish unbelievers who had transformed the temple into a den of thieves, Mt 21:12-13.  He was not angry as He did so, but was determined to do what was necessary to correct the situation He found.  He drove them out with the calm, courteous, poise of spiritual royalty, which would not tolerate their wrongdoing any longer.



(9)  Our spiritual life is to be characterized by the ability to remain calm and courteous with the considerateness of the poise of royalty when others wrong us.



(10)  Likewise, when we see wrongdoing perpetrated against others, we do not stand idly by and do nothing, but take action with the calm, courteous, and considerate poise of royalty, helping, protecting, and defending those who are being wronged.
2.  “with patient endurance”

a.  This prepositional phrase should be connected with and modifies the following participle.  This prepositional phrase indicates the characteristic or quality of how we tolerate others, while the concluding prepositional phrase EN AGAPĒ indicates the means by which we accomplish this toleration with patient endurance.

b.  We are to live our spiritual life by tolerating one another with patient endurance.

c.  Paul describes this patient endurance of tolerating others in the spiritual life in:



(1)  2 Cor 6:4-6, “but in all things demonstrating ourselves as God’s servants by means of great patience (endurance, perseverance), in afflictions, in pressures, in difficulties, in beatings, in imprisonments, in riots, in physical labors, in sleepless nights, in situations of hunger, with purity, with knowledge, with forbearance (toward others), with kindness, with the Holy Spirit, with unconditional love,”


(2)  Gal 5:22, “But the production of the Spirit is virtue-love, joy [sharing the happiness of God], harmony [with God], patience, integrity, goodness, doctrinal inculcation and application,”


(3)  Col 1:11, “because we have been endowed with all power according to the standard of the ruling power from His glory [divine essence] resulting in all endurance and patience associated with happiness,”


(4)  Col 3:12 says, “Therefore, as the elected ones of God, sanctified and beloved ones, put on the affections of compassion [mercy], kindness [goodness, generosity], humility (), gentleness [courtesy, considerateness ] , patience [steadfastness, endurance, forbearance ],”


(5)  2 Tim 3:10, “Now you have closely followed my teaching, my way of life, my purpose [plan, resolve], my faithfulness [reliability, commitment, loyalty], my patience [steadfastness, forbearance], my virtue-love, my endurance [perseverance],”

d.  Just having patient endurance in the spiritual life is meaningless.  The patient endurance must be directed toward something or someone.  In the context Paul has focused on the unity of Jews and Gentiles as a single new spiritual species in union with Christ; thus producing a unity and harmony that never before existed in the world.  Therefore, the application of a patient endurance is now directed toward one another in order to maintain and continue that harmony and unity experientially.  We have it positionally (Eph 2:11-3:19); now we must maintain it experientially by tolerating one another with patient endurance.  We must be patient with one another and that patience must endure throughout our spiritual life.  What is the point of being patient, if that patience is not directed toward others?  And who better to direct it toward than fellow-believers in union with Christ.

e.  Therefore, obedience to the plan of God the Father requires patient endurance toward one another.  This is impossible to do without the exercise of unconditional love.
3.  “tolerating one another by means of unconditional love,”

a.  We are to walk in a manner worthy of our position of royalty, tolerating one another by means of unconditional love.

b.  Some exegetes and commentators consider this participle as imperatival, issuing a command for how we are to live our spiritual life.  This is certainly compatible with other statements in Scripture where we are commanded to love one another unconditionally.  However, it is not necessary to force the idea of a command into this participle, since the main verb in the sentence is not in the imperative mood.  Had the main verb been in the imperative mood, then we would definitely know the mood of the writer and this would indicate to us that this is a command.  However, Paul did not issue a command in the imperative mood for a specific reason, which gives us no right to override his intent with our desires to make it imperative.

c.  Instead Paul is simply indicating the manner in which we are expected to carry out the execution of our spiritual life.  We are to do so with toleration toward one another.  We are to do so tolerating one another with patient endurance.  We are to do so tolerating one another with patient endurance by means of unconditional love.

d.  Paul teaches virtually the same thing in Col 3:12, “Therefore, as the elected ones of God, sanctified and beloved ones, put on the affections of compassion [mercy, pity], kindness [goodness, generosity], humility, gentleness [courtesy, considerateness], patience [steadfastness, endurance, forbearance], putting up with one another and forgiving each other, if anyone has a complaint (maybe they will and maybe they won’t); just as also the Lord has forgiven you, so also you [forgive them].  But above all these things put on virtue-love, which is the bond of completeness.”

e.  Toleration is a Christian virtue.



(1)  Our Lord asked His disciples how long He should tolerate them, Mt 17:17; Mk 9:19; Lk 9:41.  I think He was joking with them, while teaching them a lesson.  Certainly He was going to tolerate them forever, since they had believed in Him, but He also needed to teach them the lesson that if they were unwilling to tolerate one another, then were they willing for Him to not tolerate them as well?  That got their attention quickly and effectively.



(2)  The Roman official Gallio told the Jewish accusers of Paul that he would tolerate them, if Paul had really committed a crime against Rome, which Gallio knew Paul had not done, Acts 18:14.



(3)  Paul asks the Corinthians to tolerate his bragging, 2 Cor 11:1, while he questions their toleration of false teaching and false teachers, verses 4, 19-20.

f.  Many things in life are to be tolerated, especially differences among believers.  But certain things in the spiritual life are not to be tolerated, such as:



(1)  The toleration of gross, public sexual sins, such as having incest with one’s mother, 1 Cor 5.



(2)  The toleration of women teaching the congregation in a local church, 1 Cor 14:34; 1 Tim 2:12.



(3)  The disrespect of a pastor’s authority is not to be tolerated by the pastor, 1 Tim 4:12, “Stop permitting anyone to disregard your authority.”

g.  Most importantly we are to tolerate one another regardless of previous religious background, ethnic background, gender, race, social standing, or economic standing.  We are to accept one another unconditionally, and tolerate one another unconditionally.


h.  Unconditional love toward one another is the only way we can obey God’s will, plan, and desire for unity and harmony among different people in union with Christ.


i.  Having been placed into union with Christ at salvation, God the Father’s plan is for us to live in union and harmony with one another experientially, which requires all of us to use unconditional love, which is the ultimate fruit or production of being filled with the Holy Spirit.


j.  It is impossible to tolerate other people without unconditional love in our thinking.  Unconditional love does not just happen automatically because you are filled with the Spirit.  You must learn about unconditional love and understand it as a spiritual concept before God the Holy Spirit can apply it to life as a part of God’s wisdom in you.

k.  And even when God the Holy Spirit makes unconditional love an understood reality in your soul as what God the Father desires in the spiritual life, you still have to be willing to apply that unconditional love toward others.  Understanding unconditional love and believing in it is half the battle in our spiritual warfare.  The other half of the battle is applying unconditional love toward all when it is necessary to tolerate them.


l.  The toleration of others with patient endurance by means of unconditional love is the tactical victory of spiritual royalty.  It is why God the Father has left us here after salvation.  It breaks the back of Satan in his appeal trial.


m.  The reconciliation of Jews and Gentiles into one body in Christ with unconditional love toward one another proves God’s point against Satan and the fallen angels that God could have and would have provided a reconciliation between Himself and the elect angels with Satan and the fallen angels.  But Satan and the fallen angels rejected the reconciliation offered by God, saying that God could not and would not do so.  Therefore, the Church is proof positive that God could and would effect such a reconciliation among His creatures, for He has done so between Jews and Gentiles in the Church.
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