Eph 4:17



- is the inferential conjunction OUN, denoting that what it introduces is the result of or an inference from what precedes, and is translated: so, therefore, consequently, accordingly, then.  It is used by Paul in Rom 5:1; 6:4; 11:5; 13:10; 16:19; 1 Cor 4:16; 7:26; 2 Cor 3:12; Eph 4:1, 17; Phil 2:28.”
  With this we have the accusative direct object from the neuter singular demonstrative pronoun HOUTOS, meaning “this” and referring to what Paul is about to say.  Then we have the first person singular present active indicative from the verb LEGW, which means “I say; order, command, direct, enjoin, recommend more or less emphatically; assure, assert; maintain, declare, proclaim as teaching.”
  The meaning of this verb in context is related to and dependent upon the meaning of the coordinate verb MARTUROMAI, which follows after the coordinating conjunction KAI, meaning “and.”  The first person singular present deponent middle/passive indicative of the verb MARTUROMAI means “to urge something as a matter of great importance: affirm, insist, or implore Eph 4:17; 1 Thes 2:12.”
  Paul is not affirming anything here, but insisting that we no longer live our lives as the Gentiles do in the vacuum of their thinking.  Since this verb has to mean “to insist” here, this influences the meaning of the previous verse LEGW, which would means that it more likely means “to order, command, direct.”

The present tense of both verbs is a descriptive and customary present for an action that is now going on and is reasonably expected by Paul.

The active voice of LEGW indicates that Paul is producing the action.  The deponent middle/passive is active in meaning, with Paul also producing the action.


The indicative mood of both verbs is declarative for a dogmatic statement of doctrine.

This is followed by the preposition EN plus the instrumental of cause from the masculine singular noun KURIOS, meaning “because of the Lord.”  What the Lord wants is the reason why Paul is ordering, commanding, directing, emphatically recommending, and insisting that we produce the action he is about to describe.
“Therefore I direct this and I insist because of the Lord”
- is the negative adverb of time MĒKETI, which means “no longer.”  Then we have the adverbial accusative of general reference from the second person plural personal pronoun SU, meaning “you” and referring to every member of the royal family of God.  This accusative functions as the subject of the infinitive which follows.  This is followed by the present active infinitive from the verb PERIPATEWW, which mans “to walk.”  It is translated “that you no longer walk.”

The present tense is a descriptive present for what is now going on in your life.


The active voice indicates that each of us produces the action of living in a certain manner.


The infinitive is an infinitive of purpose, which is used with the adverbial accusative of general reference in the accusative-infinitive construction to function as the verbal action of the substantive in the accusative case.
Then we have the comparative adverb KATHWS, which means “as, even as, or just as” with the adjunctive use of the conjunction KAI, meaning “also.”  This is followed by the nominative subject from the neuter plural article and noun ETHNOS, meaning “the Gentiles.”  Then we have the third person singular present active indicative from the verb PERIPATEW, which means “to walk.”

The present tense is a descriptive present for what is now going on and continues throughout human history.


The active voice indicates that the Gentiles produce the action of living in a certain manner.


The indicative mood is declarative for a simple statement of fact.
“that you no longer walk as the Gentiles walk”
- is the preposition EN plus the instrumental of manner from the feminine singular noun MATAIOTĒS, which means “state of being without use or value, emptiness, futility, purposelessness, or transitoriness;”
 “pertaining to being useless on the basis of being futile and lacking in content—useless, futile, empty, futility.”
  It also carries the idea of vanity from the use of the verb.  With this we have the genitive of place from the masculine singular article and noun NOUS with the possessive genitive from the third person neuter plural intensive pronoun AUTOS, used as a personal pronoun, meaning “of their understanding, attitude, thinking.”
“in the futility of their thinking,”
Eph 4:17 corrected translation
“Therefore I direct this and I insist because of the Lord that you no longer walk as the Gentiles walk in the futility of their thinking,”
Explanation:
1.  “Therefore I direct this and I insist because of the Lord”

a.  Paul continues by stating a conclusion based upon what he has just said in the previous long sentence of verses 11-16.

b.  Since God has given spiritual communication gifts to certain male believers in the Church for the spiritual growth of the entire body, then it follows logically that God would direct and insist that we grow up through learning and applying the teaching of the word of God.

c.  As the Lord’s representative Paul has every right to echo the Lord’s commands and directives, as he is doing here.


d.  Paul directs this because the Lord directs it.  Paul insists upon it because the Lord insists upon it.  Paul commands because the Lord commands.  Paul is not speaking on his own authority, but because of the Lord.


e.  The double command here (directing and insisting) is used for emphasis.  This is not an option in the spiritual life.  We are no longer to live our lives as unbelievers do.  We no longer have that option.  God insists that we live on the basis of unconditional love toward one another.  We do not have the option of living as we did when we were unbelievers.  God insists and directs or commands that we live according to the new spiritual life He has provided for us.

f.  If we fail as unbelievers to live the spiritual life God insists upon, then the result is having to deal with the phrase “because of the Lord.”


(1)  Paul insists not only because the Lord insisted that Paul insist upon this, but because the consequences of not doing so mean having to deal with divine discipline from the Lord.



(2)  The Lord has the authority to issue commands to us and to punish us when we fail to obey orders.



(3)  Because the Lord’s authority is an issue in the angelic conflict, the Lord will not hesitate to use His authority to discipline us.



(4)  Therefore, this inferential conclusion is not only a directive, an order, and a command, but it is also an indirect warning to all of us to learn the word of God and live accordingly.

2.  “that you no longer walk as the Gentiles walk”

a.  Paul now states that upon which the Lord insists and directs.

b.  Walking is used throughout the New Testament as a metaphor for the manner in which a person lives their life.

c.  The term “the Gentiles” refers to all of us as unbelievers.  The Greek word ETHNOS was used as a technical term by the authors of the New Testament for those who remained unbelieving Jews, Greeks, or heathen barbarians.


d.  The heathen are unbelievers and unbelievers are heathen.  The heathen are not some wild, naked tribe in the jungle.  A sophisticated, intellectual Greek scholar was a heathen as far as Paul was concerned, just as much as a wild-eyed Germanic barbarian.


e.  This statement implies that there is a certain way of life or manner of life in which the Gentiles walk.  That manner of life is described in the phrase which follows in this verse.


f.  Therefore, we have an option as believers to live according to the new manner of life, which God expects of us, or to keep on living according to the manner of life in which we formerly lived.


g.  We are commanded, directed, and emphatically told to no longer do something that we had been doing in the past.  The past refers to our life as unbelievers.  We are to no longer live as we did when we were unbelievers.


h.  In order to live differently than we have in the past requires the following changes:



(1)  We have to think differently than we did before.



(2)  We must have new values that motivate us.



(3)  We must have new norms and standards to guide us.



(4)  We must make different decisions than we did before based upon our new standards, values, and thinking.



(5)  We must take different actions than we did as unbelievers.



(6)  Therefore, we have to learn what God expects of us and insists upon.



(7)  Then we have to value what God wants more than what we want.



(8)  Then we have to do what God wants rather than what we want.


i.  As unbelievers we did not do these things, but now God insists that we do these things.

3.  “in the futility [emptiness, purposelessness] of their thinking,”

a.  Finally, Paul describes what kind of manner of life we had as unbelievers.  It was a life of futility, emptiness, and purposelessness in thinking.

b.  This does not mean that we could not think as unbelievers, for many unbelievers have had some of the most brilliant thoughts in the history of mankind in the areas of science, medicine, philosophy, mathematics, etc.

c.  However, the greatest thoughts of the greatest of unbelievers are futility, emptiness, and without purpose related to the plan of God.


d.  The thoughts of unbelievers have great purpose with regard to the plan, will, and purpose of Satan, but not the plan, will, and purpose of God.


e.  The unbeliever cannot and does not do anything related to the purpose of God.  All of their thoughts are only evil continually, and every thought that is not initiated or motivated by God is a part of creature evil.


f.  Evil is a system of thinking.  It is the thinking of all that is not related to or initiated by God.  All thinking of all creatures, which is thinking independent of God, is evil.  Evil thinking can be extraordinarily beneficial to mankind, but it is still evil.

g.  The best thinking of the unbeliever is futile in relation to the plan, will, and purpose of God, because the entire universe is destined to be destroyed by God and a new heavens and earth created.


h.  Therefore, all that the unbeliever can do in the best of his or her thinking will end up in the lake of fire or destroyed with the universe.


i.  Therefore, the greatest accomplishments and thinking of the unbeliever is empty, useless, and vanity.  Vanity is an Old English word meaning “empty, useless, and devoid of purpose.”

j.  Paul teaches the same concept in 1 Cor 3:20, “and furthermore, ‘The Lord knows the designs [thoughts, reasonings] of the wise, that they are useless [pointless].’”

k.  This point was also made many times by the wisest man who ever lived in:



(1)  Eccl 1:2, “‘Vanity of vanities,’ says the Preacher, ‘Vanity of vanities!  All is vanity.’”


(2)  Eccl 1:14, “I have seen all the works which have been done under the sun, and behold, all is vanity and striving after wind.”


(3)  Eccl 2:11, “Thus I considered all my activities which my hands had done and the labor which I had exerted, and behold all was vanity and striving after wind and there was no profit under the sun.”


(4)  Eccl 3:19, “For the fate of the sons of men [unbelievers in contrast to the sons of God who are believers] and the fate of beasts is the same.  As one dies so dies the other; indeed, they all have the same breath and there is no advantage for man over beast, for all is vanity.”


(5)  Eccl 12:8, “‘Vanity of vanities,’ says the Preacher, ‘all is vanity!’”

l.  All that the unbeliever thinks, says, and does is striving after wind, empty of purpose, devoid of a lasting impact when human history concludes.  However, the believer can live now for the eternal purpose and impact of the glorification of God.
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