Eph 2:8



- is the explanatory use of the postpositive conjunction GAR, meaning “For” and explaining how we know that God is going to show in the coming ages the surpassing riches of His grace in generosity toward us.  If He did the most for us at salvation, and He did, then everything beyond salvation is much more than the most.  Then we have the instrumental of cause (translated “because of” or “on the basis of”) from the feminine singular article and noun CHARIS, meaning “grace” and referring to the characteristic of the essence of God.  Note that the previous reference to PISTIS in verse 5 was anarthrous; that is, without the article (abstract nouns in the Greek are generally without the article), but now we have the anaphoric use of the article pointing back to that previous use of PISTIS.
  “The dative substantive indicates the cause or basis of the action of the verb.  Before the dative insert the phrase ‘because of’ or ‘on the basis of’.  This use of the dative is similar to but not the same as the dative of means.  (At times, however, it is impossible to distinguish the two.)  The dative of means indicates the how; the dative of cause indicates the why.  Also, it is not always best to translate the dative of cause as ‘because of’.  This is due to the fact that in English ‘because’ may express cause or motive.  The two ideas are similar, but not identical.  Thus, occasionally it is best to translate the instrumental of cause with “by” or “on the basis of.”  “In Eph 2:8, for example  is the cause of our salvation (and  expresses the means).  However, it would be better to translate it as “by grace” or “on the basis of grace” instead of “because of grace,” since this last phrase might be construed as indicating only God’s motive, but not the basis of our salvation.”
  This is followed by the periphrastic perfect, which is the combination of the present tense of the verb EIMI, meaning “to be” with the perfect tense of the verb SWIZW, meaning “to save.”  The second person plural present active indicative of the verb EIMI means “you are.”

The present tense is a durative present for a state of being that occurred in the past and continues up to the present time.


The active voice indicates that anyone who has put their trust and faith in Jesus Christ for eternal salvation produces the action of being in the state of salvation.


The indicative mood is declarative for a dogmatic statement of doctrine.

With the verb EIMI we have the second person masculine plural perfect passive participle from the verb SWIZW, which means in the passive voice “to be saved.”

The perfect tense is an intensive perfect, which places emphasis upon the existing results of a past, completed action.  When special attention is directed to the results of the action, stress upon the existing fact is intensified.  This is the emphatic method in the Greek of presenting a fact or condition.  Paul is presenting an emphatic fact that the state or condition of those who have believed in Christ is that they are saved now with results that continue.

The passive voice indicates that all believers receive the action of being saved as a grace gift from God.


The participle is circumstantial and used with EIMI to form the periphrastic construction, which is translated “you have been saved with the result that you are saved.”  See verse 5 where we had the same construction.
Then we have the preposition DIA plus the ablative of “instrumentality or circumstance whereby something is accomplished or effected, translated: by, via, through.”
  With this we have the feminine singular noun PISTIS, used in its active sense of faith, trust, or confidence that a person has in something or someone else.  DIA plus the ablative of means is translated “through faith.”  (See Brooks & Winbery, Syntax of NT Greek, page 27).
“For on the basis of grace you have been saved with the result that you are saved through faith;”
- is the continuative use of the conjunction KAI, meaning “and.”  Then we have the nominative subject from the neuter singular demonstrative pronoun HOUTOS, meaning “this” and referring to the concept of salvation.  “This is the most debated text in terms of the antecedent of the demonstrative pronoun, .  The standard interpretations include: (1) “grace” as antecedent, (2) “faith” as antecedent, (3) the concept of a grace-by-faith salvation as antecedent, and (4)  having an adverbial force with no antecedent (“and especially”).  The first and second options suffer from the fact that  is neuter while and  are feminine.  In Eph 2:8  = gift is not the predicate nominative of , but of the implied “it” in the following clause [“it is a gift from God”].  On a grammatical level, then, it is doubtful that either “faith” or “grace” is the antecedent of 
More plausible is the view that  refers to the concept of a grace-by-faith salvation.  As we have seen,  regularly takes a conceptual antecedent.   A fourth view is that  is adverbial, though this view has surprisingly made little impact on the exegetical literature.  If adverbial,  is intensive, meaning “and at that, and especially,” without having any antecedent.  It focuses on the verb rather than on any noun.  In 3 John 5 we see this usage: “you do a faithful [deed] whenever you render service for the brothers, and especially [when you do it] for strangers.”  If this is the force in Eph 2:8, the text means “for by grace you are saved through faith, and [you are saved] especially not by your own doing; it is the gift of God.”
  Because of the nominative case we have the implied ellipsis of the verb EIMI, meaning “[is].”  “This [salvation][is].”  With this we have the strong, absolute negative OUK, meaning “absolutely not.”  Then we have the preposition EK plus the ablative of source from the second person plural personal pronoun SU, used as a reflexive pronoun [see Dana & Mantey, A Manual Grammar of the Greek NT, page 124], meaning “from the source of yourselves.”
“and this [salvation] [is] not from the source of  yourselves;”
- is the ablative of source or origin from the masculine singular noun THEOS, meaning “from God” plus the predicate nominative from the neuter singular article and noun DWRON, which means “gift, present.”  The predicate nominative indicates the ellipsis of the verb EIMI, meaning “[it is].”
“[it is] a gift from God,”
Eph 2:8 corrected translation
“For on the basis of grace you have been saved with the result that you are saved through faith; and this [salvation] [is] not from the source of  yourselves; [it is] a gift from God,”
Explanation:
1.  “For on the basis of grace you have been saved with the result that you are saved through faith;”

a.  Paul continues with an explanation of how we know that God is going to show in the coming ages the surpassing riches of His grace in generosity toward us.

b.  God can do all that He does for us because everything He does for us is on the basis of His grace.

c.  We can do nothing for our own salvation, it is based upon God’s grace.


d.  Grace is all that God can do for us from His sovereign will because of our non-meritorious trust and confidence in Him.


e.  We believe in Christ, which means that we trust in His promise of eternal salvation, eternal life, and resurrection.


f.  We believe in Christ, which means we have confidence in God that He will do everything He has promised to do for us.


g.  Our trust and confidence in God does not make us worthy of anything God does for us.  God is the only one worthy of any merit.  He is the one doing everything for us.


h.  Our faith does not make us honorable, righteous, good, or any other characteristic of virtue.  Our faith only means that we are totally dependent upon God to do everything for us, and He does.

i.  Therefore, God functions in grace to save us.  Saving grace is made up of two components: common grace and efficacious grace.  Common grace is what God does for us as unbelievers before salvation and efficacious grace is what God does for us the moment we believe in Christ.



(1)  Common grace is the ministry of God the Holy Spirit in making the Gospel lucid, perspicuous, understandable, and a reality to the person who is spiritually brain dead; i.e., to all unbelievers.



(2)  Efficacious grace is the ministry of God the Holy Spirit in making the faith of the spiritually dead person effective for eternal salvation.



(3)  Common and efficacious grace emphasizes the total helplessness of the spiritually dead person.  No matter what a spiritually dead person can do, it is not salvation.  Salvation is accomplished by faith alone in Jesus Christ, the one thing that God the Holy Spirit can make effective.



(4)  The spiritually dead person can make legitimate decisions to listen to the Gospel and to believe in Christ.  But these positive decisions originate from spiritual death, and so they have no ability or effect (no efficacy) apart from the ministry of God the Holy Spirit.



(5)  This emphasizes the importance of God the Holy Spirit in evangelism.  The Holy Spirit is the sovereign executive of the Gospel.



(6)  The works of a spiritually dead person have no place in evangelism.  This means that both hearing the Gospel and believing in Jesus Christ are totally non-meritorious and totally compatible with the grace of God.



(7)  The free will of mankind and the sovereignty of God coexist in human history by divine decree.  Man is free to decide about the Jesus Christ, and God is free to save those who decide to trust in Christ.


(8)  In spiritual death, the free will of mankind is totally separated from God and totally helpless to do anything about it.  The unbeliever in spiritual death has no human spirit.  Therefore, spiritual brain death demands an act of grace on the part of God the Holy Spirit.  That act of grace is the function of the Holy Spirit acting as a human spirit. 




(a)  Someone communicates the Gospel.  The unbeliever, having no human spirit, the Holy Spirit must act as a human spirit for the perception of the gospel.



(b)  When the gospel is perceived, it goes to the left lobe of the soul (NOUS) where the issue is understood.  The Holy Spirit makes God’s promise of eternal life a reality.  God promises us eternal life, if we will trust that Jesus Christ has atoned for our sins.  At that point, God the Father issues the divine call, an invitation to believe in Jesus Christ.




(c)  Now the person’s volition makes a decision, either to believe in Jesus Christ or reject Him.  Jn 3:18, “He who believes in Him is not condemned, but he who does not believe is condemned already because he has not believed in the person of the uniquely-born Son of God.”


(9)  Yet even when a person believes in Christ, he is still spiritually dead.  However, in efficacious grace, God the Holy Spirit takes the faith of the spiritually dead person and makes it effective for salvation.




(a)  Therefore, common grace is the work of the Holy Spirit in making the Gospel perspicuous and a reality.



(b)  The call of God is the invitation of God the Father to believe in Christ.




(c)  Efficacious grace is the work of the Holy Spirit in making faith in Jesus Christ effective for eternal salvation.




(d)  In common grace, the omnipotence of God the Holy Spirit makes the Gospel perspicuous and understandable. 




(e)  In calling, which follows common grace, God the Father invites the spiritually dead person to believe in Christ.  It is an invitation which the New Testament calls “the calling of God.”  The “calling of God” is without repentance; God never changes His mind.  He always invites everyone to believe in Christ.  You don’t hear the voice of God, but you do understand the issue through the communication of the Gospel.




(f)  In efficacious grace, the omnipotence of God the Holy Spirit makes faith in Christ effective for salvation.



(10)  Common grace recognizes the inability of the spiritually dead person with his spiritual brain death to understand the Gospel.  The reaction of spiritual brain death to the Gospel is that of foolishness.  1 Cor 1:18, “For the doctrine of the cross is, to those who are perishing, foolishness; but to us who are saved, it is the power of God.”


(11)  Spiritual brain death of the unbeliever is described in Rom 8:5-8, “For those [unbelievers] who are (walking) in accordance with the flesh [old sin nature] keep thinking about the things [sin, good, evil] of the flesh, but those [believers] who are (walking) in accordance with the Spirit [filling of Holy Spirit] keep thinking about the things [doctrines] of the Spirit.  Consequently the thought pattern of the flesh is death [spiritual brain death], but the thought pattern of the Spirit is life and prosperity, because the thought pattern of the flesh is hostile toward God; for it is not subordinate to the policy of God [unconditional love], because it is not able [to be subordinate].  Moreover those who are under the authority of the flesh are not able to please God.”


(12)  The result of spiritual brain death in the spiritually dead person is described in 2 Cor 4:3-4, “And even if our gospel is veiled [and it is], it is hidden from those who are being destroyed, in whom, the god of this age has blinded their unbelieving minds, that they might not see distinctly and discern the truth (illumination) of the gospel of the glory of Christ, who is the image of God.”


(13)  In the function of common grace, the Holy Spirit acts as a human spirit so that the spiritual brain death of the spiritually dead unbeliever may be enlightened on one subject only—the Gospel.  The unbeliever in spiritual death provides non-meritorious hearing of the Gospel, and God the Holy Spirit provides the rest.  Listening is non-meritorious.  In the left lobe of the soul, the Holy Spirit filters out the inaccuracies in the Gospel presentation and emphasizes the accuracies; this is the ministry of common grace for all mankind.  Once understood, God the Father invites you to believe in Christ, not by speaking to you personally, but through your understanding the issue in the Gospel.  This is the call of God.  Only the ministry of God the Holy Spirit in common grace can overcome the handicap of spiritual brain death.  Just as a living person cannot communicate with a dead person and vice-versa, so living evangelists cannot make the gospel perspicuous to the spiritually dead unbeliever who is listening to them.  God the Holy Spirit is the sovereign executive of evangelism.  He makes the gospel message understandable by acting as a human spirit.  As a result, the issue of the Gospel—”what do you think of Christ?”—is comprehended.


(14)  Efficacious grace is defined as an instant act of the power of the Holy Spirit whereby faith in Jesus Christ, originating from a spiritually dead person, is made effective for eternal salvation.  When the spiritually dead person responds to the divine call or the invitation to believe in Christ, the omnipotence of God the Holy Spirit causes the faith of the spiritually dead person to become effective.



(15)  The work of God in evangelism leaves no place for human works or ability.  Therefore, faith and faith alone in Christ is made effective.  No human works can be added to faith or included.



(16)  The unbeliever is spiritually dead from birth.  Therefore, the faith of the spiritually dead person, though necessary as an expression of non-meritorious positive volition, is powerless in itself to affect anything.  It is ineffective because we, the source of that faith, are spiritually dead.



(17)  Consequently, the omnipotence of God the Holy Spirit is effective as the means of producing the intended result: eternal salvation.  So although the message of the Gospel is very simple to us, “believe on the Lord Jesus Christ and you will be saved,” little do we realize that behind the scenes God the Holy Spirit is working on our behalf, and that is grace.



(18)  Efficacious grace is the doctrine of effectual faith.  There is a doctrinal heresy that saving faith is God providing the positive volition or faith in Christ for those whom God elected and predestined to have this ‘gift from God’ in eternity past.  This is a violation of free will and resolves nothing in the angelic conflict.  God did not make a decision in eternity past to give as a gift to certain people the faith to believe in Christ because God foresaw and foreknew that they would believe in Christ.  For one thing this is circular reasoning: it is saying that God gave those who would believe in Christ the faith necessary for salvation because He knew in advance that they would have the faith that He would give them.  That’s illogical, and God is not the author of confusion.  Anyone can have faith in Christ, which is why the gospel invitation is extended to the entire human race and why unlimited atonement was provided.  The gift of grace that God gives at salvation is making our “meritless” faith efficacious.


(19)  The faith of the spiritually dead person indicates positive volition, but the volition of the spiritually dead person has no power to produce the intended result.  We were helpless in spiritual death.  God found us in grace, saved us by grace, and provides for us by grace.



(20)  Grace is the work of God, not the work of man.  Before salvation, grace is the work of God making the gospel perspicuous, making the issue clear, and making our faith in Jesus Christ effective for salvation.  The Holy Spirit only makes faith alone in Jesus Christ effective for salvation; no one can add their good works, good deeds, or good behavior after salvation.  Salvation is not a process that extends over one’s lifetime.  It is an instantaneous act of God the Holy Spirit at the moment we have faith or trust in the person and work of Christ for us.


(21)  Human goodness (works) added to faith in Christ is human good or dead works.  Dead works are the function of human power.  Divine omnipotence and human power are mutually exclusive.  Consequently, there is no efficacy in human good (or human goodness = being good) added to faith in Christ for salvation.



(22)  Spiritual death causes the unbeliever to be helpless.  For him to understand the gospel requires the ministry of God the Holy Spirit in common grace.  For him to understand the gospel invitation requires the ministry of God the Father.  For his faith to be made effective requires the ministry of God the Holy Spirit.



(23)  So efficacious grace is an act of God the Holy Spirit proceeding from His omnipotence.  Only God the Holy Spirit has the power to make faith effective for salvation, Eph 1:13.


j.  The intensive perfect periphrastic construction in the Greek indicates that we were saved in the past the moment we believed in Christ and that salvation has results that continue up to the present moment and will continue on into the future.  Salvation is a completed act with results that continue forever.  We have been saved, we are saved, and we will keep on being saved.  That’s the Greek perfect tense.

k.  The preposition DIA plus the ablative of means indicates that our non-meritorious faith, trust, or confidence in the person and work of Christ on our behalf is the means by which this salvation occurs.  We cannot be saved without making a volitional choice to have faith, trust, or confidence in Christ.  This is clearly stated in Jn 3:18, “He who believes in Him is not condemned, but he who does not believe is condemned already because he has not believed in the person of the uniquely-born Son of God.”  The ablative of means indicates the impersonal means used in producing the action of a verb.  Our faith is the impersonal means of salvation.  Our personal worth or merit has nothing to do with our faith.  The personal agent involved in our salvation is God the Holy Spirit, not us.  We are not personally involved in our salvation; God is, which leads us right into Paul’s next statement.
2.  “and this [salvation] [is] not from the source of  yourselves;”

a.  The word “this” cannot refer to either “grace” or “faith” because both those words are in the feminine gender and the demonstrative pronoun “this” is in the neuter gender.  The word “this” refers to the concept of salvation, which is being discussed here by Paul as the central idea of this sentence.

b.  Paul’s point here is that the salvation provided in grace through our meritless faith is not from the source of ourselves.  We do not save ourselves.  One of Satan’s greatest lies, believed by millions of so-called ‘believers’ is that we save ourselves by being good enough to be accepted by God.  Not a single member of the human race has ever been good enough to be accepted by God (except Jesus Christ).  We are not good enough before salvation, and we are not good enough after salvation.  We are never good enough to be saved.

c.  Believers think that have to live a really ‘good’ life after faith in Christ to retain their salvation.  This is a rejection of the doctrine of eternal security and makes God a liar about His promise of eternal life.  There is a false doctrine taught by many ‘great’ theologians and Bible teachers that a person must continue to believe in order to continue to be saved.  The perfect tense of the verb SWIZW completely refutes this false doctrine.

d.  Unbelievers think they must live a ‘good enough life’ in order to be accepted by God into heaven.  This ignores the one requirement of faith alone in Christ alone.

e.  Our salvation is not from the source of anything we can do.  Our salvation is from the source of God alone, as we have seen in the doctrine of common and efficacious grace just taught.


f.  We cannot save ourselves by keeping the Law, doing good deeds, being kind to others, being a nice person, or any other system of human goodness.  We can only be saved by the actions and functions of God the Father, God the Son, and God the Holy Spirit.  We are spiritually dead and in a hopeless situation.  We can do nothing to save ourselves.

3.  “[it is] a gift from God,”

a.  Therefore, Paul makes another critical statement regarding salvation, which logically follows from what he has previously said—salvation is a gift from God.

b.  Salvation is the gift from God; our faith is not a gift from God.

c.  God does not give us our faith in Christ.  Salvation is the gift from God.


d.  Our faith in Christ is our faith.  It comes from us, not from God.  Our faith is a function of our volition, deciding to trust in what God has done for us and promised us.


e.  Our faith is without merit, without value, without anything to commend it to God.  But it is our faith alone, and not something God has to give to us.  Because our faith is non-meritorious, it cannot come from God; for those things which come from God are meritorious.

f.  God the Holy Spirit takes our meritless faith and makes it worthwhile.  Our faith is not worthwhile in itself, but God makes it so the moment we believe in Christ.

g.  Having made our faith worth something, God gives us His very own righteousness and then declares us to be right.  Because we have His righteousness He now is free to regenerate us.


h.  When we have trust in the person and work of Christ for salvation totally apart from any trust, faith, or confidence in anything we have done in our life, then God considers us to have done the right thing.  Because we have done the right thing in trusting and believing Him, He declares us to be righteous.  This is the concept of justification by faith.  Justification is God’s declaration that we are righteous after He has imputed His righteousness to us.  Having been justified by faith, God is also free to create a human spirit and impute eternal life to that human spirit, thus regenerating the human spirit in us.  This is the concept of regeneration.

i.  All of this is a gift from God.  God is free to do all this for us because we have believed in the person and work of our Lord and Savior, Jesus Christ.


j.  Everything God does for us is based upon the person and work of Christ.  Only because we have believed in Him is God the Father and God the Holy Spirit able to do anything for us.  But because we have believed in Him, they are able to do everything for us.


k.  Salvation as a gift from God is also mentioned in:



(1)  Rom 3:23-24, “Because all have sinned and have fallen short of the glory of God, receiving justification without payment by means of His grace through the redemption which is in Christ Jesus.”


(2)  Rom 5:15-17, “But not as that transgression [Adam’s original sin] so also is that gracious gift [work of Christ].  For if by the transgression of that one [Adam] the many died [spiritual death] [and they did], much more the grace of God; that is, the gift by means of the grace of the one Man, Jesus Christ, is available in super abundance to the many.  In fact, the gift [is] not like [what occurred] through one who sinned.  For on the one hand the judicial verdict [came] because of one transgression resulting in condemnation and punishment, but on the other hand that gracious gift [was given] because of many transgressions resulting in a judicial act of justification.  For if by the transgression of the one [Adam], [spiritual] death ruled through that one [and it did], much more those who receive in life the surplus of grace; that is, the gift of righteousness, shall rule through the One, Jesus Christ.”


(3)  Rom 6:23, “Certainly, the compensation paid by the sin nature is death, but God’s gracious gift is eternal life in Christ Jesus our Lord.”


(4)  2 Cor 9:15, “Gratitude [belongs] to God because of His indescribable gift.”


(5)  Heb 6:4, “For in the case of those who have once been enlightened and have tasted of the heavenly gift and have been made partakers of the Holy Spirit,”


(6)  Acts 8:20, “But Peter said to him, ‘May your silver perish with you, because you thought you could obtain the gift of God with money.’”


(7)  Jn 4:10, “Jesus answered and said to her, ‘If you knew the gift of God, and who it is who says to you, “Give Me a drink,” you would have asked Him, and He would have given you living water.’”
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