Eph 2:14



- is the explanatory use of the postpositive conjunction GAR, meaning “For.”  Then we have the nominative subject from the third person masculine singular intensive use of the pronoun AUTOS, meaning “himself” and referring to our Lord Jesus Christ.  With this we have the third person singular present active indicative from the verb EIMI, meaning “to be: He is.”

The present tense is an aoristic present for a timeless fact.


The active voice indicates that our Lord Jesus Christ produces the action of being what is described here.

The indicative mood is declarative for a dogmatic statement of doctrine.

This is followed by the predicate nominative from the feminine singular article and noun EIRĒNĒ with the possessive genitive of the first person plural personal pronoun EGW, meaning “our peace” and referring to the doctrine of reconciliation.
“For He Himself is our peace,”
- is the appositional nominative masculine singular articular aorist active participle from the verb POIEW, which means “to undertake or do something that brings about an event, state, or condition: to do, cause, bring about, accomplish, prepare, make, with focus on causality Mt 5:36; 12:16; 20:12b; 26:73; 28:14; Mk 3:12; Jn 5:11, 15; 7:23; 16:2; Acts 7:19; Eph 2:14.”


The article is used as a relative pronoun, translated “the one who” or simply “who.”

The aorist tense is a culminative aorist, which emphasizes the results of a completed action, and is translated by using the English auxiliary verb “has.”

The active voice is a causative active voice, emphasizing the fact that our Lord has caused this action to happen through the ministry of the baptism of the Holy Spirit.


The participle is circumstantial, adding a qualifying fact to the action of the main verb “He is.”
Then we have the double accusative of personal and impersonal objects from the neuter plural personal object of the article and adjective AMPHOTEROI, meaning “the both” and referring to Jewish believers and Gentile believers.  This is followed by the accusative impersonal object from the neuter singular adjective HEIS, meaning “one thing” and referring to the unity of the royal family of God.
“who has caused to make both [Jew & Gentile] one”
- is the continuative use of the conjunction KAI, meaning “and.”  Then we have the accusative direct object from the neuter singular article and noun MESOTOICHON, which means “the dividing wall.”  With this we have the genitive of material from the masculine singular article and noun PHRAGMOS, which means “consisting of a wall that separates: partition: the barrier formed by the dividing wall Eph 2:14.”
  This is followed by the appositional nominative masculine singular aorist active participle from the verb LUW, which means “to destroy or tear down.”
  Note that we have a single article with two participles connected by KAI (); thus the Granville-Sharp rule applies here.


Notice that the article HO governs both  and , which are connected by 

.  Thus “the making the both one” and “the tearing down of the dividing wall of the barrier” are two aspects of the same thing.  The single thing is the reconciliation of the Jew and Gentile as one new spiritual species in Christ.  In order for this to happen two things had to occur: (1) Jesus Christ through the baptism of the Holy Spirit made both Jews and Gentiles one new spiritual species in Christ, and (2) that Jesus Christ tore down the barrier of hostility between the Jew and Gentile by making them both equal in Christ.


The aorist tense is a culminative aorist, which emphasizes the results of a completed action.  It is translated by the English auxiliary verb “has/have.”

The active voice is a causative active voice, emphasizing the fact that our Lord has caused this action to happen through the ministry of the baptism of the Holy Spirit.


The participle is circumstantial, adding a qualifying fact to the action of the main verb “He is.”
“and has torn down the dividing wall consisting of the barrier,”
- is the appositional accusative from the feminine singular article and noun ECHTHRA, which means “the enmity Eph 2:14, 16; Jam 4:4; Rom 8:7; Lk 23:12; Gal 5:20.  The adjective pertains to being subjected to being hostile, hating, being someone’s enemy.”
  Therefore, a good translation for this word here would be “the hostility or the hatred.”  The real problem with this passage is that no one can agree on the punctuation.  In spite of the fact that the United Bible Society (version 4) and Nestle-Aland  (versions 26 and 27) Greek texts both do not have a comma after , and take the following prepositional phrase ( = “in His flesh”) with the next verse, their previous versions do, and make far more sense.  The result is a mess of a translation in the NASB, which says, “broke down the barrier of the dividing wall, by abolishing in his flesh the enmity, which is the law of commandments contained in decrees.”  Here is why this won’t work.

1.  It makes “the hostility” in apposition to the law.  Nowhere is Scripture is the law presented as hostile to man.  The law is good (Rom 7:12, 16), holy (Rom 7:12), and spiritual (Rom 7:14).


2.  It makes the law, created by God, the source of hostility between God and man, when, in fact, the sin of man created the hostility between God and man, and not God’s law.  God is not the author of hostility, man is.

3.  The law is not abolished (used in the sense of ‘destroyed’) at the Cross, but the hostility that the distortion of the Law created between Jew and Gentile.  The hostility between Jew and Gentile because of the Jewish distortion of the Law as a ritual system of salvation is destroyed at the Cross.

4.  “It makes the prepositional phrase ‘in his flesh’ inexplicable in that it is between the two nouns of apposition and yet has no relation to either.”

Therefore, the only punctuation that makes any sense is as follows:


Finally, we have the preposition EN plus the locative of place from the feminine singular article and noun SARX with the possessive genitive from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “in His flesh” and referring to the human body of our Lord on the Cross.  This phrase really belongs to the next verse.
“the hatred, in His flesh,”
Eph 2:14 corrected translation
“For He Himself is our peace, who has caused to make both [Jew and Gentile] one and has torn down the dividing wall consisting of the barrier, the hatred,”
Explanation:
1.  “For He Himself is our peace,”

a.  Paul continues with the explanation of how we who were far away from God have been brought near to God.  We were brought near to God by means of the spiritual death of Christ and because Jesus Christ himself is our peace with God or reconciliation to God.

b.  Jesus Christ has created peace between God and sinful mankind by being judged as a substitute for us on the Cross.

c.  Our personal sins created a barrier or enmity between the righteousness of God and His creatures (mankind).


d.  Jesus Christ agreed in eternity past with God the Father’s plan to remove that barrier of personal sin by being judged in our place for our sins.


e.  Therefore, the judgment of personal sin in Christ on the Cross completely satisfied the righteousness and justice of God, so that God can now have a relationship with mankind.


f.  This relationship between God and man is based upon the person and work of our Lord Jesus Christ personally.  He himself has provided this peace between God and us.


g.  We are reconciled to God (because we are sinners); God does not have to be reconciled to us.  We have to be reconciled to God.

h.  The word “our” here is critical because it refers not only to the human race being reconciled to God, but also to the Jews and Gentiles being reconciled together as a new spiritual species in Christ Jesus.


i.  The emphasis in this passage and context is not on the reconciliation of man to God, which is certainly taught in Scripture, but the reconciliation of the Jew and Gentile into one new spiritual species in union with Christ.


j.  It is also important to remember that the reconciliation of man to God has as a critical factor the reconciliation of man to man within the body of Christ.

2.  “who has caused to make both [Jew & Gentile] one,”

a.  Jesus Christ has caused God the Holy Spirit to execute the Spirit’s ministry of baptism (or identification) at the point of our personal faith in Christ, with the result that all Church Age believers, regardless of race, gender, culture, or any other factor, are entered into union with Christ.

b.  God the Holy Spirit makes both Jews and Gentiles one new spiritual species, because of the reconciliation our Lord provided for all mankind on the Cross.

c.  Both Jew and Gentile being made one new spiritual species in Christ is unique to the Church Age.  This never occurred before in history and will never occur again after the exit-resurrection of the Church.


d.  Jesus Christ was judged for all mankind on the Cross.  Therefore, He expects nothing but unity in His royal family.


e.  This phase explains very clearly that the emphasis of Paul’s discussion here is not on the reconciliation between God and man, but the reconciliation of the Jew and the Gentile.


f.  This phrase introduces another doctrine:
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