Eph 2:12



- is the conjunction HOTI, used after verbs of mental activity (the command to ‘remember’ in the previous verse) to indicate the content of that mental activity.  It is translated “that.”  Then we have the second person plural imperfect active indicative from the verb EIMI, meaning “to be: you were.”

The imperfect tense is a descriptive imperfect, which describes what was actually taking place or the state and condition that existed at some point in the past.


The active voice indicates that these Gentile believers to whom Paul writes formerly produced the action of being a state or condition about to be described.


The indicative mood is declarative for a simple statement of fact.

This is followed by the locative of time from the article and noun KAIROS with the demonstrative pronoun, used as an adjective, and meaning “at that time.”  Then we have the preposition CHWRIS plus the ablative of separation, meaning “separated from someone, far from someone, without someone Eph 2:12”
 from the masculine singular proper noun CHRISTOS, meaning “Christ.”
“[remember] that at that time you were separated from Christ,”
- is the appositional nominative masculine second person plural perfect passive participle from the verb APALLOTRIOW, which means “to be estranged, alienated, excluded ‘from the life of God Eph 4:18; ‘from the corporate life of Israel 2:12; Col 1:21, ‘you were formerly alienated and hostile in your attitude because of your degenerate deeds.’”


The perfect tense is a consummative perfect, which emphasizes a past, completed action.


The passive voice indicates that these Gentile believers as unbelievers received the action of being estranged, alienated, or excluded from something.

The participle is circumstantial, adding an additional thought to explain the concept of the main thought—you were separated from Christ.

This is followed by the ablative of separation from the feminine singular article and noun POLITEIA, which means three things:

(1)  the right to be a member of a sociopolitical entity, citizenship Acts 22:28.  [Since this meaning is the only other meaning found in Scripture, it is more likely that this is the meaning also used in our passage.]
(2)  a sociopolitical unit or body of citizens: state, people, body politic.  (Louw-Nida lexicon agrees with the meaning for Eph 2:12: a group of people constituting a socio-political unit—’state, people.’  It is possible that in Eph 2:12 the use of πολιτεία suggests not merely a socio-political but also a socio-religious grouping.  Such a conclusion would, in a sense, be true of any and all designations of a Jewish constituency, since religion and ethnic identification were so inextricably bound together.”
)
(3)  behavior in accordance with standards expected of a respectable citizen: way of life, conduct.”
  This meaning definitely does not apply to our verse.
The New Bible Dictionary says “the noun POLITEIA is used with reference to the rights and privileges of Israel.”

The Theological Dictionary of the New Testament clarifies the meaning: “Here the expression  does not refer to the state of Israel, which had not existed for a long time and membership of which the Greeks of Asia can hardly have thought worth seeking.  Nor can it refer to citizenship in the literal sense, since Christian status would be no true counterpart to this.  It is rather used in the figurative sense of the privileged religious position of Israel as the recipient of the promise.  Once excluded from the promise, the readers also now have access to the Father through Christ.  They are now no longer ‘aliens’ and ‘strangers’ but ‘fellow-citizens’ of the saints’.  They share the spiritual citizenship which belongs to the saints, the believers of Israel.  They have access to God.  They have become members of God’s household and partake of salvation, Eph 2:19.”

With this we have the possessive genitive from the masculine singular article and proper noun ISRAĒL, meaning “of in the sense of belonging to Israel.”
“having been excluded from the rights and privileges of being a citizen of Israel”
- is the continuative use of the conjunction KAI, meaning “and” followed by the predicate nominative from the masculine plural adjective XENOS, used as a substantive and meaning “strangers, foreigners, aliens” as in Eph 2:19 (in spite of the fact that BDAG takes this as a adjective meaning ‘unacquainted with and without interest in the covenants of the promise’).  The context of Eph 2:19 rules against it being an adjective, since in Eph 2:19 it is most definitely being used as a substantive, and Eph 2:19 contrasts what is stated here in verse 12.  With this we have the adverbial genitive of reference from the feminine plural article and noun DIATHĒKĒ, which means a divine declaration, decree, promise, assurance, or covenant.  “As a translation of  (Berith) in the LXX,  retains the component of legal disposition of personal goods while omitting that of the anticipated death of a testator.  A Hellenistic reader would experience no confusion, for it was a foregone conclusion that gods were immortal.  Hence a decreed by God cannot require the death of the testator to make it operative.  Nevertheless, another essential characteristic of a testament is retained, namely that it is the declaration of one person’s initiative, not the result of an agreement between two parties, like a compact or a contract.  This is beyond doubt one of the main reasons why the LXX rendered  by   In the ‘covenants’ of God, it was God alone who set the conditions; hence covenant can be used to translate  only when this is kept in mind.  So  acquires a meaning in the LXX which cannot be paralleled with certainty in extra-Biblical sources, namely ‘decree’, ‘declaration of purpose’, ‘set of regulations’, etc. Our literature, which is very strongly influenced by LXX in this area, seems as a rule to have understood the word in these senses.  God has issued a declaration of his purpose Rom 11:27, which God bears in mind Lk 1:72; it goes back to ancestral days Acts 3:25.  Since God’s holy will was set forth on more than one occasion, one may speak of decrees, assurances.”
 With this we have the genitive from the feminine singular article and noun EPAGGELIA, which means “of promise.”  The genitive has a number of possibilities here:
(1)  the descriptive genitive “the covenants characterized by the promise.”
(2)  the attributive genitive “the promised covenants.”
(3)  adverbial genitive of means “the covenants by means of a promise.”
(4)  adverbial genitive of association “the covenants associated with a promise.”
All of these genitive carry a similar idea here; that is, that the covenants or assurances of God were made with a promise or related to a promise of God.  Each of God’s covenants with Israel were characterized by a promise from God.
“and aliens to the covenants of promise,”
- is the accusative direct object from the feminine singular noun ELPIS, meaning “hope, confidence.”  Then we have the negative MĒ, meaning “not” plus the appositional nominative masculine second person plural present active participle from the verb ECHW, which means “to have.”

The present tense is descriptive and static present for a continuing state that existed as long as these Gentiles were unbelievers.


The active voice indicates that these Gentile believers as unbelievers produce the action of not having hope or future expectation.


The participle is circumstantial and further explains the main thought that they were without Christ.

Then we have the continuative use of the conjunction KAI, meaning “and” followed by the predicate nominative from the masculine plural adjective ATHEOS, which means “without God, godless, being without a relationship to God, of those who had been polytheists Eph 2:12.”
  Finally, we have the preposition EN plus the locative of place from the masculine singular article and noun KOSMOS, meaning “in the world” and referring to Satan’s cosmic system.
“having no hope and without God in the world.”
Eph 2:12 corrected translation
“[remember] that at that time you were separated from Christ, having been excluded from the rights and privileges of being a citizen of Israel and aliens to the covenants of promise, having no hope and without God in the world.”
Explanation:
1.  “[remember] that at that time you were separated from Christ,”

a.  The entire sentence from verses 11-12 now reads: “Therefore, remember that once you [were] Gentiles in the flesh who were called ‘foreskin’ by the so-called made by human hands ‘circumcision’, that at that time you were separated from Christ, having been excluded from the rights and privileges of being a citizen of Israel and aliens to the covenants of promise, having no hope and without God in the world.”

b.  Paul continues his sentence with HOTI, which looks back to the previous use of the same conjunction, indicating something else which Paul wants his readers to remember.

c.  Actually there are five things that Paul wants the Gentile believers to whom he writes in and around Ephesus to remember:



(1)  They were formerly separated from Christ.



(2)  They had been excluded from the citizenship of Israel.



(3)  They were foreigners or aliens to the unconditional covenants to Israel.



(4)  They had no eager expectation of any future life or blessing.



(5)  They were without God or atheists.


d.  The phrase “at that time” corresponds to the previous enclitic particle of time POTE, meaning “formerly, once” used by Paul in the previous verse.  Together these words point to the time when the recipients of Paul’s letter were unbelievers.


e.  When these believers were unbelievers, they were separated from Christ or without Christ.


f.  The most serious problem for these Gentiles, when they were unbelievers, is listed first—they had no relationship with the Son of God, Jesus Christ.


g.  The most important thing any unbeliever can ever do in life is to have a relationship with Jesus Christ.  This relationship only comes from having faith, trust, or confidence in what He has done for that unbeliever at the Cross.


h.  So Paul is asking these believers to remember that at one time they had no relationship with Christ, just as there were many Jews who also had no relationship with Christ.


i.  Race is not an issue when it comes to relationship or lack of relationship with Christ.  The issue is simply relationship with Christ.  This is the point Paul will make throughout the coming context.

2.  “having been excluded from the rights and privileges of being a citizen of Israel”

a.  The second thing Paul wants these believers to remember is that they had been excluded from all the rights and privileges of being a citizen of Israel.

b.  Being a citizen of Israel was very important to the Jew, because the nation of Israel had been promised that God would come and deliver them from their enemies and rule over their nation, while making their nation the greatest nation the world would ever see.

c.  To be a citizen of Israel meant complete political freedom, complete and total blessing by God resulting in tremendous prosperity, and having the future confidence that God would fulfill all his promises to the citizens of the nation of Israel.


d.  Citizens of Israel had personal freedom, including privacy and the right to own property.


e.  Citizens of Israel had free speech, the right to bear arms, and freedom to worship the God of Israel.


f.  The Gentiles had none of the benefits of being a citizen of Israel.  The Ephesians were Greeks, and well aware that they were subject to the rules and desires of Rome.


g.  As the client or representative nation to God, Israel had a special relationship with Jesus Christ and all the blessings and benefits that go with being His representative nation.


h.  For the previous 1400 years (minus the 70 years of Babylonian captivity), up until Rome conquered Judea in 63 B.C., it was a privilege and honor to be a citizen of Israel.  The privileges, benefits, and blessings to the citizen of Israel were far greater than anything Rome or Greece had known, because of the special relationship Israel had with the Lord Jesus Christ.  However, with the end of the nation of Israel only a half-dozen years away, most of those benefits had just about come to an end.
3.  “and aliens to the covenants of promise,”

a.  The third thing Paul wants these Gentile believers to remember is that at one time they were aliens, foreigners, and strangers to the covenants of promise.

b.  Being non-citizens of Israel meant that they did not have the rights of full citizenship in relationship with God, and therefore, were also not going to be the recipients of God’s unconditional covenants to Israel.

c.  There are three covenants of promise.



(1)  The unconditional covenant to Abraham, which included the promise of a people for God’s own possession from the loins of Abraham, and included the real estate upon which that people would live.  Gen 12:1-4; 13:14-18; 15:1-21; 17:1-21.



(2)  The Davidic covenant, which was the promise that the son of God, Jesus Christ, would rule forever over Israel.  2 Sam 7:12-17; 23:5; Ps 89:3, 27-37, 49; 132:11-12.



(3)  The new covenant to Israel, which was the promise of blessing of having the law written in their hearts rather than on tablets of stone.  Jer 31:31-34; Ezek 11:19-20; 16:60-62; 36:24-28; 37:26-28; Isa 59:21; 61:8-9.


d.  The Gentiles had no promises from God about anything He would do for them, whether conditionally or unconditionally.

4.  “having no hope and without God in the world.”

a.  Therefore, it logically follows that the Gentiles also had no future expectation of blessing from God.  This is the fourth thing Paul wants these believers to remember.

b.  Having no hope means having no confident expectation of anything good or wonderful ever happening to you in the future.  The Gentile unbeliever has nothing to which to look forward.  This is why death is such as terrifying event for them.

c.  The unbeliever has no confidence in the future because he has no confidence in God.  Confidence in the future is the by-product or logical result of confidence in God.


d.  God’s promises of eternal life, a resurrection body, living in heaven, and eternal blessing all deal with the future.


e.  The logical result of having confidence in God is having a confident expectation of what will take place in the future.


f.  The final thing Paul wants these believers to remember is that once upon a time they were completely and totally without any relationship with God in Satan’s cosmic system.  They were , from which we derive the word ‘atheists’.


g.  There is nothing more hopeless in this world than being an atheist.


h.  There is no greater tragedy in life than to be separated from Christ and without God in the world, especially when this situation is so easily overcome by faith alone in Christ alone for eternal salvation.

i.  Therefore, Paul is giving these believers a not so subtle reminder that God in grace has done everything for them and did it all when they were in a state of hopeless alienation from God in Satan’s cosmic system.

j.  Obviously we have much for which to be thankful.
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