Eph 1:4



- is the adverb KATHWS, used “of cause, meaning: since, in so far as, especially when used as a conjunction beginning a sentence Jn 17:2; Rom 1:28; 1 Cor 1:6; 5:7; Eph 1:4; 4:32; Phil 1:7.”
  Then we have the third person singular aorist middle indicative from the verb EKLEGW, which has the basic idea of picking out (thus the preposition EK) one thing from among other things, and meaning:


1.  “to make a choice in accordance with significant preference, select someone/something for oneself.”


2.  “to make a special choice based upon significant preference, often implying a strongly favorable attitude toward what is chosen—’to choose, choice.’


‘this is my Son, whom I have chosen’ Lk 9:35;


‘the God of this people of Israel chose our ancestors’ Acts 13:17;


‘in order that God’s purpose according to his choice might remain’ Rom 9:11;


‘because of (God’s) choice, they are his friends’ Rom 11:28;


‘go, because I have chosen him to serve me, to make my name known to Gentiles’ Acts 9:15.”


3.  “to pick out, select; in the middle voice, to choose for oneself, not necessarily implying the rejection of what is not chosen, but choosing with the subsidiary ideas of kindness or favor or love.”


The aorist tense is a culminative aorist, which views God’s sovereign decision in eternity past to choose, select, or elect certain members of the human race to have a special relationship with His Son in its entirety, but regards it from the standpoint of its result as a completed fact.  It is translated by the English auxiliary verb “has/have.”

The middle voice is an indirect middle, in which the subject—God the Father—acts for Himself in His own interest.  “In the middle voice, the subject acts on itself or in its own behalf, or the stress is placed on the subject (e.g., “﻿God chose (for himself)﻿” in ﻿Eph 1:3–4﻿).”
  “God chose us for himself, by himself, or for his own interests. This does not, of course, imply that God needed believers.  Rather, just as the chief end of human beings is to glorify God and enjoy him forever, so too God is in the business of glorifying himself.  And as is mentioned three times in ﻿Eph 1﻿, the elect belong to God “﻿for the praise of his glory.﻿”


The indicative mood is declarative for a dogmatic statement of doctrine.

This is followed by the accusative direct object from the first person plural personal pronoun EGW, meaning “us” and referring to all Church Age members of the royal family of God.  Then we have the preposition EN plus the locative of place or sphere from the third person masculine singular intensive pronoun AUTOS, used as a personal pronoun, meaning “in Him” and referring to our Lord Jesus Christ.  This is followed by the preposition PRO plus the adverbial genitive of time from the feminine singular noun KATABOLĒ, which means “foundation” and the genitive of identity from the masculine singular noun KOSMOS, which means “of the world” and “can denote the universe or world order that God created according to His purposes; it is, therefore, the place where His eternal plan is put into operation.  This use of KOSMOS also frequently includes reference to the work of Christ as part of the underlying pattern and meaning of the created order (Lk 11:50; Eph 1:4; Heb 4:3; 9:26; 1 Pet 1:20).”

“since He Himself has chosen us in Him before the foundation of the world”
- is the present active infinitive from the verb EIMI, meaning “to be.”

The present tense is a tendential/customary present, which depicts the action as something which is reasonably expected or contemplated as the intended or desired result.


The active voice indicates that all members of the royal family of God are expected to produce the action.


The infinitive is an infinitive of purpose, and is translated “that…should be.”
With this we have the accusative subject of the infinitive from the first person plural personal pronoun EGW, meaning “we,” functioning as the subject of the infinitive EIMI.  This is followed by the accusative direct object from the adjective HAGIOS, meaning “holy” or “set apart” with the connective use of the conjunction KAI, meaning “and” plus the adjective AMWMOS, meaning “blameless as in: Eph 5:27; Col 1:22; Phil 2:15; Rev 14:5; Jude 24.”
  “Often in the NT a construction will have an accusative subject as well as an accusative predicate or an accusative direct object. ﻿ This is the subject accusative-direct object.”
  In other words we have an accusative case subject of the infinitive (the infinitive absolute construction) as well as an accusative direct object.  This is followed by the improper preposition KATENWPION (only used in Col 1:22 and Jude 24) with the genitive of place from the third person masculine singular intensive pronoun AUTOS, meaning “a position relative to someone who is viewed as having jurisdiction, whether visibly present or not, before Him Eph 1:4; Col 1:22”
 in the sense of “‘in the sight of, in the opinion of, in the judgment of’.”
  The word “Him” refers to God the Father, the subject of the sentence.
“that we should be holy and blameless before Him”
- is the prepositional phrase EN plus the locative of sphere from the feminine singular noun AGAPĒ, meaning “in the sphere of unconditional love.”  It is hotly debated among commentators, theologians, and translators as to which verse this prepositional phrase belongs.  There are only two viable options.

1.  It belongs to the phrase “holy and blameless” in verse 4, giving us the translation, “that we might be holy and blameless before Him by means of unconditional love,” KJV, RV, ASV, NEB, NRSV.

2.  It belongs to the beginning of verse 5, giving us the translation, “that we might be holy and blameless before Him, by means of unconditional love having predestined us…”  RSV, NASV, NIV.
Option One is preferred for the following reasons:


1.  The context of verbs and participles in this sentence and other places in the letter Paul usually (four out of five times with the phrase “in love”) has the prepositional phrase come after the verb or participle rather than before it.  Hence, for “in love” to modify “having predestined” is inconsistent with the structure of this sentence and context.

v. 3, “the one who blessed us…with every spiritual blessing”
v. 4, “He chose us…in Him before the foundation of the world”
v. 5, “having predestined us…to adoption”
v. 6, “He bestowed grace on us…in the Beloved”
v. 7, “we have the redemption…through His blood”
v. 8, “he lavished on us…with all wisdom and insight”
v. 9, “having made known the mystery…according to His good pleasure”
v. 10, “to head up all things…in Christ”
v. 11, “having been predestined…according to His purpose”

2.  In four out of five times Paul uses the phrase “in love” in this letter, the prepositional phrase follows the clauses it modifies.  The exception is 3:17, “so that Christ may be at home through the doctrine in your hearts, when you have been rooted and established with unconditional love.”  Even here to translate literally: “with unconditional love having been rooted and established” is rather awkward.

3.  The phrase “in love” is either referring to the unconditional love produced in believers as the fruit of the Spirit, Gal 5:22, , or divine unconditional love is the motivation for predestinating all Church Age believers.  Therefore, AGAPĒ either refers to human love or divine love.  All Paul’s uses of the phrase “in love” in Ephesians refer to the believer’s unconditional love:
3:17, “so that Christ may be at home through doctrine in your hearts, when you have been rooted and established in the sphere of unconditional love.”
4:2, “with all humility and true sensitivity, with perseverance tolerate one another by means of unconditional love.”
4:15, “but by teaching doctrine associated with unconditional love, we [pastors] may cause them [congregation] to grow up with reference to all things with reference to Him who is the head, Christ.”
4:16, “Because of Whom, the entire body, being joined together [baptism of Spirit], and being inculcated by every joint of supply [pastor-teacher] on the basis of the operational power, in measure, one [pastor-teacher] for each part [congregation]; He himself causes the growth of the body resulting in its edification in the sphere of unconditional love.”
5:2, “And begin walking in the sphere of unconditional love, just as Christ also loved you and delivered Himself over as a substitute for us, an offering and sacrifice to God resulting in an aroma of fragrance.”

4.  The meaning of the passage and translation make sense theologically.  Unconditional “love is the essence of all virtue for it fulfills the whole law.  God has restored what humans lost in the fall.  He is both love and holy; and a person is to manifest love with holiness as a result of being elected.  This will be fully realized in the future when believers will stand in God’s presence.  However, if it is true that they will be holy and blameless before Him in love, the purpose of God’s work in believers today is to produce holiness within them [in their spiritual life through the filling of the Spirit and walking by means of the Spirit] and love toward one another.  That which will be perfected in the future has its necessary corollary today.  Believers are to be holy and blameless before Him in love, as well as before their fellow human beings in order to show God’s work and character in them.”

“in the sphere of unconditional love,”
Eph 1:4 corrected translation
“since He Himself has chosen us in Him before the foundation of the world that we should be holy and blameless before Him in the sphere of unconditional love,”
Explanation:
1.  “since He Himself has chosen us in Him before the foundation of the world”

a.  Paul continues with the reason why God the Father is worthy of praise.  It is because He has selected, chosen, or elected us to have an intimate personal relationship with God the Son in eternity past.

b.  The subject of the sentence is still God the Father.  He himself planned and purposed that we (all Church Age believers) would be chosen for the unique privilege of having a relationship with Christ like no other believers in human history.  This is called “election” in theology.

c.  This election or selection is said to have occurred before the foundation of the world, which means that our selection or election by God the Father took place before anything in the universe was created.  “The Church was before creation, “before the foundation of the world” (Eph 1:4), and is not, therefore, the subject of prophecy, as is the kingdom and dominion in the earth, which was “from the foundation of the world” (Mt 13:35; 25:34, etc.).”


d.  The fact we were elected or chosen in eternity past for a special relationship with Christ is also the subject of the doctrine of predestination.  Predestination means that we were pre-designed by God the Father to have a unique relationship with God the Son in eternity past as a part of the Father’s eternal plan for human history.  “The classic predestination texts include 


(1)  Rom 8:28–30, “In fact we know that to those who love God, He causes all things to work together for the purpose of good, to those who are the called ones according to the plan.  [We know] that whom He foreknew, He also foreordained [predestinated] conformed ones to the image of His Son, that He might be the first-born among many brethren.  And whom He foreordained [predestinated], these He also called [elected].  And whom He called these He also justified.  And whom He justified, these He also glorified.”


(2)  Eph 1:4-5, “since He Himself has selected us in Him before the foundation of the world that we should be holy and blameless before Him; by means of virtue love He has predestined us for the purpose of adoption to Himself through Jesus Christ according to the grace purpose of His will.”


(3)  2 Thes 2:13, “Now we are obligated to give thanks to God at all times concerning you, brethren, loved by the Lord, because God has chosen you from the beginning for salvation by means of the sanctification from the Spirit and belief in the truth [Bible doctrine].”

e.  Election means that God made a decision in eternity past that all Church Age believers would have a unique relationship with the person of Jesus Christ.



(1)  This relationship is called “in Him” in this passage and many others.  Sometimes the phrase “in Christ” or “in Christ Jesus” is used, but the concept is always the same—we are entered into a unique and special relationship with God the Son by the ministry of God the Holy Spirit, called the baptism of the Spirit.  The baptism of the Spirit is God the Holy Spirit entering us into union with Christ.


(2)  There are metaphors used in the New Testament to describe the concept of being in union with Christ.  For example, we are called the ‘bride of Christ’, which implies the unique union that exists between the husband and wife in marriage.  For example, we are called ‘the body of Christ’, which depicts the intimate union of the head and the body, that is, the immaterial and material aspects of a person joined together to form that person.



(3)  God the Father chose or elected only the royal family (that is, Church Age believers) to have this special and unique relationship with Jesus Christ.



(4)  Along with this special relationship of being ‘in Christ’ comes special and unique privileges and opportunities, which we will see below in the concept of election.


f.  Some ideas or concepts of election from theologians and Bible scholars include the following:


(1)  “Election is God’s grace-filled decision to love and save sinners.”



(2)  “Election is an eternal choice.  God chose us, says Paul, ‘before the foundation of the world’ (Eph 1:4; 2 Thes 2:13; 2 Tim 1:9).  This choice was an act of predestination (Eph 1:5, 11), a part of God’s eternal purpose (Eph 1:9), an exercise of loving foreknowledge whereby God determined to save those whom he foreknew (Rom 8:29f; cf. 1 Pet 1:2).”



(3)  “The NT represents election as God’s act of predestinating sinners to salvation in Christ ‘before the foundation of the world’ (Eph 1:4; cf. Mt 25:34; 2 Tim 1:9); an act correlative to his foreknowing Christ ‘before the foundation of the world’ (1 Pet 1:20).  The uniform NT conception is that all saving grace given to men in time (knowledge of the gospel, understanding of it and power to respond to it, preservation and final glory) flows from divine election in eternity.”



(4)  “Christ’s teachings contain many references to the elect and to God’s action in choosing and calling men to Himself in and through Christ (Mt 24:22ff; Mk 13:20ff; Lk 18:7; Jn 6:37, 65; 10:15f).  As one attempts to understand the whole NT doctrine of election, one finds that, as in the OT, it centers upon the covenant of which Christ is the head.  He is the elect of God (Lk 23:35; 1 Pet 2:4, 6).  In the eternal covenant He is the one chosen to redeem sinners as their Representative.  There is no teaching that Christ saves all men.  Rather it is perfectly clear that God has elected certain individuals in Christ (Jn 6:37; Eph 1:4f; cf. Rom 8:28ff).  God the Father bestows His love upon the elect sinners because He sees them at all times in Christ, the Son, the elect Redeemer.  The apostle Paul points out quite clearly that God has chosen individuals that they might be His people in Christ.  He has not chosen them because of any foreseen faith or good works, but simply according to His own holy and sovereign will (Rom 9–11; Eph 1:3–12).  This choice by God is a selection for salvation.  Some would hold that He had chosen them to receive the offer of salvation, but Paul repeatedly points out that, like the Jews of the OT, all men are in rebellion against God.  Therefore, when He chooses men to redemption He actually predestines them to adoption as His children in Jesus Christ (Eph 1:5).  Christ has paid the penalty of sin for them as the head of the covenant people, and by His atonement He has merited for His elect the gift of the Holy Spirit who regenerates and converts the elect sinner, so that he places his faith in Christ [This is saying that God makes certain people = ‘the elect’ believe in Christ.  Notice how this statement removes the free will of the believer involved in salvation; according to this theologian God the Holy Spirit acts upon the will of the person chosen ahead-of-time by God the Father, so that that person places his faith in Christ.  This removes free will as an issue from the plan of God and the resolution of the angelic conflict, and is totally wrong.]  (Jn 6:39; 63ff; 10:11ff; 17:6ff; Rom 8:7ff, 29ff; Eph 2:4ff; 1 Pet 1:2).  The elect of God are chosen not only for salvation, but also for service. They should have the assurance of their calling and election which gives them confidence, strength, and a sense of responsibility (2 Pet 1:10f).  This leads the Christian to a knowledge of his responsibility to serve Christ as his Lord in this world (Rom 12; Eph 1:4).  In this way the elect glorify Christ as their covenant Lord to whom they owe all that they are and have (1 Cor 6:20; 7:23).  But what of the non-elect?  Even though they hear the gospel offering to them eternal life in Christ, they refuse to accept it.  Consequently they come under the judgment and condemnation of God, not because they are non-elect, but because despite God’s revelation of His power and Godhead to all men, they have refused to glorify Him as God (Rom 1:19–23).  Therefore, God has given them up to sin so that their hearts are hardened against Him (Rom 1:26ff; 9:13ff).  Upon these rebels against His law will come God’s wrath in the final day of judgment (Mt 12:24, 50; 25:14–46; Rev 20:12–15).  Probably the most pressing question that arises is: Why has God chosen some and not others?  Men have endeavored through the ages to offer explanations by referring to foresight of faith, [This theologian rejects the concept that God foresaw and therefore foreknew that certain members of the human race would believe in Christ, and therefore, chose or elected them to be members of the royal family of God during the Church Age.] universal grace that must be improved, or some other rationalization.  But the only answer seems to be that man by virtue of his sinful corruption can and will do nothing for himself.  Therefore God, under no obligation to save any of His rebellious creatures, of His own free, sovereign, and holy will determines to save some. [Notice that this statement completely contradicts the statement of Scripture that God is not willing that any should perish.  This theology is called Hypercalvinism.]  Beyond this lies the mystery of the very nature and being of God Himself.  Man may not and cannot go further.”


f.  Because of false doctrines such as Hypercalvinism, it is necessary to understand the true doctrines of Election and Predestination.
2.  “that we should be holy and blameless before Him;”

a.  Paul continues by indicating the purpose for God the Father electing us to these special privileges and opportunities.

b.  We are elected as royal priests and elected for special blessings of logistical grace for two distinct purposes.


(1)  God elects us to privilege and opportunity in order that we might be holy in time.



(2)  God elects us to privilege and opportunity in order that we might be blameless in eternity.


c.  ‘Being holy’ refers to our being set apart from the rest of human race in time, in order to demonstrate our obedience to God in the resolution of the angelic conflict.



(1)  Holiness is the concept of God setting apart certain members of the human race to do something special for Him.



(2)  God has given the royal family, the bride and body of Christ, the special experience of being set apart from the rest of believers in human history to obey God and demonstrate the concept of reciprocal love for God.



(3)  Holiness means obeying God.



(4)  The result of holiness is loving God.



(5)  The holiness of the royal priest glorifies God to the maximum in the resolution of the angelic conflict.



(6)  Another name for holiness is sanctification.  There are three sanctifications in the spiritual life of the believer.




(a)  Positional sanctification is the holiness or act of being set apart unto God at the moment of salvation, when we are entered into union with Christ; that is, being ‘in Christ’.




(b)  Experiential sanctification is the holiness of living our very own spiritual life under the power or filling of the Holy Spirit, which results in the execution of God’s will, plan, and purpose for our spiritual life.  This is the sanctification or holiness mentioned in our verse.




(c)  Ultimate sanctification or holiness is our status when we receive our resurrection body.  Ultimately all believers will be set apart unto God as different from the rest of humanity in resurrection body.



(7)  Therefore, we are set apart unto God as unique and special by our relationship with Christ, by our spiritual life, and ultimately by our resurrection.


d.  So God’s purpose in electing us for special blessing and privilege now is so that we might execute His will, plan, and purpose for our spiritual life in time.  This glorifies Him now and testifies against Satan in the appeal of his sentence to the eternal lake of fire.

e.  God’s purpose in electing us for special blessing and privilege now is also so that we might stand before God the Father in a state of ultimate sanctification, having all personal sin and the sin nature removed forever.  Our personal sins are removed from us at the Cross by the work of Christ, and our sin nature is removed from us by being given a resurrection body.  This glorifies God forever in eternity.


f.  The fact that the Greek word AMWMOS (blameless) refers to our ultimate sanctification of standing before God in a resurrection body can be seen in three of its other uses in the New Testament.



(1)  Col 1:22, “Yet now, He has reconciled (you) in His human body through His [spiritual] death, in order to present you before Him [God the Father] holy both blameless [no personal sin] and irreproachable [no old sin nature and Adam’s original sin].”  Jesus Christ will only present the Church to God the Father in heaven after we have our resurrection bodies and have been evaluated by Him.


(2)  Jude 24, “Now to Him [God the Father] who is able to protect you from stumbling and to set you blameless in the presence of His glory full of exultation.”  We are not set in the presence of God the Father’s glory until after we receive a resurrection body.  Only then will we have the capacity or occasion for being ‘full of exultation’.


(3)  Eph 5:27, “that He might cause her [the Church] to be presented to Himself as a glorious Church [ultimate sanctification], having no stain [sin], or wrinkle [human good], or any such categories as these [evil]; but that she should be holy and blameless.”  We are not presented to Christ as His bridge until all sin, human good, and evil have been removed from us, which means that we must first receive our resurrection body and be evaluated before His throne.

g.  Therefore, God the Father’s purpose in electing the Church to special privilege and opportunity is so that we should set apart from the rest of the human race in time for God’s glory and perfectly blameless in the eternal state for His glory.  God the Father has a fantastic plan that results in His complete and total glorification, and we have the privilege and honor of being chosen to be the beneficiaries of that plan.

3.  “in the sphere of unconditional love,”

a.  One of God’s many purposes in salvation is to restore in the believer the capacity for unconditional love, which was lost at the fall of Adam in the Garden.



(1)  When Adam chose personal love for his wife over personal love for God, he lost his capacity for love, including his capacity for unconditional love.



(2)  Adam was so pre-occupied with what he wanted that he stopped thinking about what God wanted or what his wife wanted (for him to eat from the forbidden fruit) and could only think about what he wanted—not losing his companion and wife.



(3)  Adam’s fear of losing his wife cost him his capacity for love.



(4)  The purpose of salvation, the filling of the Spirit, and the invisible assets of the spiritual life of the Church Age believer is to restore that capacity for unconditional love, which is the foundation and basis for genuine personal love of others.


b.  Therefore, God’s predetermined plan was to select or choose a certain group of believers in human history to live a spiritual life of unconditional love for all, and ultimately be blameless in the opinion or judgment of God the Father.

c.  Our blamelessness is based upon the foundation of having believed in Christ.  This takes care of our blamefulness positionally as stated in:



(1)  Col 1:22, “Yet now, He has reconciled (you) in His human body through His [spiritual] death, in order to present you before Him [God the Father] holy both blameless [no personal sin] and irreproachable [no old sin nature and Adam’s original sin]” and, 



(2)  Eph 5:27, “that He might cause her [the Church] to be presented to Himself as a glorious Church [ultimate sanctification], having no stain [sin], or wrinkle [human good], or any such categories as these [evil]; but that she should be holy and blameless.”

d.  Then our blamefulness in the execution of how we live our spiritual life after salvation is taken care of by our being rooted and established in unconditional love, as stated in Eph 3:17, “so that Christ may be at home through the doctrine in your hearts, when you have been rooted and established in the sphere of unconditional love.”

e.  Ultimately we will stand before God the Father in a state of perfect holiness and blamelessness with the restored unconditional love lost at the fall of Adam from the production of God the Holy Spirit filling or influencing our souls (our verse compared with Gal 5:22).


f.  God has chosen or selected the Bride of Christ, the royal family of Church Age believers to develop this unconditional love in their spiritual life and demonstrate it before men as God’s witness to Satan that Satan did not destroy unconditional love at the fall of man.

g.  Standing before God the Father in a state of holy and blameless unconditional love is the ultimate and final proof against Satan that love does exist in God’s creatures, and the Church Age believer has been selected by God the Father for that ultimate purpose.
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