Eph 1:21



- is the “adverb HUPERANW, which is a combination of two prepositions HUPER, meaning ‘beyond’ and ANW, meaning ‘above’.  The combination of these two prepositions into one would give a literal meaning of ‘beyond above’ or as we might say in Modern English ‘far above’ or even the idiomatic expression ‘above and beyond’.  BADG says it means “(high) above functioning as a preposition with the genitive of place Eph 4:10; Heb 9:5; also used of rank, power, etc. [here we have the ablative of rank, expressing separation in terms of rank] Eph 1:21.”
  With the preposition we have the adverbial genitive of place from the adjective PAS, meaning “all, every” and the noun ARCHĒ, meaning “ruler, authority, official, Tit 3:1—Also of angelic or transcendent powers, since they were thought of as having a political organization Rom 8:38; 1 Cor 15:24; Eph 1:21; 3:10; 6:12; Col 1:16; 2:10, 15.”
  Thus the word ARCHĒ is used for both human and angelic rulers.  Then we have the connective conjunction KAI, meaning “and” plus the ablative of rank from the feminine singular noun EXOUSIA, which means “authority” and is used for both human and angelic authorities.
“far beyond every ruler and authority,”
- is the Attic Greek KAI…KAI construction, meaning “both…and.”  This phrase is explanatory of the previous phrase “ruler and authority.”   With this we have the feminine singular noun DUNAMIS, meaning “power” and referring to both human and angelic power, but used in the New Testament only of angelic power.  Then we have feminine singular noun KURIOTĒS, which means “a special class of angelic powers with ruling power, lordship, dominion: bearers of the ruling power, dominions Col 1:16
, “because by means of Him all things were created in the heavens and on the earth, the visible and invisible, whether angelic kings or angelic lords, whether angelic general officers or field grade officers, all things have been created through Him and because of Him.”  KURIOTĒS is also used in Jude 8 and 2 Pet 2:10 of “angelic majesties.”
“both angelic power and angelic lord;”
Understanding Paul’s meaning here is dependent on understanding his use of these same words in other things he wrote.

1.  Paul uses the word ARCHĒ in:


a.  1 Cor 15:24, “Then the end, when He will deliver over the kingdom to God, even the Father, when He will abolish every ruler, that is  every [human] authority and [angelic] power.”  Here ARCHĒ it is used as a generic term for both human and angelic rulers.


b.  Rom 8:38, ”neither angels nor rulers of angels.”  Here it is used of angelic rulers.

c.  Eph 3:10, “in order that at the present time [Church Age], the manifold, multifarious wisdom of God might be made known [to rulers [demon rulers] and to the authorities [ = demon officers and bureaucracy] in heavenly places [the Supreme Court of Heaven] by the Church.”  This is a clear reference to angelic rulers because are said to be in heavenly places; that is, in heaven.


d.  Col 1:16, “because by means of Him all things were created in the heavens and on the earth, the visible and invisible, whether angelic kings or angelic lords, whether angelic general officers or field grade officers, all things have been created through Him and because of Him.”  Here it is used of angels.


e.  Col 2:10,  “over all rulers [angelic general officers] and  authorities [angelic field grade officers].”  Here again we see the word used of angels.


f.  Col 2:15, “Having disarmed the angelic general officers and  the angelic field grade officers, He [God the Father] disgraced them publicly, having forced them to march in a triumphal procession because of it [the Cross].”  This is an unquestioned reference to angels, since the passage deals with the Second Advent of Christ and His triumphal procession of the defeated angels.


g.  Eph 6:12, “because our warfare is not against blood and flesh but against rulers [demon general officers], against authorities [demon officer corps], against world rulers of this darkness [demon ambassadors], against the spirit forces of evil in the heavenlies [rank and file demons].”  This is another unquestioned reference to angels.

h.  Therefore, the word ARCHĒ is clearly used in Paul’s writings, especially Ephesians and Colossians for demon rulers.

2.  The word EXOUSIA is also used for both human and angelic authorities.  This person does not have as high a rank as a ruler, but is nevertheless in authority over others from the power delegated to him by the ARCHĒ.  All the other references in Ephesians and Colossians show this word being used of angelic beings.  1 Cor 15:24 (as well as other passages Rom 13:1-3; Tit 3:1) shows it being used of human authority.
3.  Therefore, the phrase ‘every ruler and authority’ is a general description of all rulers and authorities, both angelic and human.

4.  The next phase “both angelic power and angelic lord” now clarifies by indicating the two spheres of rulership and authority in the angelic realm.  The word power can refer to both the human and angelic realm, but is only used in the New Testament of the angelic realm, and the word  is only used of the angelic realm in the New Testament.

a.  The word DUNAMIS is used of human power in Greek literature, but there are no examples of this in the New Testament.  


b.  DUNAMIS is used of angelic power in:



(1)  1 Cor 15:24 when He will abolish every ruler, that is  every [human] authority and [angelic] power.”


(2)  1 Pet 3:22, “Who is at the right hand of God, having proceeded into heaven, the angels—both the authorities and the powers—being made subordinate to Him.”
- is the explicative use of the conjunction KAI, meaning “that is.”  Then we have the ablative of rank from the neuter singular adjective PAS, meaning “every” plus the noun ONOMA, meaning “name, person, or title.”  Here it means title.  This is followed by the ablative neuter singular present passive participle from the verb ONOMAZW, which means to be named, mentioned, titled: “to pronounce a name or word, name a name, use a name/word: ‘is not even to be mentioned among you (much less is it actually to be practiced)’, Eph 5:3; 2 Tim 2:19, [‘all who mention the person of the Lord’]; (of a transcendent being) that is named (i.e. called upon) Eph 1:21.”


The present tense is an aoristic present which presents the action as a reality or fact without reference to its beginning, end, progress or result.


The passive voice indicates that every name or title receives the action of being named or mentioned; that is, awarded or given to someone.


The participle is circumstantial.
“that is, every title that can be named,”
- is the negative OU, meaning “not” plus the adjective MONOS, used as an adverb of degree, meaning “only.”  Then we have the preposition EN plus the locative of time from the masculine singular article and noun AIWN with the demonstrative pronoun HOUTOS, used as an adjective, meaning “in this age.”  Similar phrases are used by Paul such as  1 Tim 6:17; 2 Tim 4:10; Tit 2:12; or the present age Gal 1:4.”
  This is a reference to the Church Age, which extends from the day of Pentecost to the resurrection of the Church.  This is followed by the strong adversative conjunction ALLA, meaning “but” with the adjunctive use of the conjunction KAI, meaning “also.”  Finally, we have the preposition EN plus the locative of time from the masculine singular articular present active participle of the verb MELLW, which means “to be about to, to be destined, to be inevitable,” but “the participle is used absolutely in the meaning: (in the) future, to come: ‘the age to come’, which brings the reign of God Mt 12:32; Eph 1:21; Heb 6:5; 1 Tim 4:8; ‘the world to come’ Heb 2:5; the city which is to come Heb 13:14.”
  Literally it would be translated “in the coming one” or “in the one destined to come.”

The present tense is a futuristic present for a confident assertion about what is going to take place, which is so certain to happen, it is thought of as already occurring.


The active voice indicates that the age of the millennial reign of Christ produces the action.


The participle is substantival.
“not only in this age but also in the one destined to come.”
Eph 1:21 corrected translation
“far beyond every ruler and authority, both angelic power and angelic lord; that is, every title that can be named, not only in this age but also in the one destined to come.”
Explanation:
1.  “far beyond every ruler and authority,”

a.  The end of Paul’s prayer begun in verse 15 says: “which [mighty ruling power] He made operational in Christ, when He raised Him from the dead and seated Him at His right hand in heaven far beyond every ruler and authority, both angelic power and angelic lord; that is, every title that can be named, not only in this age but also in the one destined to come.”

b.  The position of highest honor and authority is in heaven at the right hand of God the Father.

c.  This position of honor and authority is far above and beyond every ruler both human and angelic and every authority both human and angelic.


d.  There is no person, no position, no authority, and no power greater than the person, position, authority, and power of our Lord Jesus Christ.


e.  Jesus Christ is sovereign as God, but His humanity in hypostatic union has been given sovereign authority over every creature, both human and angelic.


f.  Satan is only the temporary ruler of the world.  His rule will end at the Second Advent of Christ, when our Lord will exercise the power and authority given to Him by God the Father to restore the perfect environment of the world before sin ruined everything.


g.  The resurrected humanity of Christ will rule the world for one thousand years, and the royal family of God will rule with Him.  (Right now the Lord Jesus Christ is forming His spiritual kingdom by calling out members of the human race from Satan’s kingdom to be a part of His kingdom, which is not of this world; that is, the Church.)

h.  His rulership will be absolutely and totally perfect, and yet Satan will be released from his prison and convince the world to rebel against Christ’s millennial rule.

2.  “both angelic power and angelic lord;”

a.  Having stated the basic principle in the previous statement, Paul elaborates to show that he is referring to not only human rulership and authority, but all angelic power and rulership.

b.  God has given angels power far superior to man.  But this power is nothing compared to the power that our Lord in resurrected humanity has over all angels.

c.  God has given angels a hierarchy of rank and position.  But the rank and position of our Lord in resurrected humanity glorified at the right hand of the Father exceeds them all to an infinite degree.


d.  No angel, elect or fallen, has power that comes even close to equaling our Lord’s power.


e.  No angel, elect or fallen, has a position or title of rank that comes even close to equaling our Lord’s title of rank and position.

3.  “that is, every title that can be named,”

a.  Paul continues with a further explanation of what he means.

b.  There is no title that can be thought of or declared that exceeds the title of our Lord.

c.  His royal title is “King of kings and Lord of lords, the Bright Morning Star.”

d.  There is not an angelic name, title, or position that even comes close to equaling the name, title, and position of our Lord.


e.  Some of the titles of our Lord related to His authority and rulership in the New Testament are:



(1)  The One who is over all things, the God, Rom 9:5.



(2)  Lord of all, Rom 10:12.



(3)  The Happy and only Sovereign, the King of kings and Lord of lords, 1 Tim 6:15.



(4)  Jesus Christ, the ruler of the kings of the earth, Rev 1:5.


(5)  The Almighty, Rev 1:8.



(6)  O Lord God, the Almighty; King of the nations, Rev 15:3.

f.  This same concept is taught in the Old Testament, but one verse stands out, Zech 14:9, “And the Lord will be king over all the earth; in that day [Second Advent and Millennium] the Lord will be the only one, and His name [title] the only one.”
4.  “not only in this age but also in the one destined to come.”

a.  Paul concludes with the indication of when this power, authority, and rulership of our Lord on earth during human history is effective: right now during the Church Age, but also during His millennial reign.

b.  Jesus Christ controls history, which is His rulership of the world right now.

c.  Satan has positionally lost rulership of the world already.  But Jesus Christ permits the rebellion and arrogance of Satan to run its course through the remainder of the Church Age, while the royal family is being completed.

d.  Were it not for the necessity of calling out the royal family, the Second Advent and end of Satan’s rulership on earth would already have occurred.


e.  The strategic victory of the Cross ended Satan’s rulership of the world.  That rulership now belongs to Jesus Christ in resurrection body.


f.  However, our Lord will not begin His reign until He has completely called out His royal family from Satan’s kingdom.  This occurs during the dispensation of the Church or “this age.”

g.  Once the royal family is complete, then the resurrection of the Church will occur.  Israel will then receive the seven years still owed it by our Lord’s promise to Daniel to complete the 490 years from the time of His promise to Daniel until His Advent as ruler of the world.


h.  Our Lord’s Advent or “Coming” as the ruler of the world takes place at His Second Advent, when Satan and all demons are removed from the earth for His millennial reign.


i.  The age destined to come is the millennial reign of Christ.  The seven year period of the Great Tribulation after the resurrection of the Church is the completion of the former Age of Israel.


j.  The fact of our Lord’s rulership of the world during His millennial reign is so well established by Scripture the verses are too numerous to mention.  See Isaiah 2:1ff.

k.  However, our Lord has the power, authority, and sovereign title right now at the right hand of the Father as ruler of the world.  Jesus Christ controls history until His Second Advent for the protection of His royal family on earth.

l.  There is no power greater than our Lord’s right now.

m.  There is no authority greater than our Lord’s right now.


n.  There is no position or title greater than our Lord’s right now.


o.  We are in union with the King of kings, and Lord of lords.  There is nothing He will not do for us, nothing He will not provide for us.


p.  The reason that the eternal state is not “the age which is destined to come” is because the eternal state is not an “age.”  An “age” is a period of human history.  The ages of human history are God’s division of human history into various periods of time from the creation of man until the creation of the new heavens and new earth.  Once this universe is destroyed by the Lord Jesus Christ (2 Pet 3) and He creates a new heavens and new earth there are no longer any “ages,” but only a single eternal state of being.  Therefore, the age to come can only be the millennial reign of Christ and cannot be associated with the eternal state.
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