Eph 1:15



- is the preposition DIA plus the accusative of cause from the neuter singular demonstrative pronoun HOUTOS, meaning “because of this,” which became an idiomatic expression meaning “therefore, or For this reason;” it is used by Paul in Rom 1:26; 4:16; 13:6; 1 Cor 4:17; 11:10, 30; Eph 1:15; Col 1:9; 1 Thes 2:13; 3:5, 7; 2 Thes 2:11; 1 Tim 1:16.  This is followed by the crasis (combination) of KAI and the first person singular personal pronoun EGW, meaning “and I,” or “I also.”
“For this reason, I also,”
- is the nominative first person masculine singular aorist active participle from the verb AKOUW, which means “to hear.”

The aorist tense is a historical aorist, which emphasizes the past fact of the action, rather than characterizes the type or kind of action being performed.


The active voice indicates that Paul produced the action of hearing.


The participle is temporal, emphasizing the temporal idea associated with Paul’s hearing the news about the spiritual condition of the Ephesian believers.  It is translated “when I heard.”
This is followed by the accusative direct object from the feminine singular article and noun PISTIS, used in its active sense, meaning “faith” with the qualifying prepositional phrase KATA plus the adverbial accusative of reference from the second person personal pronoun SU, meaning “your own faith.”  “Sometimes the KATA phrase, which would sound cumbersome in the rendering ‘such-and-such’, ‘in line with’, or ‘in accordance with’, is best rendered as an adjective, a possessive pronoun, or with a genitival construction to express the perspective from which something is perceived or to be understood.  In translation it thus functions as an adjective, a possessive pronoun ‘your own’, as in: ‘some of your (own) poets’ Acts 17:28; ‘your own faith’ Eph 1:15; ‘your own law’ Acts 18:15; ‘my own eagerness Rom 1:15’.”
  Then we have the preposition EN plus the locative of place from the masculine singular article and noun KURIOS with the proper noun IĒSOUS, meaning “in the Lord Jesus.”
“when I heard about your own faith in the Lord Jesus”

There is a significant textual problem here:

“The shorter reading  (P46, Aleph*, Vaticanus, Origen, Jerome, Augustine) appears to be the result of an accident in transcription, occasioned by homoeoarcton ().  (“If two neighboring lines of a manuscript began or ended with the same group of letters or if two similar words stood near each other in the same line, it was easy for the eye of the copyist to jump from the first group of letters to the second, and so for a portion of the text to be omitted (called homoeoarcton or homoeoteleuton, depending upon whether the similarity of letters occurred at the beginning or the ending of the words).”
)  If, as some scholars have suggested, the shorter reading is original and the addition is derived from Col 1:4, [  = “having heard about your faith in Christ Jesus and the love which you have toward all the saints”],  = ‘which you have’ would have been inserted instead of the second .”
  Therefore, it is unlikely that this phrase was derived from Col 1:4.  Instead the copyist simply misread the passage, his eye floating from one TĒN to the next TĒN and missing the word AGAPĒN in between.
Even if we accept the shorter reading as original the best translation we can derive from it is: 

 = that is, your faith [the article used as a personal pronoun and pointing back to ] toward all the saints.  This obviously is wrong theologically, since we do not have faith in our fellow-believers, but in our Lord Jesus Christ alone.  Some scribes in trying to deal with the textual problem here tried to simplify the reading and retain the idea of the second article substantivizing the prepositional phrase by writing , placing the prepositional phrase in between the article TĒN and its noun AGAPĒN.

So the phrase begins with the connective use of the conjunction KAI, meaning “and” plus the accusative of reference from the feminine singular article and noun AGAPĒ, meaning “the unconditional love.”  With this we have the accusative feminine singular article in the predicate position and used to substantivize the prepositional phrase that follows, making that prepositional phrase an adjective modifying the noun AGAPĒ.  The prepositional phrase is EIS plus the accusative of direction (translated “toward”) from the masculine plural adjective PAS, meaning “all” and the article with the adjective HAGIOS, meaning “saints.”  The prepositional phrase is translated “toward all the saints.”  With the article that substantivizes this prepositional phrase, making it an adjective we have: “and the toward all the saints unconditional love” or literally “the unconditional love, the kind toward all the saints.”  This is great Greek, but not so great English.  Therefore, what some grammars suggest as an alternative is that the article after AGAPĒ is used as a relative pronoun, translated “which” and we have the ellipsis or deliberate omission of the second person plural present active indicative of the verb ECHW, meaning “you have” to match what Paul says in Col 1:4.  Thus, we get the translation, “and the unconditional love, which you have toward all the saints.”  Both translations mean exactly the same thing.  However, we can also smooth this out in English by saying simply: 
“and your unconditional love toward all the saints,”
Eph 1:15 corrected translation
“For this reason, I also, when I heard about your own faith in the Lord Jesus and your unconditional love toward all the saints,”
Explanation:
1.  “For this reason, I also,”

a.  Paul now continues his letter with his customary prayer for those to whom he writes.  In Paul’s previous long sentence the object of God’s blessing was “us” and “we.”  Paul adds to the blessing of all God has done for us his own personal prayer for these believers.

b.  The phrase “For this reason” refers back to everything Paul said in the previous sentence—verses 3-14.  Because God has done all these things for these believers to whom Paul writes, he also gives thanks for their positive volition to the message of truth and prays for their continued execution of the spiritual life.

c.  We have the privilege to pray for other members of the body of Christ.


d.  God has given us the equal privilege and equal opportunity to pray for one another.


e.  Gratitude for others in the body of Christ is a sign of occupation with Christ, for it is certainly the opposite of preoccupation with self.

2.  “when I heard about your own faith in the Lord Jesus”

a.  Before stating his gratitude for these believers and fact that he prays for them, Paul first mentions the fact that he has heard about their faith in the Lord Jesus.

b.  Since Paul taught in Ephesus for almost three years and was personally responsible for the initial faith of the believers there, this does not refer to those believers.

c.  Remember this is a circular letter to all the churches in the area of Asia Minor in and around the city of Ephesus.  Paul is writing to all the new believers that have accepted Christ and grown in grace during the five years since Paul has been to Ephesus.


d.  Ephesus was the real center of positive volition at this time in the life of the Church.  Paul’s missionary activities in the cities of Asia Minor had left a lasting impression and a huge breeding ground of positive volition.  People were coming to Christ by the hundreds and perhaps thousands.


e.  The reports of the continuing success in and around Ephesus were being reported to Paul by one of the many members of his traveling seminary and support group, who would visit him in Rome.

f.  Having heard about these new believer’s faith in Jesus Christ, Paul was highly motivated to pray for them.

3.  “and your unconditional love toward all the saints,”

a.  Not only were these new believers positive to the message of the gospel, but they were also positive to the teaching of Bible doctrine, for they had learned about the command to love one another and were executing that mandate.

b.  Learning about unconditional love and being able to execute it toward all other believers does not happen in a short period of time.  It is not a doctrine you hear once, completely understand, and immediately put into practice.

c.  However, these new believers had learned the basic doctrines of the spiritual life and had moved on to more advanced doctrines of unconditional personal love for God and unconditional impersonal love for all mankind, especially those of the household of faith—other believers.


d.  The word ‘saint’ is a title for all Church Age believers and is so used throughout the New Testament Scriptures, especially by Paul.


e.  Unconditional love is the honor, virtue, respect, and integrity we are commanded and expected to have toward all other people as believers in the Lord Jesus Christ.

f.  We are to have the same unconditional thoughtfulness, considerateness, and care for others as our Lord Jesus Christ had for others during His earthly life.

g.  Paul clearly understood this directive as a key manifestation of the spiritual life.


(1)  1 Thes 3:12, “Moreover, may the Lord cause you to begin to increase and to abound in the sphere of virtue-love toward one another and toward everyone just as also we [increase and abound in the sphere of virtue-love] toward you,”


(2)  1 Thes 4:9-10, “Now concerning the love of the brethren, you have no need for me to write you; for you yourselves are God-taught to love one another.  Certainly indeed you keep on doing it toward all the brethren in all Macedonia, but we encourage all of you, brethren, to excel more.”


(3)  1 Thes 5:13, “and that you esteem them to an infinite degree in the sphere of virtue love because of their work.  Keep the peace among each other.”


(4)  2 Thes 1:3, “We are obligated to give thanks to God at all times concerning you, brethren, as is proper, because your doctrinal understanding is growing beyond all expectations and the virtue-love of each one of all of you toward one another keeps on increasing,”


(5)  Gal 5:13, “For you were called into the sphere of freedom, brethren.  Only do not use your freedom as an opportunity for the flesh, but through virtue-love serve one another.”


(6)  Rom 12:9-10, “Your love must be non-hypocritical.  Despise evil; adhere to the good.  With reference to your brotherly love, be devoted to each other; with reference to your honor, esteem others more highly [than yourself];”


(7)  Rom 13:8, “Owe nothing to anyone except to love one another; for the one who loves the other [believer of a different personality] has fulfilled the law.”


(8)  Eph 4:2, “with all humility and true sensitivity, with perseverance tolerate one another by means of virtue-love.”

h.  Peter also understood the importance of unconditional, virtue-love toward all fellow-believers.



(1)  1 Pet 1:22, “Since you have purified your souls in obedience to the truth resulting in a genuine love of the brethren, constantly love one another from a pure heart,”


(2)  1 Pet 4:8, “Above all things, keep on having constant impersonal love toward each other, because impersonal love covers the majority of sins.”

i.  The goal of the pastor’s teaching is to produce this virtue-love, 1 Tim 1:5, “But the goal of instruction is virtue-love from a pure heart and from a good conscience and from non-hypocritical doctrine.”

j.  The writer of Hebrews also teaches the same principle, Heb 13:1, “Let love of the brethren continue.”

k.  The Apostle John also taught this principle:



(1)  1 Jn 2:10, “The one who [unconditionally] loves his fellow-believer continues to live in the light [the spiritual life of the Church Age] and there is nothing in him that causes offense and others to stumble.”


(2)  1 Jn 3:11, “Because this is the directive which you have heard from the beginning, namely, that we must keep on loving each other;”


(3)  1 Jn 4:7, “Beloved ones, let us unconditionally love one another, because unconditional love is from God; furthermore, everyone who loves unconditionally has been born from God and has come to know God.”


(4)  Loving one another is the righteousness expected of the children of God, 1 Jn 3:10, “By this, the children of God and the children of the devil [believers in the cosmic system] are evident: everyone who does not produce righteousness is not from God; that is, anyone who does not love his fellow-believer.”


(5)  Loving one another is the indicator that we are no longer living in Satan’s cosmic system, but living the spiritual life God has provided, 1 Jn 3:14, “We know that we have changed our residence from death [spiritual death] to life [eternal, spiritual life with God], because we love the brethren.  The one who does not love resides in the sphere of death [life in the cosmic system].”


(6)  
Unconditional love motivates us to help others in need, 1 Jn 3:17, “Moreover, whoever has the world’s means of subsistence and he sees his fellow-believer in need and closes his compassion from him, how can this unconditional love from God reside in him?”


(7)  Our unconditional love toward others tells us that we are living according to the word of God, and therefore, gives us confidence about the execution of our spiritual life, 1 Jn 3:19, “By means of this [unconditional love toward others in actions and truth] we will come to know that we are from the Truth [Bible Doctrine] and before Him we shall have confidence in our heart.”


(8)  Unconditional love is not our option, but our mandate, 1 Jn 3:23, “Furthermore, this is His [the Father’s] mandate, namely, that we believe in the person of His Son, Jesus Christ, and unconditionally love each other, just as He has given to us an order.”

l.  Therefore, we should review the concept of unconditional love.



(1)  God the Father is the origin and source of unconditional love as a part of His eternal plan of unfailing love toward all creatures, angelic and human.



(2)  God the Son is the demonstration of God’s unconditional love toward all by the sacrifice of Himself on the Cross.



(3)  God the Holy Spirit functions in unconditional love toward all by making the gospel clear and understandable to every member of the human race.



(4)  God is the origin and source of unconditional love.  It is the unfailing love that God has always had and will always have.



(5)  Because this is the kind of love that God has for all creatures, and since we are to be imitators of Christ, this is the love expected of us toward all.



(6)  Because God has loved us unconditionally as unbelievers and given us an equal opportunity at salvation, He expects no less of us in unconditionally witnessing to anyone willing to listen.



(7)  Because God has loved us unconditionally as believers and has given us the same relationship of union with Christ, He expects us to love one another as fellow-members of the body of Christ.



(8)  God has given us one of the greatest gifts He can give to us—His very own unconditional love.  Therefore, He asks and expects us to have and demonstrate this same unconditional love toward others as a witness to His love.



(9)  Church Age believers have the unique opportunity of demonstrating the unconditional love of God during the only period of human history when Jesus Christ is not manifest on earth to demonstrate this love.  We are here to do this for Him.  What an honor and privilege we have.


(10)  The unbeliever is incapable of loving unconditionally.  Only the believer can love others unconditionally.



(11)  Unconditional love for all is the protocol of the Church Age believer.



(12)  The unbeliever does not have the power, ability, or motivation to love unconditionally.



(13)  The believer has the power and ability through the filling of the Holy Spirit.  The believer has the motivation to love unconditionally through the teaching ministry of the Holy Spirit.



(14)  Regeneration qualifies the believer to be able to love unconditionally.  But this does not mean that all believers will do so.  Some believers decide not to be filled with the Spirit and prefer to live in perpetual carnality.  Some believers do not wish to learn doctrine, and consequently are never motivated to love others unconditionally.



(15)  However, all believers, who are positive to doctrine, learn the word of God, and desire to execute the will of God will eventually come to know the importance of loving one another, and will accomplish this great privilege.



(16)  Obviously, loving one another is the production of divine good and will be rewarded at the evaluation throne of Christ.



(17)  The person who loves unconditionally has not only been born again, but has learned doctrine, grown in grace, and come to the point of understanding and knowing God and God’s love.



(18)  The more we learn about God, the more we come to know about God’s love; that is, how and why God loves the way He does.



(19)  The more doctrine we learn, the greater our understanding of God’s unconditional, unfailing love.



(20)  Therefore, our unconditional love toward others is a barometer of our understanding of God’s love.



(21)  Our unconditional love tells us whether or not we have learned or are learning anything about who and what God is, how He thinks, how He functions, and what motivates Him.



(22)  The more we learn and understand God, the more we understand and want to have the same unconditional love He has.



(23)  The command to love one another is more than just a message from our Lord.  It was His explicit teaching and directive of what was expected of those who would follow Him in living His spiritual life.



(24)  This directive to love one another is the ultimate and complete fulfillment of all the commands of God for the spiritual life of the Church Age believer.  This directive is not an option, but a directive.  It is more than a message; it is a command.



(25)  God expects and wants us to love one another.  This was a central teaching of our Lord as conveyed only in John’s gospel.




(a)  Jn 13:34-35, “A new commandment I give to you, that you love one another, even as I have loved you, that you also love one another.  By this all men will know that you are My disciples, if you have love for one another.”



(b)  Jn 15:12, “This is My commandment, that you love one another, just as I have loved you.”



(c)  Jn 15:17, “This I command you, that you love one another.”

m.  Clearly this was a command and just as clearly it began with the teaching of our Lord and continued in the teaching of Paul, Peter, and John.  John not only recognized the central importance of this command for the spiritual life, but also recognized that it had been taught by Paul and Peter decades before he ever began writing.  John is repeating what these believers have heard over and over again.


n.  Unconditional, impersonal, virtue-love is the manifestation, the evidence, the proof that a person really has believed in Christ and is attempting to live the spiritual life of the Church Age as commanded by Christ.


o.  The spiritual life our Lord gave us is a life of loving one another.  Those who fail to love one another are failing to live the spiritual life.


p.  We must love one another not only because it is required of us by the Lord, but because it is one of the great testimonies of God against Satan in his appeal trial.



(1)  One of Satan’s arguments is that creatures are not truly capable of love of others, because like himself, creatures can only really love themselves.



(2)  Therefore, when an inferior creature to Satan, such as mankind, can actually love and care for another person from their own honor, virtue, and integrity, it is a great testimony against the false claims of Satan in trying to defend his own selfishness and lack of love.


q.  So we have a fantastic reason for loving one another, which not only obeys the will of God, but also glorifies the love of God.


r.  God’s commands are never arbitrary or capricious.  God has a good reason for everything He does and everything He asks of us.


s.  The progressive action of this command is important, because it suggests that we will always have a need for this unconditional love toward others, and they will always have a need for unconditional love from us.

t.  Conclusion.


(1)  The only love directed toward man that has virtue is unconditional impersonal love, because it is directed toward all mankind.  Unconditional love is the only time when a human being in interaction with other human beings is totally fair.



(2)  Impersonal love is unconditional.  Impersonal love is dependent upon your virtue.  It is unconditional.  You give every member of the human race exactly the same equal and fair treatment.  You are unconditionally fair, respectful, thoughtful, kind, honorable, etc.


(3)  Unconditional impersonal love is directed toward all mankind in your periphery as a virtue, and this gives great capacity for personal love. 



(4)  Unconditional impersonal love is a virtue.  You can tell if someone has virtue in their soul by observing their attitude toward everyone else.  



(5)  Unconditional impersonal love is based upon the virtue of such personal love for God that you desire to obey His command to have unconditional impersonal love toward all others.


(6)  Unconditional impersonal love is commanded in every Bible mandate to “love the brethren” and “love your neighbor as you love yourself.”


(7)  Unconditional impersonal love is objective and has a relaxed mental attitude toward the entire human race.



(8)  Unconditional impersonal love is the expression of man’s honor and integrity toward others.


(9)  Unconditional impersonal love is free from arrogance, jealousy, hatred, bitterness, vindictiveness, guilt, self-pity, implacability, revenge motivation, and all other mental attitude sins.


(10)  Unconditional impersonal love is a problem solving device for the spiritual life.



(11)  Being impersonal, it emphasizes the virtue of the subject rather than attraction to or rapport with the object of love.


(12)  Unconditional impersonal love is the ultimate expression of virtue, humility, objectivity, and spiritual advance of the believer.


(13)  Unconditional impersonal love is mandated by God as a part of His protocol of behavior for the spiritual life of the believer Lev 19:18; Mt 19:19, 22:39; Mk 12:31; Rom 13:9; Gal 5:14.  This mandate applies to the dispensation of Israel, the dispensation of the Hypostatic Union, and to the dispensation of the Church.


(14)  Jesus said, “I command you these things that you might love each other” and the Apostle John echoes that command, “This is the mandate that we believe in the person of His Son, Jesus Christ, and that we love each other as He has commanded us.”
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