Eph 1:1



The textual problem with EN EPHESWI.


1.  This is one of the greatest textual problems in the New Testament.  Fortunately, it has no bearing on theology, but only on the recipients of the letter.


2.  Regardless of whether or not one regards these words to be a part of the original text, it does not change the fact that this letter was sent to the Ephesian church as well as other churches in the Roman province of Asia, just as we have in the letter to the Colossians, which was directed by Paul to be circulated amongst the churches, Col 4:16, “And when this letter has been exegeted in your presence, do it, in order that it might also be exegeted in the assembly of the Laodiceans, and in order that you might also exegete the letter from the Laodiceans.”

3.  “Although the great majority of manuscripts and all the early versions (translations into other languages) have the words ‘at Ephesus’ in 1:1, the words are absent from the 4th-century codices Vaticanus and Sinaiticus, the important corrector of the cursive 424 [11th century], the cursive 1739 [an excellent 10th century minuscule], the papyrus 46 (dated AD 200) as well as from manuscripts mentioned by Basil and the text used by Origen.  Basil said they were lacking in the oldest manuscripts known to him. There is the absence in Tertullian and Ephraem of an explicit quotation of the words.  It is difficult to explain such verses as 1:15, “For this reason, I Paul also, when I heard about your own personal faith in the Lord Jesus and your virtue-love toward all the saints,” and the complete absence of personal greetings, if this were a letter addressed by Paul to Christians among whom he had labored for three years (Acts 19:1–20 and 20:31). Yet it seems to have been addressed to a specific circle of Christians (1:15ff; 6:21).”
 


4.  “These features have led many commentators to suggest that the letter was intended as an encyclical, copies being sent to various churches, of which that at Ephesus was chief.  Since the letter has been traditionally known as ‘To the Ephesians’, and since all witnesses except those mentioned above include the words , the Committee decided to retain them, but enclosed within square brackets.”

- is the nominative subject from the masculine singular proper noun PAULOS, transliterated “Paul” and referring to the great apostle.  Then we have the appositional nominative from the masculine singular noun APOSTOLOS, which is commonly transliterated “apostle,” but means “the commander of a naval expedition or Greek military force; in isolated cases it refers to persons who are dispatched for a specific purpose, and the context determines the status or function expressed in such English terms as ‘ambassador, delegate, messenger’.  It is this isolated usage that is preferred in the NT.  It is thus used of messengers with extraordinary status, especially of God’s messenger or envoy (a) of prophets Lk 11:49; Rev 18:20; 2:2; Eph 3:5; (b) of Christ Heb 3:1; (c) but especially of a group of highly honored believers with a special function as God’s envoys.  Paul frequently calls himself an : Rom 1:1; 11:13; 1 Cor 1:1; 9:1f; 15:9; 2 Cor 1:1; Gal 1:1; Eph 1:1; Col 1:1; 1 Tim 1:1; 2:7; 2 Tim 1:1; Tit 1:1.”
  The absence of the article indicates that APOSTOLOS is an indefinite noun, which identifies Paul as “one member of a class [the apostles], without specifying which member.”
  With this we have the genitive of relationship and the possessive genitive from the masculine singular proper nouns CHRISTOS and IĒSOUS, often translated “of Christ Jesus,” but having two nuances in the Greek that do not come out in an English translation.

1.  The genitive of relationship indicates that we are in a family relationship with Christ.  This can easily be seen in such phrases as “Mary, the mother of Jesus.”  The genitive indicates the close family relationship between the two people so named.  The importance of this idea in the genitive is that as royal family of God, we too are in a close family relationship with Jesus Christ.


2.  The possessive genitive naturally follows from the genitive of relationship.  Since we are born-again by God the Holy Spirit because of our new family relationship with Jesus Christ, we now belong to Christ.  He paid the purchase price for us from the slave market of sin (the redemption which is in Christ Jesus), and therefore, He owns us.  We are His property and belong eternally to Him.

Next we have the preposition DIA plus the ablative of cause [“there is also a tendency for the instrumental to become causal.  It is in such terms that we should understand expressions like  1 Cor 1:1; Eph 1:1; Col 1:1.”
] from the neuter singular noun THELĒMA, meaning “because of the will of God Rom 15:32; 1 Cor 1:1; 2 Cor 1:1; 8:5; Eph 1:1; Col 1:1; 2 Tim 1:1.”
 

“Paul, an apostle of Christ Jesus, because of the will of God,”
- is the dative of indirect object from the masculine plural article and adjective HAGIOS, which is used as a substantive, and means “dedicated to God, holy, sacred: the holy ones, i.e. reserved for God and God’s service, and is used of Christians as consecrated to God, translated: believers, loyal followers, saints Acts 9:13, 32; Rom 1:7; 8:27; 12:13; 15:25; 1 Cor 2, 6:1f; 2 Cor 1:1; Eph 2:19; 3:8; Phil 4:22; Col 1:4; 1 Tim 5:10; Heb 6:10; ‘His saints’ Col 1:26; Acts 9:13.”
  With this we have the appositional dative masculine plural articular present active participle from the verb EIMI, which means “to be: who are.”

The article is used as a relative pronoun “who” referring back to the adjective HAGIOS, also in the dative masculine plural.


The present tense is an aoristic present, which simply presents the action as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that these believers in western Asia produce the action of being what they are.

The participle is circumstantial.

Then we have that disputed phrase in the preposition EN plus the locative of place from the EPHESOS, translated “at Ephesus.”
Compare:
Rom 1:7, 

1 Cor 1:2, 

2 Cor 1:1, 

Phil 1:1, 

Col 1:2, 
1 Thes 1:1, 

2 Thes 1:1, 
Gal 1:2, 
Notice it was Paul’s habit to indicate the city to which he was writing by use of the preposition EN with the name of the city after the articular participle of EIMI.  This is why the scribes felt they had to include these words in the text at this point.

There is no grammatical reason for leaving these words out of the text, and certainly no self-respecting scribe would ever do so.  There is no good explanation for the words not being in the best and oldest manuscripts we have other than the fact Paul did not intend them to be there in the first place.  However, he certainly intended for some city to be there, because this was his style of writing.  Since he was writing to an area with many local churches, he undoubtedly wanted every local church to have this letter as their own.  Therefore, it was not singled out for one particular local church.

What the scribes may have understood and we just cannot see from this distance historically is that they understood what Paul was trying to say and included the prepositional phrase with the idea: “in the vicinity of Ephesus.”
“to the saints who are [in the vicinity of Ephesus];”
- is the explicative or explanatory use of the conjunction KAI, meaning “namely, that is.” “It is unlikely that Paul wanted to distinguish two classes among the Christians; i.e. a ‘faithful’ group from another larger or smaller group that is ‘﻿holy.’  Such a distinction would be unparalleled in the Pauline letters.  Even the wild Corinthians are called ‘sanctified’ and ‘perfect’ (1 Cor 1:2; 2:6).  While occasionally Paul presupposes a sharp division between ‘those outside’ and ‘those inside,’ between ‘the unbelieving’ and ‘the faithful,’ he has no room for half- or three-quarter Christians.  It is probable that here the Greek conjunction ‘and’ has the meaning of “namely.”  It serves the purpose of explication.”
  Vine agrees with this “In Eph 1:1 ‘and the faithful’ does not mark a distinct class of believers, it defines ‘the saints’; but in this case it goes a little further than what is merely epexegetical, it adds a more distinctive epithet than the preceding.”
 

Then we have the dative indirect object from the masculine plural adjective PISTOS, meaning in its passive sense: “trustworthy, faithful, dependable, and in its active sense: trusting, believing, full of faith, faithful and used of one who confesses the Christian faith, meaning: believing or a believer in the Lord, in Christ, in God Acts 16:15; Eph 1:1.”
  Finally, we have the preposition EN plus the locative of place from the masculine singular proper names CHRISTOS and IĒSOUS, meaning “in Christ Jesus.”
“that is, to the believers in Christ Jesus:”
Eph 1:1 corrected translation
“Paul, an apostle of Christ Jesus, because of the will of God, to the saints who are [in the vicinity of Ephesus]; that is, to the believers in Christ Jesus:”
Explanation:
1.  “Paul, an apostle of Christ Jesus, because of the will of God,”

a.  Paul.


(1)  This was Paul’s Roman name.  His Jewish name was Saul.  His family name is unknown but associated with Tarsus, the city from which he came in the Roman province of Cilicia.



(2)  He was:




(a)  The last man to be appointed an apostle.




(b)  The most effective missionary of early Christianity.




(c)  The church’s first theologian.




(d)  Sometimes known as ‘Saul’ within the Aramaic-speaking community, the apostle was usually called ‘Paul,’ the Roman form of his name.




(e)  More than one-fourth of the writings of the NT are attributed to him. 



(3)  Early Life.




(a)  According to Acts 21:39; 22:3, Paul was born and reared as a Jew in Tarsus, an important city of Cilicia. The date of his birth is uncertain but probably during the first ten years after the birth of Christ.  In a statement reported in Acts 22:28, Paul claimed that he was born a Roman citizen (see 21:39).  This would mean that he had inherited citizenship from his father (or some other ancestor), who had done meritorious service for the Romans.  Paul’s use of Greek confirms his origin as a Hellenistic Jew of the Dispersion.  He was at home in the Greco-Roman world.




(b)  Paul’s earliest education would have been in the home, with his father as instructor.  The loyalty of Paul’s parents to the ancestral faith remains a mark of pride.  Of himself Paul boasts, ‘circumcised on the eighth day, of the people of Israel, of the tribe of Benjamin, a Hebrew born of Hebrews’ (Phil 3:5).  At about age six, Paul would have attended the synagogue school for instruction in the Scriptures and Hebrew.  According to Acts 22:3, he was educated in Jerusalem ‘at the feet of Gamaliel.’  This teacher would have been the important Rabban Gamaliel, noted for his spirit of tolerance (Acts 5:34-39).  Although Paul’s letters never mention a rabbinic teacher, Paul’s arguments reflect methods of biblical interpretation used by the rabbis.  Paul, like most rabbis, was a member of the Pharisaic party (Phil 3:5).




(c)  It is unknown whether Paul had been a member of the Sanhedrin.  This seems unlikely, since Paul could scarcely have omitted such an achievement from his list in Phil 3:5-6.  Early in life, Paul learned a trade, probably from his father.  The trade was tent making and other leather work (Acts 18:3).  Practice of this trade provided Paul with the means to support his missionary activity (1 Thes 2:9; 1 Cor 9:6).




(d)  Prior to his conversion, Paul had been a persecutor of Christians.  Acts reports that he ‘laid waste the church’ and ‘dragged off men and women and committed them to prison’ (8:3).  He ‘persecuted them even to foreign cities’ (26:11), receiving authority from the high priest to extradite Christians from Damascus (9:1-2; 22:5).  That Paul had been a persecutor, however, is confirmed by his Letters: ‘I persecuted the church of God violently and tried to destroy it’ (Gal 1:13; see Gal 1:23; 1 Cor 15:9).  As a Pharisee, Paul may have been angered by the failure of the followers of Jesus to live strictly by the requirements of the law (Gal 1:14).  He was no doubt enraged by the Christian identification of the crucified Jesus as Messiah (Christ).  Paul had expected a triumphant messiah, not one who bore the curse of the cross (Gal 3:13).  For Paul, the crucified Christ had been a stumbling block (1 Cor 1:23).




(e)  The late-second-century apocryphal book the Acts of Paul and Thecla describes the apostle as ‘a man small of stature, with bald head and crooked legs…with eyebrows meeting and nose somewhat hooked.’  Paul himself reports that his critics say ‘his bodily presence is weak, and his speech of no account’ (2 Cor 10:10).  Paul’s physical weakness is epitomized by his ‘thorn in the flesh’ (2 Cor 12:7).  The report of the thorn, together with references from Galatians (4:13, 15; 6:11), has been variously interpreted to imply that Paul was afflicted by such disorders as malaria, eye trouble, or migraine headaches.  In spite of this unidentifiable malady, Paul had the strength to overcome serious physical obstacles (2 Cor 11:24-28).  Paul was a person of strong emotional expression as a persecutor of Christians, but later became the greatest intellect of Christianity.


b.   “an apostle of Christ Jesus”


(1)  Because Paul is writing to groups of believers in local churches in the vicinity of Ephesus whom he does not know, he must establish his authority and credentials for being able to say what he is about to say in this letter.  There has been excellent missionary accomplishment on the missionary field in western Asia during the last four years of Paul’s inactivity.  The Ephesian church has been very successful in evangelizing in neighboring towns and villages.  Word of this success undoubtedly reached Paul in Rome, and motivates him to write to the area of the greatest positive volition.


(2)  Paul did not have to establish his authority with the Ephesian church after having lived with them and having taught them for almost three years.  But he did need to do so with all the new believers who had never met or known him in the surrounding area.



(3)  Paul also uses his characteristic greeting, so that the believers to whom he writes will immediately recognize that it is really he who is writing from how he makes his opening remarks.



(4)  But most importantly, this title indicates that Paul is the hand-picked, personal representative and envoy of the Lord Jesus Christ, and as such has the complete authority to say what he says.  This is emphasized in Gal 1:1 in the phrase “not from the source of men, nor through the agency of mankind, but through the agency of Jesus Christ and God the Father.”  It is wise at this point to review what it meant to be an apostle.
2.  “to the saints who are [in the vicinity of Ephesus];”

a.  As is his custom, Paul now indicates those to whom he is writing this letter.  It is being written to believers.  They are called “saints.”  Therefore, let us review what it means to be a saint.

b.  Paul’s letter is addressed to all the believers in the local churches in the western part of the Roman province of Asia, of which Ephesus was the capital city.


c.  Regardless of current or former race, color, creed, ethnic heritage, social standing, economic condition, freedom, citizenship, or any other factor, these believers are now sanctified in Christ Jesus.


d.  Every believer is set apart unto God by being in union with Christ.


e.  This is the ministry of God the Holy Spirit, who enters us into union with Christ by identifying us with Christ in His death, burial, and resurrection the moment we believe in Christ.  This ministry by the Holy Spirit is called the baptism of the Holy Spirit.


f.  This is also known as positional sanctification, which means being set apart unto God for special purpose and privileges.

g.  Positional sanctification is the means of eternal security. You can never be taken out of union with Christ.  Rom 8:38‑39, “For I am persuaded that neither death nor life nor angels nor principalities nor powers nor things present nor things to come nor height nor depth nor any other creature shall be able to separate us from the love of God which is in Christ Jesus our Lord.”  Rom 8:1, “There is therefore now no condemnation to them who are in Christ Jesus.”

h.  Positional sanctification qualifies the believer to live with God forever.  There are two reasons for this.



(1)  The believer possesses the righteousness of God the Father, which is given to us at salvation, and we share the perfect righteousness of Christ through our positional sanctification.  If we are going to live with God forever, we have to be as good as He is.  We are, by having both God the Father’s and our Lord’s perfect righteousness.



(2)  The believer possesses eternal life.  1 Jn 5:11‑12, “And this is the deposition:  that God has given to each one of us eternal life, and this life is in His Son.  He who has the Son [positional sanctification] has eternal life; He who does not have the Son of God does not have the [eternal] life.”  If we are going to live with God forever, we must also have His life—eternal life.  We do; it comes from the Father through imputation and from the Son through positional sanctification.


i.  Positional sanctification belongs to all categories of believers, whether winners or losers experientially.  1 Cor 1:2, 30 says that even the worst of believers (those in the Corinthian church) are sanctified in Christ Jesus.


j.  Positional sanctification is the status of the new spiritual species.  Eph 2:10, “We are His creation, having been created in Christ Jesus for good of intrinsic value achievements which God has prepared in advance, that we should walk by means of them.”

k.  Positional sanctification is the means of forming the royal family of God, Eph 1:5, 10.


l.  Characteristics of positional sanctification.



(1)  It is not an experience; it is neither emotional nor has any ecstatic experience associated with it.


(2)  It is not progressive.  It cannot be improved in time or in eternity.



(3)  It is not related to human merit.  We are not in Christ because of what we do, but because we believed in Him.  And God the Holy Spirit did the work of entering us into union with Him.



(4)  It is obtained in total at the moment of salvation through the work of the Holy Spirit identifying us with Christ (baptism means to identify one thing with another.).


(5)  Positional sanctification is understood only through the teaching of the word of God.



(6)  It is eternal in nature; it cannot be changed by God, angels, or mankind.


m.  Implications of positional sanctification.



(1)  We share the perfect righteousness of Christ, 2 Cor 5:21.



(2)  We share the eternal life of Christ, 1 Jn 5:11‑12.



(3)  We share the election of Christ, Eph 1:4.



(4)  We share the sonship of Christ, Gal 3:26.



(5)  We share the heirship of Christ, Rom 8:16‑17.



(6)  We share the priesthood of Christ, Heb 10:10‑14.



(7)  We are transferred into the kingdom of the Son of His love, Col 1:13.

    
n.  Positional sanctification constitutes the principle of equal privilege under predestination.  God had a personal destiny for us in eternity past that we should have a unique relationship with Him through the most intimate relationship with His Son.  This is the basis for the formation of the royal family of God.

    
o.  Positional or phase one sanctification is divided into two parts theologically: retroactive positional truth and current positional truth.  This whole concept is presented in Romans as analogous to the believer being divorced from the old sin nature and now married to the Lord Jesus Christ.


(1)  In retroactive positional truth, the believer is identified with Christ in His spiritual and physical deaths and burial.




(a)  Identification with Christ in His spiritual death is rejection of good and evil, tantamount to separation from the first husband, the old sin nature.  (This whole analogy follows divorce procedure.)




(b)  Identification with Christ in His physical death is separation from good and evil, tantamount to separation from our first husband, the old sin nature.




(c)  Identification with Christ in His burial is tantamount to actual divorce, where there is death between the two involved.

    

(2)  In current positional truth, the believer is identified with Christ in His resurrection, ascension, and session at the right hand of God the Father, tantamount to our second marriage which demands “walking in newness of life.”  We are “new creatures; the old things have passed away.”  Old things refers to our past marriage to the old sin nature.

b.  Therefore, Paul states that he is writing to those who have been set apart by God the Holy Spirit for a special, unique relationship with God the Father through Christ Jesus.  Paul clarifies this by stating in the next phrase that he is writing to those who are believers in Christ Jesus.

c.  The phrase  with no place name after it indicates that this letter was not going just to the Ephesian church, but to all the local churches in the vicinity of Ephesus.
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3.  “that is, to the believers in Christ Jesus:”

a.  Finally, Paul adds a short explanatory remark to indicate who he means by the word HAGIOS = saints.  He is referring to those in and around Ephesus who have believed in Christ Jesus.

b.  The word order “Christ Jesus” indicates the importance of mission of the humanity of Jesus as the Christ of God the Father; that is, the Messiah.

c.  The people to whom Paul writes, both former Jews and former Gentiles all recognize that Jesus was the Christ, the Messiah, and have put their trust and confidence in Him for eternal life with God.


d.  This epistle is not designed for unbelievers, but is written to those who have the benefit of the mentorship of God the Holy Spirit as their teacher.  Unbelievers will not be able to comprehend anything in this letter.  It will all be foolishness to them.


e.  Paul is writing to the greatest group of positive believers in the Roman Empire.  And therefore, they have the privilege of receiving the greatest doctrinal teaching and letter ever written in the word of God.
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