Acts 9:26



 is the nominative masculine singular aorist deponent participle from the verb PARAGINOMAI, which means “to draw near, come, arrive, be present Mt 2:1; Jn 8:2; Acts 9:26; 13:14; 15:4.”


The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The deponent middle voice functions like an active voice with Saul producing the action.


The participle is a temporal participle, indicating the time of the action of this participle is coterminous with the action of the main verb.  It is translated “when he arrived.”

Then we have the transitional use of the postpositive conjunction DE, meaning “Now.”  This is followed by the preposition EIS plus the accusative of place from the feminine singular proper noun HIEROSOLUMA, which means “at Jerusalem.”
“Now when he arrived at Jerusalem,”
 is the third person singular imperfect active indicative from the verb PEIRAZW, which means “to try or attempt” (BDAG, p. 792).

The imperfect tense is a descriptive/durative imperfect, which describes continuing action in the past.


The active voice indicates that Saul continued to produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the present passive infinitive from the verb KOLLAW, which means “join oneself to, join, cling to, or to associate with” (BDAG, p. 556).

The present tense is a descriptive present for what was going on at that time.


The active voice indicates that Saul kept on trying to produce the action of associating with the disciples.


The infinitive is a complementary infinitive
 which completes the meaning of the main verb (to try).

This is followed by the instrumental of association from the masculine plural article and noun MATHĒTĒS, which means “with the disciples/students.”
“he kept trying to associate with the disciples;”
 is the adversative use of the conjunction KAI, which is used when “connecting what is unexpected with an attempt of some kind: but Mt 12:43; 13:17; 26:60; Lk 13:7; 1 Thes 2:18.”
  Then we have the nominative subject from the masculine plural adjective PAS, meaning “all” and with the third person plural imperfect passive indicative of the verb PHOBEW, meaning “to be afraid of,” is means “they all.”

The imperfect tense is a descriptive/durative imperfect, which describes a continuing action in the past.


The passive voice indicates that all the believers in Jerusalem received  the action of being afraid of Saul.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to Saul.
“but they all were afraid of him,”
 is the negative MĒ, meaning “not” plus the nominative masculine plural present active participle from the verb PISTEUW, which means “to believe.”

The present tense is a descriptive present for what was happening at that time.


The active voice indicates that the disciples of Christ, that is, the believers living in Jerusalem produced the action of not believing.


The participle is explanatory, expressing the attendant circumstances to their being afraid, or could be considered a causal participle
 indicating the reason why they were afraid.  It could be translated either “not believing” or “because they did not believe.”

Then we have the conjunction HOTI, meaning “that” to indicate the content of what was not believed.  This is followed by the third person singular present active indicative from the verb EIMI, meaning “to be: he is/was.”


The present tense is a historical present, which describes a past action as happening now for the sake of vividness and dramatic effect.  It should be translated like a past tense.


The active voice indicates that the disciples produced the action.

The indicative mood is declarative for a simple statement of fact.

Finally, we have the predicate nominative from the masculine singular noun MATHĒTĒS, meaning “a disciple.”
“not believing that he was a disciple.”

Acts 9:26 corrected translation
“Now when he arrived at Jerusalem, he kept trying to associate with the disciples; but they all were afraid of him, not believing that he was a disciple.”
Explanation:
1.  “Now when he arrived at Jerusalem,”

a.  Luke moves the narrative along to the next scene in the drama.  We switch from Saul escaping Damascus to a week later as he arrives in Jerusalem.  It was a six day walk (about 120 miles) from Damascus to Jerusalem.

b.  “That the visit of Gal 1:18 is identical with that of Acts 9:26 is clear enough.”



(1)  In Gal 1:15-21 Paul describes this period of his life: “But when God, the One who separated me from the womb of my mother and called me through His grace, determined to reveal His Son to me for my benefit, that I myself might proclaim Him among the Gentiles, I did not immediately consult with flesh and blood, nor did I go up to Jerusalem to the apostles before me, but I went into Arabia and returned again to Damascus.  Then after three years I went up to Jerusalem [scholars then insert Acts 9:26-30 into the story at this point: “When he came to Jerusalem, he was trying to associate with the disciples; but they were all afraid of him, not believing that he was a disciple.  But Barnabas took hold of him and brought him to the apostles [Did Barnabas bring Saul to all the apostles or just Peter and James the Lord’s half brother?  In Gal 1:19 Paul says he did not see any of the other apostles.] and described to them how he had seen the Lord on the road, and that He had talked to him, and how at Damascus he had spoken out boldly in the name of Jesus.  And he was with them [All the Christians including the disciples, whom Saul says he did not see?  The last referent for the word ‘them’ is “the apostles!”], moving about freely in Jerusalem, speaking out boldly in the name of the Lord.  And he was talking and arguing with the Hellenistic Jews but they were attempting to put him to death.  But when the brethren learned of it they brought him down to Caesarea and sent him away to Tarsus.] to visit Cephas, and I stayed with him fifteen days [after Barnabas took hold of him and brought him to the apostles (Peter and James)?], but I did not see another of the apostles except Jacob, the half-brother of the Lord.  …Then I went into the districts of Cilicia and of Syria.”


(2)  You can easily see the conflict here.  Paul says he “did not see another of the apostles except Jacob” and Luke says that Barnabas “brought him to the apostles.”  Both cannot be true of the same visit unless “the apostles” refers only to Peter and James, the Lord’s half brother.  Therefore, either there had to be two separate visits to Jerusalem as explained previously or the two visits being described are the same one.



(3)  If there were two visits, then the following sequence of events happened:



(a)  Saul is saved in Damascus.




(b)  Saul goes into Arabia for three years and returns to Damascus.  




(c)  Saul goes to Jerusalem to visit Peter, and stays with him fifteen days.  Then he returns to Damascus again.




(d)  When many days had elapsed [three years plus], the Jews plotted together to do away with Saul.




(e)  Saul escapes Damascus and goes to Jerusalem, where he was trying to associate with the disciples; but they were all afraid of him, not believing that he was a disciple.



(4)  However, if there were two separate visits, then we have the following problem:  Saul spends fifteen days with Peter and James in Jerusalem and some time later flees to Jerusalem, where Saul has to be introduced by Barnabas to the apostles again, after Saul had already spent fifteen days with Peter and James?  That doesn’t make any sense.  This is why scholars say the visits are one and the same occasion.  Therefore, the following sequence happened:




(a)  Saul is saved in Damascus.




(b)  Saul goes into Arabia for three years and returns to Damascus.  




(c)  When many days had elapsed [three years plus], the Jews plotted together to do away with Saul.




(e)  Saul escapes Damascus and goes to Jerusalem, where he was trying to associate with the disciples; but they were all afraid of him, not believing that he was a disciple.  Barnabas intervenes and introduces Saul to Peter and James.




(f)  Saul stays with Peter fifteen days and then is sent home to Tarsus.




(g)  This scenario has less problems and contradictions than the former scenario, which is why scholars accept it based on the limited evidence we have from the two accounts of Paul’s life.



(5)  A third possibility is that the visit to Jerusalem described in Acts 9:26ff is Paul’s initial visit to Jerusalem and the visit mentioned by him in Gal 1:18 is his second visit to Jerusalem from Tarsus, where he only sees Peter (who is not afraid of him because the visit of Acts 9 has already occurred).  This scenario (suggested by R. B. Thieme, Jr.) assumes that Saul is sent back to Tarsus from Jerusalem after the initial visit of Acts 9, and from Tarsus pays a fifteen day visit to Peter in Jerusalem, mentioned in Gal 1.  Then Saul returns “to the districts of Cilicia and of Syria.”  This suggestion has fewer problems than the other two scenarios, but is based on a huge assumption with no direct statements in Scripture to support it.  [However, this is constantly a problem when dealing with Luke’s ‘chronology’.]  The main argument scholars have in support of scenario two is the fact that both the Acts 9 and Gal 1 accounts end in Saul going back to Tarsus and/or the districts of Cilicia and of Syria, of which Tarsus was the capital.  That is why they assume the two passages are talking about the same visit.  The fact that Saul went back to Tarsus/Cilicia/Syria is equally true under both scenario two and scenario three.


(6)  Therefore, we have the following suggested solution.




(a)  Saul is saved in Damascus.




(b)  Saul goes into Arabia for three years and returns to Damascus.   (To the Jews the expression three years could be (1) two full years and any part of a third year, or (2) one full year and any part of two other years on each end of that full year; for example: 9 months, one year, and 3 months, would be “three years” to them.)



(c)  When many days had elapsed [a few weeks/months after Saul’s return to Damascus from Arabia], the Jews plotted together to do away with Saul.




(d)  Saul escapes Damascus and goes to Jerusalem, where he was trying to associate with the disciples; but they were all afraid of him, not believing that he was a disciple.  Barnabas intervenes and introduces Saul to the apostles.  The Hellenistic Jews reject Saul’s teaching and Saul is sent to Tarsus.



(e)  Some time later [how long is impossible to know] Saul travels from Tarsus to Jerusalem and stays with Peter fifteen days, and sees no one else except James the Lord’s half brother; does not associate with other believers; causes no trouble in Jerusalem; and leaves quietly on his own to go back home to the districts of Cilicia and Syria.




(f)  Paul makes no mention in Gal 1 of being chased out of Damascus because that has nothing to do with his argument and line of reasoning in writing to the Galatians.

2.  “he kept trying to associate with the disciples;”

a.  When Saul arrived in Jerusalem after escaping from the city of Damascus and the Jews plotting to do away with him, he cannot go back to the chief priests and his old friends in the Sanhedrin.  They are likely the ones behind the Jewish plot in Damascus.  Saul has no one to turn to for help except other believers.

b.  “Luke indicates that in the early Church the term ‘disciple’ came to refer to the growing band of believers in Jesus, that is, to Christians (for example: Acts 6:7; 9:26; 14:21–22; cf. 11:26).”


c.  The word “disciples” might be thought of as being used in a technical sense for the twelve “disciples” of our Lord who became “the apostles.”  However, Luke distinguishes between the “disciples” and the “apostles” by his use of the word “apostles” in the next verse (9:27), “But Barnabas took hold of him and brought him to the apostles…”  Since Luke uses both words in successive sentences, he is making a clear distinction between the two groups.  Therefore, when Saul arrived at Jerusalem, he was not trying to associate with the apostles, but simply trying to associate with believers in general.


d.  Saul had no friends in Jerusalem.  He couldn’t go to the Jews.  They hated him for being a traitor to their cause of stamping out Christianity.  He couldn’t go to the Christians (though he tried), because he had destroyed the lives of most of their families and friends.  Even though Saul’s persecutions in Jerusalem took place over three years previously, people still knew who he was and remembered clearly what he had done.
3.  “but they all were afraid of him,”

a.  In spite of Saul’s efforts at trying to associate with fellow-believers, they would have nothing to do with him.

b.  The Christians were afraid of Saul because of his previous persecutions of them, their families, and their friends.

c.  As far as these believers were considered the leopard cannot change his spots, and Saul could not change his hatred of Christians.  However, nothing is impossible with God, and God did change Saul’s spots.


d.  The Christians were unjustified in their fear of Saul, but more importantly they were violating the direct will of God: ‘fear not, for I am with you’ and ‘be not afraid’ and Mt 10:28a, “Do not fear those who kill the body but are unable to kill the soul.”
4.  “not believing that he was a disciple.”

a.  The reason for their fear is stated in a simple negative participle; they were afraid because they did not believe Saul was a disciple of Christ.

b.  The believers thought Saul was faking his faith in Christ in order to discover who the believers were, where they lived, and who the families and friends were.  It was all a big ruse, trick, scam, in order to trap them.

c.  These believers did not believe that God could, would, or did save a person like Saul, who hated Christians as much as he did, and who had done what he had done to believers.

d.  The fact that they did not believe that Saul was a disciple of Jesus is an expression of their own self-righteous arrogance.  As far as they were considered, Saul wasn’t ‘good enough’ to become a Christian.  For example, if someone came to you today as said, “Joseph Stalin, Adolph Hitler, and Charles Manson were all believers.”  Would you believe them?  Probably not.  And would you be afraid of them?  Yep, probably so.
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