Acts 9:23



 is the transitional use of the postpositive conjunction DE, meaning “Now” with the temporal use of the conjunction HWS, meaning “when” plus the third person plural imperfect passive indicative from the verb PLĒROW, which means “to be filled; to be fulfilled; to be completed; to complete a period of time Mk 1:15; Jn 7:8; when the time has elapsed Acts 9:23; when forty years had passed Acts 7:30; 24:27; when he had reached the age of 40 Acts 7:23.”


The imperfect tense is a “pluperfective” imperfect.  “The imperfect is infrequently used to indicate a time prior to the action occurring in the narrative.  It thus indicates time antecedent to that of the main verb (which also indicates past time).”


The passive voice indicates that the many, sufficient, adequate, or enough days received the action of having elapsed.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the feminine plural noun HĒMERA, meaning “days” and the adjective HIKANOS, meaning “(1) sufficient in degree, sufficient, adequate, large enough Lk 22:38; Acts 17:9; (2) pertaining to meeting a standard: fit, appropriate, competent, qualified, able, with the connotation worthy, good enough Lk 3:16; 7:6; (3) pertaining to being large in extent or degree especially of time: enough, as long as one wishes; for a long time Acts 20:11; a considerable time Acts 14:3; 27:9;  = for a long time Lk 8:27; Acts 8:11; plural Lk 20:9; with EK plus the genitive = for a long time Acts 23:8; (4) of periods of time for many days Acts 9:23; 43; 18:18; with the preposition EN Acts 27:7.”

“Now when many days had elapsed,”
 is the third person plural aorist middle indicative from the verb SUMBOULEUW, which means “to be involved with others in plotting a course of action: consult, plot, Mt 26:4; followed by an infinitive of purpose Acts 9:23.”
  The preposition SUN on the front of this verb means “together; with” and should be brought out in the translation.  The Jews plotted “together with one another” is the idea.

The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the masculine plural article and proper noun IOUDAIOS, meaning “the Jews.”  This is followed by the aorist active infinitive from the verb ANAIREW, which means “to get rid of by execution: do away with, destroy someone, mostly of killing by violence, in battle, by execution, murder, or assassination Lk 22:2; Acts 2:23; 5:33, 36; 7:28; 9:23f, 29; 22:20; 23:15, 21; 25:3.”


The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The active voice indicates that the Jews produced the action.


The infinitive is an infinitive of purpose, and complements the main verb.
Finally, we have the accusative direct object from the third person singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to Saul. 
“the Jews plotted together to do away with him,”
Acts 9:23 corrected translation
“Now when many days had elapsed, the Jews plotted together to do away with him,”
Explanation:
1.  “Now when many days had elapsed,”

a.  Luke moves the narrative along to several weeks and perhaps even months later.  The expression “many days” is so vague that a definite period of time cannot be assigned to it.

b.  However this does introduce us to the problem of the chronology of the life of Paul, which seems to be different based on various statements in Scripture.  The statements we have to work with are as follows:


(1)  Gal 1:15-21, “But when God, the One who separated me from the womb of my mother and called me through His grace, determined to reveal His Son to me for my benefit, that I myself might proclaim Him among the Gentiles, I did not immediately consult with flesh and blood, nor did I go up to Jerusalem to the apostles before me, but I went into Arabia and returned again to Damascus.  Then after three years I went up to Jerusalem to visit Cephas [Peter], and I stayed with him fifteen days, but I did not see another of the apostles except Jacob, the half-brother of the Lord.  (Now the things which I am writing to you, remember before God that I am not lying.)  Then I went into the districts of Cilicia and of Syria.”



(2)  Acts 9:23-30, “When many days had elapsed, the Jews plotted together to do away with him, but their plot became known to Saul.  They were also watching the gates day and night so that they might put him to death; but his disciples took him by night and let him down through an opening in the wall, lowering him in a large basket.  When he came to Jerusalem, he was trying to associate with the disciples; but they were all afraid of him, not believing that he was a disciple.  But Barnabas took hold of him and brought him to the apostles and described to them how he had seen the Lord on the road, and that He had talked to him, and how at Damascus he had spoken out boldly in the name of Jesus.  And he was with them, moving about freely in Jerusalem, speaking out boldly in the name of the Lord.  And he was talking and arguing with the Hellenistic Jews but they were attempting to put him to death.  But when the brethren learned of it they brought him down to Caesarea and sent him away to Tarsus.”


c.  The problem is Paul’s statement in Gal 1, “I went into Arabia and returned again to Damascus.  Then after three years I went up to Jerusalem to visit Peter.”  The only place this fits into Luke’s account is in our expression “when many days had elapsed.”

d.  Another problem is that Paul says that three years after his salvation he went to Jerusalem and spent two weeks with Peter, but no one else except James the half-brother of Jesus, while Luke’s account says that when Paul came to Jerusalem, he was trying to associate with the disciples.  It seems as though these are two separate occasions.


e.  So how do we piece all this together?



(1)  Saul is saved in Damascus and immediately begins proclaiming Jesus as the Messiah.  We do not know how long Saul proclaimed Jesus in the Damascus synagogues.  It was probably several weeks.  There is no indication that Saul had any success in evangelizing the Jews during this time.


(2)  Saul goes into Arabia and returns to Damascus.  He probably spent three years living in the desert of Arabia outside the city of Damascus.  


(3)  After returning to Damascus and after three years have passed, Saul goes to Jerusalem to visit Peter, and stays with him fifteen days.  Then he returns to Damascus again.



(4)  When many days had elapsed [this probably includes the three years in Arabia outside the city of Damascus
], the Jews plotted together to do away with Saul.  The phrase “his disciples” in Acts 9:25 helps us define the phrase “many days;” for Paul had to teach in Damascus long enough to teach and develop “his disciples.”


(5)  Saul escapes Damascus and goes to Jerusalem, where he was trying to associate with the disciples; but they were all afraid of him, not believing that he was a disciple.  The problem with this scenario is: Why would Peter and James, the Lord’s half brother, be afraid of Saul, if he had already been there with them for fifteen days?  There has to be a better solution, which we will see in verse 26.

f.  Therefore, the phrase “when many days had elapsed” includes the entire time Saul was in Arabia and the three years before Saul goes to Jerusalem to visit Peter, the fifteen days Saul was in Jerusalem, and how ever long it was after Saul returned to Damascus that the Jews decided to kill him.


g.  It was not until after Saul had been away from Damascus for three years, had visited Peter in Jerusalem, and returned to Damascus and was teaching his own disciples that the Jews in Damascus had finally had enough of him and conspired to murder him.
2.  “the Jews plotted together to do away with him,”

a.  The “Jews” here refer to the unbelieving Jews living in the city of Damascus.  They wanted to assassinate Saul.

b.  These Jews are no different than the Jewish unbelievers in Jerusalem, who sent Saul and the mission to Damascus.

c.  Saul’s message to the Jews was rejected by them from the beginning of Saul’s ministry and it continued throughout his life regardless of where he went.


d.  These Jews had to plot to kill Saul, because they could not just murder a Roman citizen and get away with it.  There would be severe repercussions from the Roman government for such a violation of law.  They had to figure out a way to get the city official to arrest Saul and have him killed.  This wasn’t Jerusalem, where you could drag someone outside the city and stone him, as had been done to Stephen.


e.  The plot against Saul did not bode well for the rest of the Christians in the city.  If the Jews would plot to kill Saul, what else would they do to the rest of the Christians?  Therefore, those believers who had fled from Jerusalem and settled in Damascus now had to consider fleeing again to another city. 
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� All the commentators agree with this statement.
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