Acts 9:11



 is the transitional use of the postpositive conjunction DE, meaning “Then” plus the nominative subject from the masculine singular article and noun KURIOS, meaning “the Lord.”  Then we have the preposition PROS plus the accusative of direction/place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Ananias.
“Then the Lord said to him,”
 is the nominative second person masculine singular aorist active participle from the verb ANISTĒMI, which means “to get up; rise; arise; or stand up.”

The aorist tense is an ingressive aorist, which regards the entire action from the viewpoint of its inception or beginning.

The active voice indicates that Ananias is to produce the action.


The participle can be regarded three ways: (1) as a temporal participle, meaning “after getting up, go…” or (2) as an imperatival participle, meaning “get up, go…” or (3) as an attendant circumstance participle (see Wallace, pp. 642ff. “Two things should be noted about the semantics of this participle.  First, the attendant circumstance participle has something of an ingressive force to it. That is, it is often used to introduce a new action or a shift in the narrative.  Second, the relative semantic weight in such constructions is that a greater emphasis is placed on the action of the main verb than on the participle.  That is, the participle is something of a prerequisite before the action of the main verb can occur.”
  Because of this participle’s close relationship to the action of the main verb it takes on the force of the imperative mood of the main verb, which is why some grammarians call it an imperatival participle.

Then we have the second person singular aorist deponent passive imperative from the verb POREUOMAI, which means “to go; to proceed; or to travel.”


The aorist tense is a constative aorist, which views the entire action.


The deponent passive functions like an active voice, Ananias producing the action.


The imperative mood is a command.

This is followed by the preposition EPI plus the accusative of place from the feminine singular article and noun HRUMĒ, which means “to the narrow street, lane, alley Acts 12:10; Mt 6:2; Lk 14:21; Acts 9:11.”
  With this we have the accusative feminine singular articular present passive participle from the verb KALEW, which means “to be called.”

The article functions as a relative pronoun, translated “which.”


The present tense is a durative present for an action that began in the past and continues in the present.


The passive voice indicates the street received the action of being called something.


The participle is circumstantial.

Then we have the predicate accusative from the feminine singular adjective EUTHUS, used as a proper name and meaning “Straight” (BDAG, p. 406).

“‘Get up, go to the street which is called Straight,”
 is the additive use of the conjunction KAI, meaning “and,” followed by the second person singular aorist active imperative from the verb ZĒTEW, which means “to seek for, look for, search out someone Mk 3:32; Acts 9:11.”


The aorist tense regards the action in its entirety.


The active voice indicates that Ananias is to produce the action.


The imperative mood is a command.

Then we have the preposition EN plus the locative of place from the feminine singular noun OIKIA, meaning “in or at the house.”  With this we have the possessive genitive or genitive of identity from the masculine singular noun IOUDAS, meaning “of Judas.”  This is followed by the accusative direct object from the masculine singular proper noun SAULOS, meaning “Saul.”  Then we have the instrumental of association from the neuter singular noun ONOMA, which became an idiom meaning “named or by name” (BDAG, p. 711).  This is followed by the predicate accusative from the masculine singular proper noun TARSEUS, which we transliterate as “Tarsus.”  In Modern English we say “Saul of Tarsus.”
“and seek at the house of Judas for Saul named Tarsus.”
 is the explanatory/causal use of the postpositive conjunction GAR, meaning “For” or “Because” plus the particle of attention IDOU, which is used “as a call to closer consideration and contemplation: behold, notice, remember, consider, etc. Mt 10:16; 11:8; 22:4; Mk 14:41; Lk 2:48; 7:25; Lk 1:44, 48; 2:10; Acts 9:11; 2 Cor 7:11.”
  Finally, we have the third person singular present deponent middle/passive indicative from the verb PROSEUCHOMAI, which means “to pray: he is praying.”


The present tense is an aoristic, durative, and customary present for a fact that began three days ago and is reasonably expected to continue under Saul’s circumstances of having met the resurrected and glorified Jesus, whom he has been persecuting.


The deponent middle/passive voice functions like an active voice, Saul producing the action of praying.


The indicative mood is declarative for a simple statement of fact.

“For behold, he is praying,”

Acts 9:11 corrected translation
“Then the Lord said to him, ‘Get up, go to the street which is called Straight, and seek at the house of Judas for Saul named Tarsus.  For behold, he is praying,”
Explanation:
1.  “Then the Lord said to him, ‘Get up, go to the street which is called Straight,”

a.  After getting the attention of Ananias, the Lord Jesus Christ then tells him what He wants him to do.

b.  Ananias is to get up (which implies he was sitting down or laying down when the Lord spoke to him) and go to Straight Street.  Every city in the Roman Empire had a main street that ran through the middle of the city, where the shopkeepers and businessmen lived and sold their wares.  Straight Street in Damascus was the main thoroughfare.  Straight Street still exists in Damascus today under the Arab name Darb al-mustaqim.  “In 1947 the Syrians discovered a Roman arch about 13 feet below the present street level.  The eastern triple gate at the end of the street also dates from the Roman period.”


c.  When Saul arrived in Damascus he would have come to the main street in town to seek out the Jewish synagogue leaders.  Saul was not in some obscure part of the city, but in the heart of the city where he could easily be found.
2.  “and seek at the house of Judas for Saul named Tarsus.”

a.  When Saul arrived in Damascus he stayed at the house of a man named Judas, who was certainly a Jew based upon his name and based upon the fact that Saul would probably not stay in the house of Gentile.  We know nothing else about Judas.  Considering that he was Paul’s host, he was probably one of the leaders of one of the synagogues, and may have been a past acquaintance of Saul’s.

b.  Judas was probably well known to Ananias; for they were both Jews, and Judas lived on the main thoroughfare of the city.

c.  The fact that Saul was from the city of Tarsus is mentioned by him in Acts 21:39, “But Paul said, ‘I am a Jew of Tarsus in Cilicia, a citizen of no insignificant city; and I beg you, allow me to speak to the people.’”  See the map below.
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d.  “Tarsus was a large, prosperous commercial city located on the Cydnus River, about ten miles from the Mediterranean Sea at the foothills of the Taurus Mountains on the southeastern coast of Asia Minor.  Tarsus became the capital of the region under the Romans.  The river flowed through the ancient capital into a lake some five miles to the south which served as a naval station and harbor for Tarsus. It was because of the river that inland Tarsus had the opportunity to develop into a thriving maritime center.  This feature, combined with the fact that the main trade routes passed north through Tarsus to central Asia Minor via the Cilician Gates in the Taurus Mountain pass, or east via the Syrian Gates of the Amanus Mountains to Syria, gave Tarsus a cosmopolitan nature.  Paul’s boast, recorded in Acts, that Tarsus was ‘no mean city’ (Acts 21:39) was certainly warranted.  It was the meeting place of West and East, of the Greek culture with its oriental counterpart.  In the middle of the tenth century B.C., the Assyrian king Shalmaneser III conquered Tarsus.  When the city rebelled during the reign of Sennacherib a century later, it was destroyed.  Rebuilt, Tarsus was under Persian control until it was taken in 333 B.C. by Alexander the Great, who resided there for a short period. The city passed into the hands of the Seleucid dynasty (312-65 B.C.), whose efforts to Hellenize the inhabitants provoked an insurrection against Antiochus IV Epiphanes (2 Macc 4:30).  With the advent of the Romans, the region of Cilicia was organized into a Roman province with Tarsus as its capital.  Cicero, the Roman orator and statesman, was governor of Tarsus in 50 B.C.  Mark Antony gave Tarsus the status of a free city, and it was here that he met Cleopatra in 41 B.C.  It was under the rule of Augustus (27 B.C.-A.D. 14) that the city came to its golden age and was renowned as a center of intellectual life, surpassing even Alexandria and Athens.  Tarsus had long been a center of Stoic philosophy, and several of its citizens were famous Stoic philosophers: Zeno, Antipater, Athenodorus, and Nestor.  One of the basic tenets of Stoicism states that virtue is the only good as well as the means of fortification against all the pressures of life.  This concept seems to be reflected in some of Paul’s writings (e.g. Phil 4:11-12).  As a Jew of Tarsus, Paul would have been reared in a non-Jewish environment and would have spoken the common language of the Roman Empire, Greek.  His knowledge of the Jewish Scriptures would have been from the Septuagint, the Greek translation from the original Hebrew.”

3.  “For behold, he is praying,”

a.  Not only did the Lord know exactly where Saul was staying, but he also knew exactly what Saul was doing—he was praying.

b.  To whom was Saul praying?  Probably to the very Person whom he had just met three days ago on the road to Damascus and who was now answering Saul’s prayer.

c.  What was Saul praying for?  We certainly don’t know, but here are a few things that would be a reasonable probability.



(1)  That his life be spared.



(2)  That he might receive his eyesight back.



(3)  That he might understand the truth about Jesus.



(4)  That he might really do the will of God rather than what he wanted to do and justified doing.



(5)  That those whom he had persecuted might be delivered.



(6)  That he might be permitted to be of service to the Lord whom he had met.


d.  The fact Saul was praying indicates his positive volition to the revelation of Jesus.  Saul was no longer antagonistic to the person of Jesus.  He was now in a state of humility.  People in a state of arrogance do not pray to God.


e.  The fact Saul was praying indicates his need for spiritual help from God.  And Jesus will answer that request by sending Ananias to Saul.  Spiritual help often comes from believers in the Lord Jesus Christ.


f.  Saul’s praying indicates his readiness and willingness to listen to what the Lord has to say to him.  What the Lord has to say will be communicated through Ananias, a believer without a spiritual communication gift, but a believer with the truth and message of the gospel.


g.  Therefore, the fact Saul is praying should be an indication to Ananias that it is safe for him as a Christian to approach Saul.


h.  You are just as much the ambassador for the Lord Jesus Christ to others as Ananias was to Saul of Tarsus.
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