Acts 8:5



 is the transitional use of the postpositive conjunction DE, meaning “Then” with the nominative subject from the masculine singular proper noun PHILIPPOS, which we transliterate as “Philip.”

“Then Philip,”

 is the nominative masculine singular aorist active participle from the verb KATERCHOMAI, which means “to move in a direction considered the opposite of up but not necessarily with suggestion of a gradient: to come down Lk 4:31; 9:37; Acts 8:5; 11:27; 12:19; 13:4; 15:1, 30; 18:5; 19:1; 21:10; Jam 3:15.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Philip produced the action.


The participle is a temporal participle, the action preceding the action of the main verb.  It is translated “after going down.”  The descent is one of elevation from Jerusalem.

Then we have the preposition EIS plus the accusative of place from the feminine singular article [found in all the best manuscripts: (P74  A B)] and the noun POLIS, meaning “to the city.”  With this we have the possessive genitive from the feminine singular article and noun SAMAREIA, meaning “of Samaria.”  There are two views as to which city is meant here.


1.  “the (main) city of Samaria, that is, the city of Samaria which, since the time of Herod the Great, was known as Sebaste.”
  Samaria was rebuilt by Herod the Great and renamed Sebaste in honor of the Roman Emperor Augusta.


2.  “Since in the New Testament Samaria denotes the district, not the city of that name, the phrase  means “to the [main] city of Samaria.” But which city did Luke intend by this circumlocution; was it Sebaste, the name given by Herod the Great to the city previously called Samaria, or was it Neapolis (Nablus), the ancient Shechem, the religious headquarters of the Samaritans?  And why did he choose to refer to it without mentioning its name?  It is not probable that he thought that Samaria had only one city.  On the other hand, the reading without the article (“to a city of Samaria”) makes excellent sense in the context, and is the natural antecedent for the reference in verse 8, where the author states that “there was much joy in that city.”

“after going down to the city of Samaria,”

 is the third person singular imperfect active indicative from the verb KĒRUSSW, which means “to make a public proclamation.”


The imperfect tense is an inceptive imperfect, which depicts the entrance into a continuing past action.  It is translated “began publicly proclaiming.”


The active voice indicates that Philip produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative of indirect object from the third person masculine plural intensive pronoun AUTOS, used as a personal pronoun, meaning “to them” and referring to the Samaritans.  Finally, we have the accusative direct object from the masculine singular article and noun CHRISTOS, meaning “Christ.”

“began publicly proclaiming Christ to them.”

Acts 8:5 corrected translation
“Then Philip, after going down to the city of Samaria, began publicly proclaiming Christ to them.”
Explanation:
1.  “Then Philip,”

a.  Luke moves on in history of the Christian church with the next significant person in the drama—the deacon Philip.


b.  Philip was previously mentioned in Acts 6:5, “And the statement pleased the whole congregation; and so they selected Stephen, a man full of doctrine and the Holy Spirit, and Philip and…”


c.  Philip has a Greek name, which indicates that possibly he was a Hellenistic Christian like Stephen.


d.  All that we know of Philip is what is mentioned here and later in Acts 21:8-9, “On the next day we left and came to Caesarea, and entering the house of Philip the evangelist, who was one of the seven, we stayed with him.  Now this man had four virgin daughters who were prophetesses.”  “Some twenty years later Philip is mentioned again, now as a resident of Caesarea and father of four unmarried daughters who are prophetesses.  Here Philip provided lodging for Paul and his companions who were on their way to Jerusalem.  In this ‘we’ section of Acts Luke relates the events at Caesarea, and it is likely that he received information for earlier portions of Acts from the accounts supplied by Philip and his daughters.  Later traditions often confused Philip the evangelist with Philip the Apostle, but in Acts 21:8 Luke makes a special attempt to distinguish this Philip as ‘the evangelist, who was one of the seven’.  One tradition states he died at Hierapolis (Eusebius), while another asserts he became bishop of Tralles [a city in Asia Minor east of Ephesus and west of Laodicea] where he eventually died.”

2.  “after going down to the city of Samaria,”

a.  Philip had to flee the city of Jerusalem with the rest of the Hellenistic Jews once Saul’s persecution began.  The fact that Philip had to flee the city is another indication that he was probably a Hellenistic Jew, that is, a Jew of the dispersion rather than a native of Jerusalem.


b.  So Philip travels from Jerusalem, which was a much higher elevation that Samaria, down to the city of Samaria.  There are four possibilities for which city is meant by ‘the city of Samaria.’



(1)  The city of Omni, that is, the capital of northern Israel, which was called ‘Samaria’ and later renamed Sebaste by Herod the Great.  The problem with this view is that Sebaste was a Hellenistic city, and the impression given by the narrative is that the people to whom Philip preached were genuine Samaritans.


(2)  Neapolis (Nablus), the ancient Shechem, the religious headquarters of the Samaritans.  However, this city was destroyed in 128 B.C. by John Hyrcanus.



(3)  The city in which Simon Magus was born, Gitta, (since he is mentioned in the context) was suggested by Justin Martyr in the second century A.D. (this is a less unlikely solution).



(4)  Sychar, the city where Jesus met the woman at the well and taught for two days.  When coming from Jerusalem, Philip would reach this city first and have every reason to stop and evangelize there.



(5)  None of these possible places can be proved or refuted.  Apparently, for Luke it was no important to specify the city; the issue was the encounter with the Samaritans as a people.


c.  The name ‘Samaria’ refers to “the name of the Northern Israelite capital and of the territory surrounding it.  After reigning six years at Tirzah, Omri [the king of Northern Israel] built a new capital for the northern kingdom on a hill 11 km northwest of Shechem commanding the main trade routes through the Esdraelon plain.  Omri allowed the Syrians of Damascus to set up bazaars in his new city (1 Kg 20:34).  For six years he worked on the construction of Samaria, and this was continued by Ahab [the next king], who built a house decorated or paneled with ivory (1 Kg 22:39).  Samaria itself was long considered by the prophets a centre of idolatry (Isa 8:4; 9:9; Jer 23:13; Ezek 23:4; Hos 7:1; Micah 1:6).  Ben-hadad II of Syria besieged Samaria, at first unsuccessfully (1 Kg 20:1–21), but later the Syrians reduced it to dire famine (2 Kg 6:25).  It was relieved only by the panic and sudden withdrawal of the besiegers, which was discovered and reported by the lepers.  Samaria was again besieged in the time of Elisha and miraculously delivered (2 Kg 6:8ff.).  Menahem preserved the city from attack by paying tribute to Tiglath-pileser III (2 Kg 15:17–20).  His son Pekah, however, drew the Assyrian army back again by his attack on Judah, then a vassal-ally of Assyria.  The city, called Samerina or ‘House of Omri’ in the Assyrian Annals, was besieged by Shalmaneser V of Assyria in 725–722 B.C.  Second Kings records that he captured the city, agreeing with the Babylonian Chronicle, but evidently his death intervened before it was finally secured for Assyria.  The citizens refused to pay the tax imposed on them, and in the following year (721 bc) Sargon II, the new king of Assyria, initiated a scheme of mass deportation for the whole area.  According to his annals, Sargon carried off 27,270 or 27,290 captives, and the effect was to terminate the existence of the northern kingdom of Israel as a homogeneous and independent state.  The exiles were dispatched to places in Syria, Assyria and Babylonia and replaced by colonists from other disturbed parts of the Assyrian empire (2 Kg 17:24).  Some Israelites, called Samaritans (v. 29), still inhabited part of the city and continued to worship at Jerusalem (Jer 41:5).  The town, according to a cuneiform inscription and to other records, was under an Assyrian governor and both Esarhaddon (Ezra 4:2) and Ashurbanipal (Ezra 4:9–10) brought in additional peoples from Babylonia and Elam.  The contention between Samaria and Judah, of earlier origin, gradually increased in intensity, though Samaria itself declined in importance.  The discovery of papyri from Samaria in a cave 14 km north of Jericho seems to confirm the reports of ancient historians that Samaria was initially favorable to Alexander who captured the city in 331 bc.  However, while Alexander was in Egypt they murdered his prefect over Syria.  On his return, Alexander destroyed Samaria, massacred the city’s leaders in the cave to which they had fled and resettled the area with Macedonians.  Information contained in the papyri enables a list of Samaritan governors to be constructed, beginning with Sanballat I circa 445 B.C.  Samaria was besieged by John Hyrcanus, and the surrounding countryside was devastated about 111–107 B.C.  Pompey and Gabinius began to rebuild, but it was left to Herod to embellish the city, which he renamed Sebaste (Augusta) in honor of his emperor.  In it he housed 6,000 veterans, including Greeks.  On his death, Samaria became part of the territory of Archelaus and later a Roman colony under Septimus Severus (190 A.D.).  Despite the mutual antagonism between Judah and Samaria, Jesus Christ took the shorter route through Samaria to Galilee (Lk 17:11), resting at Sychar near Shechem, a Samaritan city (Jn 4:4).  Philip preached in Samaria, but perhaps the district rather than the city is intended, since the definite article is absent in Acts 8:5.”
  [What an incorrect statement this last statement is—the article is most definitely in the original manuscript.]

3.  “began publicly proclaiming Christ to them.”

a.  The important thing is not so much the city where Philip went but the fact that he went to the Samaritans and proclaimed the gospel.


b.  Philip did the same thing that our Lord did in John 4, when our Lord gave the gospel to the Samaritan woman at the well, and she went and told the men of her family and village and they came and heard and believed as well.


c.  If Philip were a Hellenistic Jew, he would have far less prejudice about going to the Samaritans with the gospel than Jerusalem Jews, who hated and despised the Samaritans.


d.  This preconceived prejudice may have been why the Holy Spirit saw fit to send a Hellenistic Jewish evangelist to the Samaritans first, rather than a Jewish apostle from Jerusalem or Galilee.


e.  The Greek verb KĒRUSSW, which is used here, indicates that Philip made a formal, public proclamation of Jesus as the Christ.


f.  Who were the Samaritans?


The Samaritans claim descendancy from the northern Israelite tribes of Ephraim and Manasseh following the destruction of the northern kingdom of Israel by the Assyrians in 721 B.C.  By contrast, Jewish sources (notably 2 Kg 17 and Josephus) report that the Samaritans are descendants of colonists that the Assyrians brought into the region of Samaria from other lands that they had conquered.  The Assyrians did practice the relocation of peoples to lessen the likelihood of insurrections. The biblical story adds the information that after being harassed by lions, the new colonists in Samaria were instructed in the proper worship of the area by an Israelite priest whom the Assyrian king sent back for that purpose.  The colonists failed to live up to the code that the priest prescribed, and this accounted for both their designation as immoral foreigners and the religious practices they held in common with the Jews.


According to Ezra 4, the clear separation between Samaritan and Jew was established shortly after the Persians allowed the Jews to return from the Babylonian captivity in 536 B.C. The “residents of Samaria” were rebuffed by the Jews when they asked to help rebuild the temple.  Angered by this rejection, the northerners wrote to the Persian king, Artaxerxes, informing him of the Jews’ intentions, and successfully thwarted the rebuilding of the city walls.


The Samaritans did adopt a pro-Syrian policy during the time of Antiochus IV (2 Macc 6:1f) earning further animosity from the more rebellious Jews.  John Hyrcanus, a Jewish governor and high priest, destroyed Shechem and leveled the Samaritan temple in 128 B.C., establishing the basis for a new bitterness in Jewish-Samaritan relations.


The Samaritans frequently play an important role in the NT drama. Some references clearly indicate the separation if not hostility between Jew and Samaritan (e.g., Jesus’ charge not to enter the Samaritan villages, Mt 10:5; the charge against Jesus that He was a Samaritan and had a demon, Jn 8:48; and the editorial comment in Jn. 4:9 that Jews have no dealings with Samaritans). In other cases Jesus uses that very antipathy to shame or confront His hearers, e.g., the case of the good Samaritan (Lk 10:29–37), and the Samaritan who alone among ten healed lepers returned to give thanks for his healing (Lk. 17:11–19). Jn. 4 relates an extended story of Jesus’ encounter with a Samaritan woman.
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