Acts 8:32



 is the explanatory use of the postpositive conjunction DE, meaning “Now” with the nominative subject from the feminine singular noun PERIOCHĒ, which means “either (1) the content/wording of a written text/scripture or (2) a portion of written text/scripture”
  This is followed by the descriptive genitive or genitive of identity from the feminine singular article and noun GRAPHĒ, meaning “of Scripture.”  We call it “a passage of Scripture.”  Then we have the accusative direct object from the feminine singular relative pronoun HOS, meaning “which” and the third person singular imperfect active indicative from the verb ANAGINWSKW, which means “to read: he was reading.”


The imperfect tense is a descriptive imperfect, which describes a past action without reference to its conclusion.


The active voice indicates that the Ethiopian eunuch produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the third person singular imperfect active indicative from the verb EIMI, meaning “to be: was.”

The imperfect tense is an aorist imperfect, which views the past state or condition as a fixed fact without beginning, end, progress, or result.


The active voice indicates that the passage of Scripture produced the state of being what it was.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the feminine singular demonstrative pronoun HOUTOS, meaning “this.”

“Now the passage of Scripture which he was reading was this:”
 is the comparative use of the conjunction HWS, meaning “As or Like.”  Then we have the nominative subject from the neuter singular noun PROBATON, meaning “a sheep.”  This is followed by the preposition EPI plus the accusative of place from the feminine singular noun SPHAGĒ, which means “to or for slaughter Rom 8:36; Acts 8:32; Jam 5:5; Rev 18:24”
 (BDAG, p. 979).  Then we have the third person singular aorist passive indicative from the verb AGW, which means “to be led; to be brought.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice indicates that Jesus received the action of being led to slaughter.


The indicative mood is declarative for a simple statement of fact.

“‘As a sheep to slaughter He was led;”
 is the additive use of the conjunction KAI, meaning “and” with the comparative use of the conjunction HWS, meaning “as.”  Then we have the nominative subject from the masculine singular noun AMNOS, meaning “a lamb” (BDAG, p. 54).  This is followed by the preposition ENANTION, meaning “before” plus the adverbial genitive of place from the masculine singular articular aorist active participle of the verb KEIRW, which means “to shear a sheep Acts 8:32; 18:18; 1 Cor 11:6.”
  The article substantivizes the participle, so that the participle functions like a noun instead of a verb.  As such, the prepositional phrase means “before the shearer.”  However, because the participle is followed by the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him,” this tells us that the verbal function of the participle is being emphasized.


The article is therefore used as a relative pronoun, meaning “the one who shears.”


The aorist tense is a constative aorist, which views the action in its entirety.


The participle is circumstantial and with AUTOS, should be translated “before the one who shears him.”

We have an ellipsis of the verb EIMI, meaning “[is].”  This is followed by the predicate nominative from the masculine singular adjective APHWNOS, meaning “silent, mute, or speechless” (BDAG, p. 159).
“and as a lamb before the one who shears him [is] silent,”
 is the consequential use of the adverb HOUTWS, meaning “so.”  Then we have the strong negative OUK, meaning “not” plus the third person singular present active indicative from the verb ANOIGW, which means “to open.”

The present tense is a historical present, which views a past action as though it were now occurring for the sake of dramatic emphasis.


The active voice indicates that Jesus did not produce the action of opening his mouth in complaint against God or those crucifying Him.


The indicative mood is declarative for a dogmatic fact.

Finally, we have the accusative direct object from the neuter singular article and noun STOMA, meaning “mouth” with the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His” and referring to the humanity of Christ on the Cross.

“so He did not open His mouth.”

Acts 8:32 corrected translation
“Now the passage of Scripture which he was reading was this: ‘As a sheep to slaughter He was led; and as a lamb before the one who shears him [is] silent, so He did not open His mouth.”
Explanation:
1.  “Now the passage of Scripture which he was reading was this:”

a.  Luke continues his narrative by telling us the passage of Scripture that Philip heard the Ethiopian reading.

b.  The Old Testament passage is Isa 53:7, “He was oppressed and He was afflicted, yet He did not open His mouth; Like a lamb that is led to slaughter, and like a sheep that is silent before its shearers, so He did not open His mouth.”  But the eunuch was reading the Septuagint or Greek translation, which is slightly different than what Luke quotes (Luke uses the aorist active participle  and the Septuagint uses the present tense ).

c.  Isa 53 is one of the great Old Testament prophecies that God’s Servant, His Son, would suffer for the sins of mankind.  Read Isa 52:13-53:12.

d.  Without knowing the actual story of Jesus, this passage would be difficult to understand or interpret, which was precisely the Ethiopian’s problem.  However, with the simple understanding of who Jesus was and what happened to Him, Isaiah 53 becomes clear and easy to understand.
2.  “‘As a sheep to slaughter He was led;”

a.  This analogy focuses on the compliance and obedience of our Lord with God the Father’s will, plan, and purpose for his life.

b.  Our Lord was willing to go to the Cross and be judged as a substitute for us.

c.  Our Lord was led to His slaughter on the Cross by the leadership of Israel and the failure of Roman justice and cowardice of a Roman official.


d.  The entire story of our Lord’s trials before the Sanhedrin, Herod, and Pilate is one of submission, compliance, and obedience to the will of others.


e.  Our Lord knew the leaders of Israel were seeking His life and He did not try to stop them.  He knew He was being betrayed and did not try to stop it.  He knew He was about to be arrested and did not try to flee.  He knew He would be found guilty and did not try to defend Himself.

3.  “and as a lamb before the one who shears him [is] silent, so He did not open His mouth.”

a.  This phrase does not refer to our never saying anything; for indeed He had many things to say, such as the seven saying on the Cross: ‘I thirst’; ‘Mother behold your son’; ‘It is finished’; etc.

b.  Our Lord also answered Pilate’s question “What is truth?”  We know that our Lord answered him, because after this conversation Pilate tells the crowd “I find no fault in this man.”

c.  Our Lord also answered the Sanhedrin’s question, “‘Are You the Son of God, then?’ And He said to them, ‘Yes, I am,’” Lk 22:70.

d.  So to what does this statement in Isaiah refer?


(1)  It means that Jesus did not try to defend Himself.  He did not try to talk His way out of being crucified.



(2)  It means that Jesus did not make any accusations against His accusers.  He did not revile them for what they were doing to Him.



(3)  It means that He willingly submitted to will of God without complaint or any kind of verbal sin.


e.  Supporting Scriptures.



(1)  Lk 22:67-70, “‘If You are the Christ, tell us.’  But He said to them, ‘If I tell you, you will not believe; and if I ask a question, you will not answer.  But from now on the Son of Man will be seated at the right hand of the power of God.  And they all said, ‘Are You the Son of God, then?’  And He said to them, ‘Yes, I am.’”


(2)  Mk 14:60-62, “The high priest stood up and came forward and questioned Jesus, saying, ‘Do You not answer?  What is it that these men are testifying against You?’  But He kept silent and did not answer.  Again the high priest was questioning Him, and saying to Him, ‘Are You the Christ, the Son of the Blessed One?’  And Jesus said, ‘I am; and you shall see the Son of Man sitting at the right hand of Power, and coming with the clouds of heaven.’”



(3)  Mt 26:64, “Jesus said to him [the high priest], ‘You have said it yourself  nevertheless I tell you, hereafter you will see the Son of Man sitting at the right hand of Power, and coming on the clouds of heaven.’”


(4)  Lk 23:3, “So Pilate asked Him, saying, ‘Are You the King of the Jews?’  And He answered him and said, ‘It is as you say’.”


(5)  Lk 23:9, “And he [Herod] questioned Him at some length; but He answered him nothing.”



(6)  Mt 27:12-14, “And while He was being accused by the chief priests and elders [before Pilate], He did not answer.  Then Pilate said to Him, ‘Do You not hear how many things they testify against You?’  And He did not answer him with regard to even a single charge, so the governor was quite amazed.”  Mk 15:2-5.


(7)  Jn 18:19-23, “The high priest [Annas] then questioned Jesus about His disciples, and about His teaching.  Jesus answered him, ‘I have spoken openly to the world; I always taught in synagogues and in the temple, where all the Jews come together; and I spoke nothing in secret. Why do you question Me?  Question those who have heard what I spoke to them; they know what I said.’  When He had said this, one of the officers standing nearby struck Jesus, saying, ‘Is that the way You answer the high priest?’  Jesus answered him, ‘If I have spoken wrongly, testify of the wrong; but if rightly, why do you strike Me?’”



(8)  Jn 18:33-38, “Therefore Pilate entered again into the Praetorium, and summoned Jesus and said to Him, ‘Are You the King of the Jews?’  Jesus answered, ‘Are you saying this on your own initiative, or did others tell you about Me?’  Pilate answered, ‘I am not a Jew, am I? Your own nation and the chief priests delivered You to me; what have You done?’  Jesus answered, ‘My kingdom is not of this world.  If My kingdom were of this world, then My servants would be fighting so that I would not be handed over to the Jews; but as it is, My kingdom is not of this realm.’  Therefore Pilate said to Him, ‘So You are a king?’  Jesus answered, ‘You say correctly that I am a king.  For this I have been born, and for this I have come into the world, to testify to the truth.  Everyone who is of the truth hears My voice.’
Pilate said to Him, ‘What is truth?’  And when he had said this, he went out again to the Jews and said to them, ‘I find no guilt in Him.’”



(9)  Jn 19:7-11, “The Jews answered him, ‘We have a law, and by that law He ought to die because He made Himself out to be the Son of God.’  Therefore when Pilate heard this statement, he was even more afraid; and he entered into the Praetorium again and said to Jesus, ‘Where are You from?’  But Jesus gave him no answer.  So Pilate said to Him, ‘You do not speak to me?  Do You not know that I have authority to release You, and I have authority to crucify You?’  Jesus answered, ‘You would have no authority over Me, unless it had been given you from above; for this reason he who delivered Me to you has the greater sin.’”

f.  Jesus did not deny that He was the Son of God or the King of the Jews.  To all other charges and accusations He was silent.  He was silent in the sense that He did not try to defend Himself or prevent the Jews from carrying out their evil plan against Him.
� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (p. 803). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (p. 979). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (p. 538). Chicago: University of Chicago Press.





PAGE  
4

