Acts 8:27



 is the continuative use of the conjunction KAI, meaning “And so,” followed by the nominative masculine singular aorist active participle of the verb ANISTĒMI, which means “to stand up; to get up.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Philip produced the action.


The participle is a temporal participle, the action of this participle preceding the action of the main verb.  It is translated “after getting up” or “when he got up.”

Then we have the third person singular aorist deponent passive indicative from the verb POREUOMAI, which means “to go, proceed; travel.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Philip produced the action.


The indicative mood is declarative for a simple statement of fact.

“And so, after getting up, he went;”
 is the connective/continuative use of the conjunction KAI with the particle of attention IDOU, meaning “and behold, notice”.  Then we have the predicate nominative from masculine singular noun ANER, meaning “a man.”  The predicate nominative indicates the ellipsis of a main verb EIMI, meaning “[there was].”  This is followed by the appositional predicate nominative from the masculine singular noun AITHIOPS, which means “Ethiopian Acts 8:27; 22:3”
 and the appositional predicate nominative from the noun EUNOUCHOS, which means “a castrated male person, eunuch Mt 19:12b; Acts 8:27, 34, 36, 38f.  Eunuchs served as keepers of a harem (Esther 2:14) and frequently rose to high positions in the state.”
  Then we have the predicate nominative from the masculine singular noun DUNASTĒS, which means “(1) one who is in relatively high position: ruler, sovereign (for example it is used of God the blessed and only Sovereign 1 Tim 6:15; and of humans dethrone rulers Lk 1:52; and (2) one who is in a relatively minor position: court official Acts 8:27.”
  With this we have the possessive genitive from the feminine singular noun KANDAKĒ, which means “Candace, which is the title of the queen of Ethiopia Acts 8:27.”
  This is not a personal name like Barbara, Harriet, or Gertrude.  Candace is the Ethiopian title of the queen.  It is equivalent to our titles: President, Vice-President, or Prime Minister.  Therefore, as a title the word should be properly rendered with an article: “the Candace.”  This is followed by an appositional/explanatory genitive from the feminine singular noun BASILISSA, which means “queen Mt 12:42; Lk 11:31; Acts 8:27; Rev 18:7.”
  With this we have the genitive of identity or descriptive genitive from the masculine plural noun AITHIOPS, meaning “of the Ethiopians.”
“and behold [there was] a man, an Ethiopian eunuch, a court official of the Candace, the queen of the Ethiopians,”
 is the appositional/explanatory nominative from the masculine singular relative pronoun HOS, meaning “who” and referring back to the Ethiopian eunuch.  Then we have the third person singular imperfect active indicative from the verb EIMI, meaning “to be: was.”

The descriptive imperfect describes a past action still in the process of continuing at the time of the event being described.


The active voice indicates that the Ethiopian eunuch produced the state of being something.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EPI plus the ablative of rank, meaning “over, in charge of”
 from the feminine singular adjective PAS with the article and noun GAZA, meaning: the (royal) treasury: who was her chief treasurer”
 and the possessive genitive from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “all her treasure.”
“who was in charge of all her treasure,”
 is the appositional/explanatory nominative from the masculine singular relative pronoun HOS, meaning “who” and referring back to the Ethiopian eunuch.  Then we have the third person singular pluperfect active indicative from the verb ERCHOMAI, meaning “to come.”

The pluperfect tense is a consummative pluperfect, which emphasizes a completed action of a past state.  It is translated by the auxiliary verb “had” (see Wallace, p. 586).

The active voice indicates that the eunuch had produced the action of coming to Jerusalem.


The indicative mood is declarative for a simple statement of fact.

This is followed by the nominative masculine singular future active participle from the verb PROSKUNEW, which means “to worship.”


The future participle denotes subsequent time, that is, something that happens after the action of the main verb (see Wallace, p. 614).  “The future participle is always subsequent in time to the principal verb, not coincident and, of course, never antecedent.  Hence the future participle comes nearer to having a temporal notion than any of the tenses.  But even so it is relative time, not absolute, and the future participle may occur with a principal verb in the past, present or future. This idiom grew out of the context and the voluntative notion of the future tense.”


The active voice indicates that the eunuch produced the action.


The participle is a telic participle, which is the use of the participle to indicate the purpose of the action of the main verb. (See Brooks & Winbery, p. 147, who suggest the translation “for the purpose of worshipping.”  This is strictly classical Greek, seen rarely in Koine Greek or the NT.  It is a perfect example of how we know Luke had a classical Greek education and training.
Finally, we have the preposition EIS plus the accusative of place from the feminine singular proper noun HIEROSOLUMA, meaning “to Jerusalem.”
“who had come to Jerusalem for the purpose of worshipping,”

Acts 8:27 corrected translation
“And so, after getting up, he went; and behold [there was] a man, an Ethiopian eunuch, a court official of the Candace, the queen of the Ethiopians, who was in charge of all her treasure, who had come to Jerusalem for the purpose of worshipping,”
Explanation:
1.  “And so, after getting up, he went;”

a.  Philip did exactly as he was instructed by the angel—he got up and got going.  There was no hesitation and no excuses.  He didn’t need a short vacation before being sent out again on another missionary journey.  God’s timing was perfect and important, and Philip understood that.

b.  It was not by chance that Philip and the Ethiopian meet, but it is by a specific arrangement and in exact fulfillment of a plan; not the plan of Philip, nor the plan of the Ethiopian, but the plan of God.  They came together according to the omniscient Designer’s plan.  There are no accidents in the plan of God. 

2.  “and behold [there was] a man, an Ethiopian eunuch, a court official of the Candace, the queen of the Ethiopians,”

a.  Luke now introduces us to an honorable and important man in the history of the Christian Church.  We do not know his name, but we know that he was:


(1)  An Ethiopian, which means he was black, that is, a black African.



(2)  He was a man of importance, being the Treasurer for the queen of Ethiopia.



(3)  He was a man of honor and virtue, being a eunuch, that is, a person who could be trusted.



(4)  He could not become a Jewish proselyte, because eunuchs were excluded by the Mosaic Law from being a proselyte.  But he could be a God-fearing Gentile converted to Judaism.



(5)  He was positive to the teachings of the word of God.



(6)  He was educated.



(7)  He was thoughtful and gracious toward others.


b.  Ethiopia is “the ancient region south of Egypt and encompassing the entire area of modern Sudan. The northernmost point was close to the Egyptian town of Syene (Aswan).  Its southern boundaries extended to modern Ethiopia.  On the west Ethiopia was limited by the vast desert. In its early days Ethiopia also embraced regions to the east of the Red Sea, and included some of the territory represented today by Saudi Arabia and Yemen.  Ethiopia was rich in natural resources, and known for its wealth and trading (Job 28:19; Isa 43:3; 45:14; Dan 11:43).  The etymological root of the Greek word AITHIOPIA means “burnt face,” and describes the pigmentation of the people who were called Ethiopians. Consequently, not only does Ethiopia refer to a geographical territory, but it also indicates ethnicity (Jer 13:23).  Historians in the Greco-Roman world believed that Ethiopians were the first humans on earth. There were many subgroups among the Ethiopians, each with distinct cultural and physical characteristics.  The ancients reported that the tallest, handsomest, and fastest of humans could be found among them. There was significant interaction between Ethiopia and other ancient cultures, and cultural influence is evidenced by the fact that many inhabitants of Ethiopia embraced the religion of Israel (Ps 87:4; Isa 11:11).  The Bible identifies Cush, the son of Ham, as the father of the Ethiopians (Gen 10:6).”
  The Ethiopians of the Bible were what we call today ‘blacks’ and helps explain the statement in Jer 13:23, “Can the Ethiopian change his skin or the leopard his spots?”

c.  The word Candace is “an Ethiopic title for the queen and queen mother.  The Candace mentioned in Acts 8:27 is not identified by a personal name.  Philip baptized her treasurer, an Ethiopian eunuch who came to Jerusalem to worship.  According to Bion of Soli (2nd century B.C.), the Candace was the head of the government in the Nubian kingdom of Meroe (located in modern Sudan).  The title Candace is also attested in several classical sources.”


d.  “The country which she ruled was called by the Greeks Meroe, in Upper Nubia.  It was long the centre of commercial intercourse between Africa and the south of Asia, and hence became famous for its wealth (Isa 45:14).  It is somewhat singular that female sovereignty seems to have prevailed in Ethiopia, the name Candace (compare “Pharaoh,” “Ptolemy,” “Caesar”) being a title common to several successive queens. It is probable that Judaism had taken root in Ethiopia at this time, and hence the visit of the queen’s treasurer to Jerusalem to keep the feast. There is a tradition that Candace was herself converted to Christianity by her treasurer on his return, and that he became the apostle of Christianity in that whole region, carrying it also into Abyssinia.  It is said that he also preached the gospel in Arabia and in Ceylon, where he suffered martyrdom.”


e.  “Eunuchs were in demand as guards of royal harems.  Although excluded from the sacred assembly (Dt 23:1), eunuchs receive favorable reports in Scripture (one rescued Jeremiah).”

3.  “who was in charge of all her treasure,”

a.  This man was not an insignificant person in his country.  He was one of the highest officials in his land.

b.  Ethiopia was rich in natural resources, especially the topaz, a highly valued gem.

c.  Therefore, he was not the treasurer of a backward, poor, insignificant African nation, but of one of the strongest and fiercest of peoples of the ancient world.


d.  The fact he was in charge of all of the queen’s treasure, indicates that he was a man of virtue, honor, and integrity.  He could be trusted to handle vast sums of money in the national treasury.


e.  The man had genuine power and authority in the Ethiopian kingdom.  He was the financial advisor to the queen.  He understood the economics of the Roman Empire and was probably responsible for trade relations with the Empire.


f.  Therefore, this man had to be intelligent as well as diplomatic.

4.  “who had come to Jerusalem for the purpose of worshipping,”

a.  Another significant fact about this man is that he was religious in a good sense.

b.  He was a God-fearing Gentile, and had come to Jerusalem for one of the feasts.  This tells us that he had been evangelized to Judaism by some Jew of the dispersion.

c.  The fact he was in Jerusalem, indicates that the queen trusted him to be gone, and trusted that financial affairs would run smoothly while he was gone.


d.  This man was not a pagan, but believed in the God of Israel and worshipped the God of Israel.  He did not follow the pagan crowds in the worship of all the national gods of the ancient world.


e.  Although excluded from the sacred assembly (Dt 23:1, “No one who is emasculated or has his male organ cut off shall enter the assembly of the Lord.”), he was not resentful, but remained thankful that he could have a relationship with God.


f.  This man is a true role model for all ‘believers of color’.  “That this person is a eunuch is of greater significance than that he is an Ethiopian, for this event is a fulfillment of the prophetic saying in Isa 56:3–5.  The eunuch (an outcast like the Samaritans in the preceding verses of Acts 8) is no longer excluded from the kingdom of God.”


g.  God had a specific promise for this man, stated in Isa 56:4-5, “For thus says the Lord, ‘To the eunuchs who keep My Sabbaths, and choose what pleases Me, and hold fast My covenant, to them I will give in My house and within My walls a memorial, and a name better than that of sons and daughters; I will give them an everlasting name which will not be cut off.’”

h.  “Luke intends this segment of the book of Acts to show the spread of the gospel to Africa and is not concerned with the question whether this was the first gentile conversion.  The conversion of Cornelius was undoubtedly more important for the Jerusalem church because Cornelius was a prominent Gentile and his conversion took place in Palestine, where news of it would be widespread.  This conversion of the Ethiopian was important as a fulfillment of the prophecies of Zeph 3:10 (“From beyond the rivers of Ethiopia [the Romans considered Ethiopia to be the end of the world] My worshipers, My dispersed ones, Will bring My offerings”) and Ps 68:31 (“Envoys will come out of Egypt; Ethiopia will quickly stretch out her hands to God.”).”
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