Acts 8:13



 is the continuative use of the postpositive conjunction DE, meaning “Now” with the nominative subject from the masculine singular article and proper noun SIMWN, which means “Simon” plus the ascensive use of the conjunction KAI, meaning “even.”  Then we have the nominative subject third masculine singular intensive pronoun AUTOS, used as a reflexive pronoun, meaning “self: himself.”  This is the basic use and meaning of AUTOS.  This is followed by the third person singular aorist active indicative from the verb, which means “to believe.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Simon produced the action.


The indicative mood is declarative for a simple statement of fact.

“Now even Simon himself believed;”
 is the continuative use of the conjunction KAI, meaning “and,” followed by the nominative masculine singular aorist passive participle from the verb BAPTIZW, which means “to be baptized.”

The aorist tense is a culminative aorist, which emphasizes the completion or end state of an entire action.


The passive voice indicates that Simon received baptism.


The participle expresses attendant circumstances.  It is translated “after receiving baptism.”

Then we have the third person singular imperfect active indicative from the verb EIMI, used with the nominative masculine singular present active participle of the verb PROSKARTEREW to form an imperfect periphrastic construction (which is the use of two verbs to express one verbal idea).  The verb EIMI means “to be: he was/kept on being.”  The verb PROSKARTEREW means “to stick by or be close at hand, attach oneself to, wait on, be faithful to someone, with the dative of persons and emphasis on continuity Acts 8:13; 10:7 a military aide. Of a boat, stand ready Mk 3:9.”


The imperfect tense of EIMI is a durative imperfect, which expresses with the present tense of PROSKARTEREW and action that continued in the past.

The active voice of both verbs indicates that Simon produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the dative direct object from the masculine singular article and proper noun PHILIPPOS, means “to Philip.”
“and after being baptized, he attached himself to Philip,”
 is the nominative masculine singular present active participle from the verb THEWREW, which means “to observe something with sustained attention: be a spectator, look at, observe, perceive, or see Mk 5:15; Lk 10:18; 24:39; Jn 6:19, 62; 10:12; 20:12, 14; 1 Jn 3:17.”


The present tense is a durative present, which indicates an action that continued over a period of time.


The active voice indicates that Simon produced the action.


The participle is a temporal participle, indicating that this action took place at the same time as the action of the main verb.  It is translation “as or while observing.”

Then we have the coordinating use of the conjunctions TE…KAI, meaning “both…and.”  With these two conjunctions we have the accusative direct object from the neuter plural noun SEMEION and the noun DUNAMIS, meaning “miracles (BDAG, p. 920) and “deeds of power” (BDAG, p. 264).  With DUNAMIS we have the accusative feminine plural adjective MEGAS, meaning “great.”  This is followed by the explanatory accusative feminine plural present deponent middle/passive participle from the verb GINOMAI, which means “to happen, occur, or take place.”

The present tense is a durative present, which expresses the continuation of an action.


The deponent middle/passive voice functions like an active voice, the miracles and deeds of great power producing the action of occurring or taking place.


The participle expresses attendant circumstances.

Finally, we have the third person singular imperfect middle indicative from the verb EXISTĒMI, which means “to be amazed, be astonished, of the feeling of astonishment mingled caused by events which are miraculous, extraordinary, or difficult to understand Mt 12:23; Mk 2:12; 5:42; 6:51; Lk 2:47; 8:56; Acts 2:7, 12; 8:13; 9:21; 10:45; 12:16.”


The imperfect tense is a durative imperfect, which describes a continuous action in the past.


The middle voice is an indirect middle which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

“and while observing miracles and deeds of great power taking place, he kept on being amazed.”
Acts 8:13 corrected translation
“Now even Simon himself believed; and after being baptized, he attached himself to Philip, and while observing miracles and deeds of great power taking place, he kept on being amazed.”
Explanation:
1.  “Now even Simon himself believed;”

a.  Luke continues by noting the most significant convert among the Samaritans—Simon himself.

b.  Philip proclaimed the message of the gospel.  Simon heard what was said, saw the miracles performed, which attested to the truthfulness of the message, and then Simon believed.  It is very important to note here that Luke says without equivocation or hesitation or reservation that Simon himself believed.  The normal sense of language demands that they understand that Luke means that Simon believed in Christ.  Luke does not say that Simon kind-of believed, or sort-of believed, or seemed to believe, or just had a head belief but not a heart belief.  Luke says very simply and very directly that Simon believed like the rest of the people of Samaria.

c.  Some biblical scholars and commentators do not consider Simon to have been saved.  Here are some examples:


(1)  “It is clear that these people were true believers, the one exception being Simon Magus, around whom the story revolves.  Although Simon had believed (Acts 8:13), he had failed to repent and abandon his former way of life and so had not come to true faith.  He had believed in his head the story of Jesus and confessed it in baptism, but without repentance Jesus had not yet become his Lord.  He was still lost.  But Simon is the exception. The apostles appear satisfied with the rest and lay their hands upon them.”
  This is a clear case of a man reading his own theology into the story of the Bible.  The Bible does not say that Simon “believed in his head” only.  This is the old heresy of a person having a head belief but not a heart belief.  Luke’s account does not say that Simon was an unbeliever.  It states very clearly that “even Simon himself believed.”



(2)  “In Acts 8:13, 26:27; Jam 2:19, the word [‘believe’] refers merely to an intellectual assent to certain facts.”
  So, based on this logic, to be a believer in the Lord Jesus Christ you must have more than an intellectual agreement with the facts of the person and work of Christ.  How are we suppose to know that we must have more than an intellectual agreement with the facts in the simple divine command “believe in the Lord Jesus and you will be saved” Acts 16:31.


(3)  “What did he believe?  Evidently that Jesus was this “power of God” not himself (Simon).  He saw that the miracles wrought by Philip in the name of Christ were genuine while he knew that his own were frauds.  He wanted this power that Philip had to add to his own pretensions.  He was determined to get this new ‘power,’ but had no sense of personal need of Jesus as Saviour for his sins.”
 



(4)  “His profession was, however, soon found to be hollow.”



(5)  “Luke seems to suggest that their earlier faith fell short of commitment to Christ or trust in God.”
  This claims that none of the Samaritans were believers yet, because none had received the gift of the Holy Spirit yet.



(6)  “It is doubtful whether Simon was a true believer in Christ.  He believed with the head but not with the heart.”
  There is no such thing as a head belief versus a heart belief.  They are the same thing.


(7)  “He was, by the preaching and miracles of Philip, actually moved to faith in Jesus as Messiah.  Yes this faith of his was only historical and intellectual, without having as its result a change of the inner life; hence he was soon afterwards capable of what is related in verses 18-19.  The real ‘change of mind’ is not excited in him.”


d.  The greatest argument these commentators and scholars have on their side is the statement in Acts 8:21, “You have no part or portion in this matter, for your heart is not right before God.” and verse 23 (), which says “I see that you are still under the control of unrighteousness.”  The interpretation being that Simon is still an unbeliever because he is still under the control of the sin nature.  So the question we must ask is: “When a person believes in Christ do they come out from under the control of the sin nature?”  The answer clearly taught by Paul in his epistles is “Yes.”  But a further question also needs to be asked: “Can a believer by the use of their negative volition toward God place themselves back under the control of their own sin nature?”  And the answer is a definite “Yes.”  This is exactly what the state of carnality is.


e.  Therefore, we have two possible solutions here.



(1)  Simon actually believed in Christ, but because of the lust pattern of his sin nature wanting the power to perform miracles and signs and wonders like Philip, he remained in a state of perpetual carnality even though saved.  Lenski accepts that he was: “On the basis of what is related later it is usually assumed that Simon’s faith was only a sham, but Luke uses the same verb and the same tense with reference to him as he does with reference to the people; he even adds that Simon remained in close attachment to Philip.  The man did believe.”
  “There is nothing in this verse to suggest that Simon, in his believing and in his receiving baptism was less sincere or in any way a less satisfactory convert than the other Samaritans.”



(2)  Simon was never a believer and this statement by Luke “even Simon himself believed” is either wrong, an error, a lie, or a misrepresentation.  Since I firmly believe in the inerrancy of Scripture, I cannot accept this as a solution.  An additional fact from the context later also indicates that Simon was a believer.  In verse 22 Peter tells Simon to pray for forgiveness.  That is something that can only be told to a believer.  The unbeliever cannot and does not need to pray for forgiveness.  Forgiveness of the unbeliever for their sins is a grace gift at the Cross to all mankind.  Peter is telling Simon to acknowledge his sin to God, to use the recovery procedure of the spiritual life (1 Jn 1:9).  In verse 24 Simon recognizes this and asks that the apostles pray for him as well.  Peter’s statement “You have no part or portion in this matter, for your heart is not right before God” does not refer to Simon’s salvation, but to his opportunity to receive the spiritual gifts of healing and miracles from the Holy Spirit.  He will not receive this portion from the Holy Spirit.

f.  We can despise Simon all we want for trying to buy a spiritual gift from the Holy Spirit, but the fact remains that Simon believed in Christ, which meant he was saved and will be in heaven forever.  He may have remained out of fellowship with God and been disciplined for it, but that does not mean he lost his salvation or was never a believer in the first place.  Did not Paul do even worse than this by ignoring the command of the Holy Spirit to not go to Jerusalem and then by offering a sacrifice in the Temple when he got there in order to fulfill his Nazirite vow?  Yes, he did.  Paul didn’t lose his salvation did he?  No.  But he was certainly more out of fellowship with God than Simon was.

g.  It is also important to note that Simon is never rejected by Philip as an unbeliever.  Philip never questions Simon’s faith in Christ.
2.  “and after being baptized, he attached himself to Philip,”

a.  Simon followed the normal procedure that was occurring with all those who believed in Christ during the period of the early Church—he was baptized like everyone else.

b.  The ritual of water baptism symbolized being identified with Christ in His death, burial, and resurrection as taught by Paul in his epistles.

c.  Luke adds this fact about baptism to show that Simon did what everyone else did.  He believed in Christ like everyone else and he was baptized like everyone else.


d.  But then Simon did something others could not do—he attached himself to Philip, that is, he became a devoted follower of Philip.  He went with Philip wherever Philip went.  He stayed with Philip and listened to every message Philip gave to other people in Samaria.  Simon became the constant companion of Philip.


e.  Simon was in amazement and astonishment of Philip, as the people of Samaria had been in amazement and astonishment of him.  Satan had lost his apostle to Samaria.


f.  Another interesting side issue here is the fact that Philip, a deacon, and not an apostle or pastor-teacher, had the right to perform the ritual of baptism in the early Church.  This is directly related to his spiritual gift of evangelism rather than to the fact he was a deacon in the Jerusalem church.  His spiritual gift of evangelist gave him the right to perform the ceremony of baptism.

3.  “and while observing miracles and deeds of great power taking place, he kept on being amazed.”

a.  Luke continues with the natural result of Simon following Philip everywhere.  As Simon travels around with Philip he sees all the miracles, signs, wonders, healings, and demonstrations of great power taking place through the agency of Philip.

b.  Simon is amazed by everything he sees Philip constantly doing, because he knows this is not something he can do, nor will ever be able to do through his own power or ability.

c.  Simon has probably come to recognize after this time with Philip that Philip has a special gift from God to do what he does, and these are not some trick of magic, not some fake healing, and not something sponsored by the devil.


d.  Simon realizes that Philip is truly a man sent from God, that Philip has a unique ability to perform signs and wonders, and Simon cannot help but be awed and astounded by what he sees.
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