Acts 7:58
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 is the continuative use of the conjunction KAI, meaning “And,” followed by the nominative masculine plural aorist active participle from the verb EKBALLW, which means “to throw out; to cast out; force to leave, drive out, expel, Mt 21:12; Mk 1:12; 5:40; 11:15; Lk 19:45; 20:12; from a city Lk 4:29; Acts 7:58.”
 


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the members of the Sanhedrin produced the action.


The participle is a temporal participle, preceding the action of the main verb.  It is translated “after driving [him] out.”  The object is implied but not stated.
Then we have the preposition EXW plus the adverbial genitive of place from the feminine singular article and noun POLIS, meaning “out of the city” or “outside the city” (BDAG, p. 354).  This is followed by the third person plural imperfect active indicative from the verb LITHOBOLEW, which means “(1) to throw stones at someone Mt 21:35; Acts 14:5; (2) stone (to death) someone Mt 23:37; Lk 13:34; Ac 7:58f.”


The imperfect tense is an ingressive or inceptive imperfect, in which the subject enters into or begins the continuing past action.  It is translated “they began stoning.”


The active voice indicates that the members of the Sanhedrin produced the action.


The indicative mood is declarative for a simple statement of fact.

The direct object “[him],” referring to Stephen is not stated by implied from the context.

“And after driving [him] out of the city, they began stoning [him].”
 is the additive use of the conjunction KAI, meaning “And,” which introduces a parenthetical statement here.  Then we have the nominative subject from the masculine plural article and noun MARTUS, meaning “the witnesses.”  This is followed by the third person plural aorist middle indicative from the verb APOTITHĒMI, which means “to take off, lay aside, or lay down; to take off and lay down clothes” (BDAG, p. 123).

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an intensive middle, which emphasizes the personal responsibility of the subject in producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the neuter plural article and noun HIMATION with the possessive genitive from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “their cloak, robe [we would say ‘their coats’] (outer clothing) Mt 9:20f; 24:18; Mk 5:27; 6:56; 10:50; 13:16; Lk 8:44; 22:36; Jn 19:2, 5; Rev 19:16.  The outer garment was laid off in order to leave the arms free Acts 7:58; 22:20.”
  This is followed by the preposition PARA plus the accusative of place from the masculine plural article and noun POUS, meaning “at the feet” (BDAG, p. 757(1) c.).  With this we have the descriptive genitive or genitive of identity or even possessive genitive from the masculine singular noun NEANIAS, meaning “of a young man.”  It is used of people “from about the 24th to the 40th year; Acts 7:58; 20:9; 23:17.”
  Then we have the appositional genitive masculine singular present passive participle from the verb KALEW, which means “to be called; to be named.”

The present tense is a descriptive and static present, which describes the current state that had continued from Saul’s birth and would continue for the rest of his life.  He would always have the name ‘Saul’.


The passive voice indicates that ‘Saul’ received the action of being named ‘Saul’.


The participle is an attributive participle.

Finally, we have the predicate genitive (see Wallace, p. 102) from the masculine singular proper noun SAULOS, transliterated as “Saul.”
“(And the witnesses laid aside their coats at the feet of a young man named Saul.)”
Acts 7:58 corrected translation
“And after driving [him] out of the city, they began stoning [him].  (And the witnesses laid aside their coats at the feet of a young man named Saul.)”
Explanation:
1.  “And after driving [him] out of the city, they began stoning [him].”

a.  The next thing that happens after the Sanhedrin unanimously rushes at Stephen is that they man-handle him out of the city.  They probably thought had to get him out of the city for two reasons:



(1)  So that the Roman authorities wouldn’t react to a riot as they did years later with the arrest of Paul.  The Jews probably didn’t want the Romans to know what they were doing.



(2)  The Jews were not supposed to defile the city by killing a person in the holy city, which is why the crucifixion of Christ took place outside the city.

Much has been made of the fact that these same men took Jesus to Pilate for determination of the death sentence because they did have the authority to put anyone to death.  One explanation given for why the Sanhedrin did not do this in the case of Stephen is that this event occurred after Pilate was recalled from Judah and before his replacement arrived in 36 A.D.  We have no way of proving that Stephen’s stoning was six years after the death of Christ, but it is a plausible explanation.  Another possible explanation is that the events happened so fast that the Roman authorities could not and did not react to what was going on or possibly did not understand the a stoning was about to take place.  However, according to Josephus the legate of Syria, Lucius Vitellius saw to it that there was no interim period between the rulership of Pilate and his successor.
  F.F. Bruce gives a far better explanation on page 159/409 of his commentary.  In short, he argues thus: the Romans permitted the Jews to kill any Gentile immediately who defiled the temple by entering the inner court.  Signs were placed separating the inner court and the court of the Gentiles which warned of ensuing death for any one caught trespassing.  The charge of speaking against the temple was probably another Roman concession to Jewish sensibilities.  Therefore, the Sanhedrin probably knew it had the right to stone Stephen without fear of Roman reprisal.

The fact that people were ready to stone the woman caught in adultery in the city of Jerusalem (see the context of Jn 7-8), when He said ‘he who is without sin cast the first stone’, certainly indicates that these people were not worried about the Roman authorities or stoning someone under their watchful eye.

If Pilate were still in office, he was likely at Caesarea at this time,
 since he usually only came to Jerusalem during times of potential problems, such as the feast of Passover.

The Sanhedrin never voted or passed any formal death sentence.  The legal proceeding turned into mob violence.


b.  As soon as the Sanhedrin gets Stephen out of the city they begin their murderous act of stoning him.  Stephen becomes the first Christian martyr in the history of the Church.

c.  According to the Mosaic Law “the penalty of the outrage of blasphemy is death by stoning Lev 24:10–23; 1 Kg 21:9ff.”
  “The Mishnah [the collection of  Jewish traditions compiled about 200 A.D. and made the basic part of the Talmud] states that the [Jewish] court had the power to inflict four kinds of capital punishment: stoning, burning, decapitation, and strangulation.  Stoning was the most common form in NT times.”


d.  What is the significance of the life and testimony of Stephen?  “Stephen is a pivotal figure in the book of Acts and in the history of the early Church.  Stephen’s new understanding of the temple and the Law in the light of the new situation inaugurated by Jesus’ recently accomplished work made it impossible for Christianity to remain a sect within Judaism.  The new freedom that Stephen articulated with respect to the temple and the Law not only facilitated the spread of the gospel among Hellenistic Jews both within and outside of Palestine, but also implied a universalism that ultimately made the mission to the Gentiles a reality.  It would be going too far to conclude that Stephen’s views concerning the temple were as developed as those of the author of Hebrews, or that his view of the Law was the same as that held by Paul, or that he ever contemplated the gentile mission that Paul was to fulfill.  But that he was a pioneer who helped to make possible these developments, is beyond question.  It is no coincidence that the mission to Samaritans and Gentiles quickly follows Stephen’s death in the narrative of Acts (8:4).  Stephen may indeed be viewed as a forerunner of Paul, as Acts seems to hint by the note about Saul’s presence at Stephen’s execution.  Stephen’s courage in contending for the truth in the face of the hostility of his Jewish brethren and at the cost of his life was later to be mirrored in Paul’s own experience.”

2.  “(And the witnesses laid aside their coats at the feet of a young man named Saul.)”

a.  This statement is parenthetical.  Consider how the context flows naturally without this aside: “When they had driven him out of the city, they began stoning him.  They went on stoning Stephen as he called on the Lord and said, ‘Lord Jesus, receive my spirit!’”  Luke interrupts his flow of thought to introduce the most important person of his history of the early church into the context—the young man named Saul, who would later be known as Paul.


b.  Notice the plural noun ‘witnesses’.  This plural points to those who gave the false testimony against Stephen at his trial.  They were required to throw the first stones.  “More than one witness was required in criminal cases (Dt 17:6; 19:15). They were the first to execute the sentence on the condemned (Dt 13:9; 17:7; 1 Kg 21:13; Mt 27:1).”


c.  These witnesses (and others) were expected to throw hard and accurately.  Therefore, they needed to remove their coats, jackets, tunics, overcoats, etc., that is, whatever outer garment would hinder them from achieving a striking blow.  Other examples of this same kind of action (Outer garments or overcoats, jackets, etc. being thrown aside when they would impede action) are found in Mk 10:50; Jn 13:4.


d.  “‘Saul’, “who is also called Paul”, is the circumcision name of the apostle, given to him, perhaps, in memory of King Saul (Acts 8:1; 9:1).”
  Paul himself says that he was from the tribe of Benjamin (Rom 11:1; Phil 3:5), and Saul was the most illustrious member of that tribe as the first king of Israel.

e.  Saul was selected as a young man to perform the menial task of guarding the coats, jackets, etc. of those actually participating in the stoning.  Saul’s acceptance of this responsibility indicates his tacit approval of what was being done.  “Paul guarded their clothes and thus gave practical proof of his approval of their action.”


f.  According to Paul’s statement in Acts 26:10 he was either a member of the Sanhedrin at this time or appointed to the Sanhedrin shortly after this incident, “And this is just what I did in Jerusalem; not only did I lock up many of the saints in prisons, having received authority from the chief priests, but also when they were being put to death I cast my vote against them.”
  Paul may have been a voting member of the Sanhedrin against Stephen.


g.  This statement also tells us that Paul was an eyewitness of the trial and heard all the arguments of Stephen.

h.  “Since Stephen had been active in the Jerusalem synagogue, which Jews from Cilicia, among others, attended (6:9), it was probably Stephen’s arguments that brought home to Paul the necessity of destroying this new movement, if his ancestral traditions were to survive.  The temporizing course favored by his master Gamaliel (5:34ff) was not what the situation demanded.”
  Paul was also from Cilicia and was probably a member of the synagogue of Freedmen.  He probably knew Stephen personally and had heard him speak several times before.

i.  What does the word “young man” mean?



(1)  “In the NT the Greek comparative NEOTEROS is used of adult or nearly adult persons, but usually with some contrast between such persons and those who are older (Lk 15:12; Jn 21:18; 1 Tim 5:1f, 11, 14 [cf. verse 9]; Tit 2:6 [cf. verse 2]; 1 Pet 5:5).  The same can be observed concerning the use of the feminine absolute (non-comparative) form of the word (NEA) in Tit 2:4 (cf. v 3).  When Jesus said that the greatest should become as the youngest (Lk 22:26), He had in mind the usual obligation of the young to perform more humble tasks (cf. Acts 5:6, 10).


(2)  “That Paul was a NEANIAS when Stephen was stoned is probably mentioned to explain the secondary role he takes in the stoning.  He was, however, apparently a young adult rather than a child, ready soon after to take on great responsibilities (8:3; 9:1f).  Eutychus [who fell asleep and fell from a third floor window], on the other hand, is described not only as a NEANIAS (Acts 20:9) but also as a PAIS (a child, lad, boy verse 12) and so was apparently not an adult.  Paul’s nephew was a NEANIAS and a NEANISKOS at the time of Paul’s Jerusalem imprisonment (23:17f, 22); that the tribune took him by the hand before questioning him (verse 19) may indicate that Paul’s nephew was still a child.  But a man whom Luke called “rich” and a “ruler” (Lk 18:18, 23) was a NEANISKOS according to [the parallel passage in] Mt19:20, 22. (Matthew also omits the man’s reference back to the time of his “youth” [cf. Mk 10:20; Lk 18:21, NEOTĒS].)  Other uses of NEANISKOS give no more exactness to the term except to distinguish those designated by it from those older or younger (Acts 2:17; 1 Jn 2:13f).”



(3)  Therefore, based on the responsibilities to persecute the church given to Paul immediately after the stoning of Stephen, and Paul’s own statement that he voted with the Sanhedrin, we can safely conclude that Paul was clearly over the age of twenty when these events occurred between 33-36 A.D.  This means that Paul was born around 5 A.D. and died before July of 70 A.D.  He lived about sixty-five years, forty-five of which were as a Christian.

j.  Stephen was active in the synagogue where Jews from Cilicia attended.  Paul grew up in Tarsus, the capital of the province of Cilicia.  Paul probably attended this synagogue on occasion and had probably heard Stephen several times speak about Jesus.  Saul and Stephen were contemporaries, peers, and may have known each other well.  Stephen had probably attempted the evangelization of Saul several times.  Paul would later suffer the same fate as Stephen in Lystra, Acts 14:19, but God would permit Paul to continue His work on earth, while Stephen was absent from the body and face-to-face with the Lord.

k.  It was no accident that Saul was there to watch Stephen die.  God had Saul there for a reason—so that the manner in which Stephen faced certain death with absolute confidence in his faith in Jesus as the Christ and what Stephen says at his death would leave a permanent impression on the soul of Saul, the unbeliever, and eventually Paul the apostle.
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