Acts 7:40



 is the nominative masculine plural aorist active participle from the verb EIPON, meaning “to say: saying.”

The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The active voice indicates that the apostate Jews of the Exodus generation produced the action.


The participle is circumstantial.

Then we have the dative of indirect object from the masculine singular article and proper noun AARWN, meaning “to Aaron.”  This is followed by the second person singular aorist active imperative from the verb POIEW, which means “to do, Make, produce, or manufacture.”

The aorist tense is a constative aorist, which looks at the action in its entirety.


The active voice indicates that Aaron is to produce the action.


The imperative mood is an imperative of entreaty or request.

Then we have the dative of advantage (from the viewpoint of the apostate Jews) from the first person personal plural pronoun EGW, which means “for us.”  This is followed by the accusative direct object from the masculine plural noun THEOS, meaning “gods.”  Then we have the nominative subject from the masculine plural relative pronoun HOS, meaning “who,” followed by the third person plural future deponent indicative from the verb PROPOREUOMAI, which means “to go before, Lk 1:76” (BDAG, p. 873).


The future tense is a predictive future, which affirms what will take place.

The deponent middle voice functions like an active voice, the gods producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the genitive direct object from the first person plural personal pronoun EGW, which means “us.”

“saying to Aaron, “Make gods for us, who will go before us;”
 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the nominative subject from the masculine singular article and proper noun MWUSĒS, transliterated as “Moses” with the nominative masculine singular demonstrative pronoun HOUTOS, used as an adjective, meaning “this.”  Then we have the appositional nominative from the masculine singular relative pronoun HOS, meaning “who” and referring back to the demonstrative pronoun ‘this Moses’.  This is followed by the third person singular aorist active indicative from the verb EXAGW, which means “to lead out; to bring out” (BDAG, p. 343.

The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The active voice indicates that Moses produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the first person plural personal pronoun EGW, meaning “us.”  This is followed by the preposition EK plus the ablative of separation from the feminine singular noun GĒ and the genitive of identity or description from the feminine singular proper noun AIGUPTOS, meaning “out of or from the land of Egypt.”
“for this Moses, who led us out of the land of Egypt”
 is the strong negative conjunction OUK, meaning “not” plus the first person plural perfect active indicative from the verb OIDA, which means “to know: we do not know.”

The aorist tense is a constative aorist, which presents the entire action as a fact.


The active voice indicates that the Jews of the Exodus generation produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative pendens
 from the neuter singular interrogative pronoun TIS, meaning “what,” followed by the third person singular aorist deponent middle indicative from the verb GINOMAI, which means “to happen, to become.”

The aorist tense is a constative/historical aorist, which presents the past action as a fact.


The deponent middle voice functions like an active voice and indicates that indefinite subject “what” produces the action.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the dative of indirect from the third person masculine singular personal use of the intensive pronoun AUTOS, which means “to him.”

“—we do not know what happened to him.””
Acts 7:40 corrected translation
“saying to Aaron, “Make gods for us, who will go before us; for this Moses, who led us out of the land of Egypt—we do not know what happened to him.””
Explanation:
1.  “saying to Aaron, “Make gods for us, who will go before us;”

a.  Stephen continues his defense and short history of Israel by noting what the Jews of the Exodus generation asked Aaron to do.  The moment it appeared as though Moses was gone and had deserted the Jews, they asked Aaron to give them gods they could see and worship.  In other words they went right back to the idolatry of Egypt.

b.  The background for this statement in the Old Testament is found in Ex 32:1, “Now when the people saw that Moses delayed to come down from the mountain, the people assembled about Aaron and said to him, ‘Come, make us a god who will go before us; as for this Moses, the man who brought us up from the land of Egypt, we do not know what has become of him.’”

c.  Egypt had an entire pantheon of gods that they worshipped, and the Jews had become very familiar with these gods over the course of the previous 400 years.


d.  The Jews now want a god they can see and worship, rather than an unseen god.


e.  The Jews want a ‘real’ god to lead them—one they can really follow.  Already they have rejected the God of Abraham, Isaac, Jacob, Joseph, and Moses.


f.  The request to Aaron is virtually a command, even though these Jews have no authority to order Aaron to do anything.


g.  Apparently Aaron is well versed in the Egyptian gods and knows exactly the god the Jews want.


h.  The Jews think that these gods are for their advantage.

i.  These Jews also think that if Aaron makes the idol for them to worship, then he will be responsible for any wrongdoing and not them.

j.  These Jews wanted to be led by a god, but not the God of Abraham, Isaac, and Jacob.
2.  “for this Moses, who led us out of the land of Egypt”

a.  The people’s reasoning is now explained: they figured that Moses was either dead or deserted them and was never coming back.

b.  The word “this” is said with contempt.

c.  They acknowledge the fact that Moses led them out of Egypt, but they do not recognize the hand of God in this deliverance.


d.  They had been following a man—Moses; now they want to follow a god of Egypt.

3.  “—we do not know what happened to him.””

a.  This statement is a classic example of anacoluthon—the breaking off of a thought to insert another thought.

b.  This is the excuse the Jews give for no longer wanting to follow Moses—they say that they do not know what happened to him.  However, they know exactly what happened to him.    He went up on Mount Sinai to receive the Law from the God of Israel Ex 24:12-18.

c.  Moses was gone for forty days and forty nights, which made the Jews think he was dead or wasn’t coming back.


d.  This is a classical case of ignorance being used as an excuse or justification for doing what a person wants.  The Jews wanted idolatry.  They wanted to worship and serve gods they could see.  Not knowing anything about the God of Moses, their sin natures can easily justify doing what they really want, because they do not know what happened to Moses.

e.  This is rationalization and self-justification.  It is the sinful motivation behind the act of idolatry.  Ignorance is no excuse for idolatry.  People worship what they want to worship.


f.  These Jews had no more knowledge of the god of the golden calf than they did of the God of Israel.

g.  Stephen is preparing the Sanhedrin for the charge that they are no better than the Jews of the Exodus generation.  The Sanhedrin has the same negative volition to the God of Israel, Jesus Christ, as the Exodus generation had of him.  To reject Moses is to reject the God of Moses, the God of Israel.  The Sanhedrin is acting just like the Exodus generation of Jews; they are making the same mistake in the rejection of Jesus as the Messiah.

h.  The Jews justify their rejection of Jesus as their Messiah throughout human history by claiming ignorance that He is the God of Israel.  Ignorance is no excuse before God.

� See Robertson’s Grammar, p. 459 and Wallace, Greek Grammar Beyond the Basics, p. 51f.





PAGE  
3

