Acts 7:37



 is the nominative subject from the masculine singular demonstrative pronoun HOUTOS, meaning “This man” or “This one.”
  Then we have the third person singular present active indicative from the verb EIMI, meaning “is.”

The present tense is an aoristic present, which presents the state of being as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that this man produced the state of being Moses.


The indicative mood is declarative for a simple statement of fact.

This is followed by the predicate nominative from the masculine singular article and proper noun MWUSES, transliterated as “Moses.”  Then we have the appositional/explanatory nominative masculine singular articular aorist active participle of the verb EIPON, which means “to say: the one who said.”


The article is used as a relative pronoun, translated “the one who.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Moses produced the action of speaking.

The participle is circumstantial and explanatory.

This is followed by the dative of indirect object from the masculine plural article and noun HUIOS, meaning “to the sons” plus the genitive of identity or descriptive genitive from the masculine singular proper noun ISRAĒL, which means “of Israel.”

“This one is Moses, the one who said to the sons of Israel,”
 is the accusative direct object from the masculine singular noun PROPHĒTĒS, which means “a prophet.”  Then we have the dative of indirect object/advantage from the second person plural personal pronoun SU, means “for you” and referring to the Jews.  This is followed by the third person singular future active indicative from the verb ANISTĒMI, which means “to stand up; to rise up; to raise up.”

The future tense is a predictive future, which affirms what will happen.


The active voice indicates that God the Father will produce the action.


The indicative mood is declarative for a dogmatic fact.

Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  This is followed by the preposition EK plus the ablative of source/origin from the masculine plural article and noun ADELPHOS with the possessive genitive from the second person plural personal pronoun SU, meaning “from your brethren.”  Finally, we have the comparative use of the conjunction HWS, meaning “as or like” plus the predicate accusative from the first person singular personal pronoun EGW, meaning “me” and referring to Moses.

““God will raise up for you a prophet from your brethren like me.””
Acts 7:37 corrected translation
“This one is Moses, the one who said to the sons of Israel, ‘God will raise up for you a prophet from your brethren like me.’”
Explanation:
1.  “This one is Moses, the one who said to the sons of Israel,”

a.  Stephen continues his short narration of the history of Israel by continuing with the story of Moses in his relationship with the Jews.

b.  The statement “This one is Moses” emphatically presents Stephen’s high regard and respect for the person of Moses.  This is one of the methods by which he refutes the false accusation that he disrespects Moses and the Law.

c.  Stephen then focuses on one of the most important things ever said by Moses to the people of Israel.  He said something long forgotten by the members of the Sanhedrin, whom Stephen addresses.


d.  Moses said something to the members of the Sanhedrin that should have alerted them to the person and work of the most significant prophet ever to come to Israel—a man named Jesus.

2.  “‘God will raise up for you a prophet from your brethren like me.’”

a.  The Old Testament background for this quote is found in Dt 18:15-18, “The Lord your God will raise up for you a prophet like me from among you, from your countrymen, you shall listen to him.  This is according to all that you asked of the Lord your God in Horeb on the day of the assembly, saying, ‘Let me not hear again the voice of the Lord my God, let me not see this great fire anymore, or I will die’.  The Lord said to me, ‘They have spoken well.  I will raise up a prophet from among their countrymen like you, and I will put My words in his mouth, and he shall speak to them all that I command him.’”  Peter used this same quote in his speech before the people under Solomon’s porch, Acts 3:22, “On the one hand Moses said, ‘The Lord your God will raise up a prophet for you from your brethren like me; you will listen to Him according to everything that He says to you.’”

b.  The fact that Moses was writing about Jesus is declared by our Lord in Jn 5:46, “For if you believed Moses, you would believe Me, for he wrote about Me.”

c.  “Moses is the only character in the Old Testament to whom Christ likens himself.  In Heb 3:1–19 this likeness to Moses is set forth in various particulars.”
  Read Heb 3.


d.  “One of the commonest assessments of the person of Jesus of Nazareth by his contemporaries in Palestine was that he was a prophet from God, or a teacher from God, or both (Mt 14:5; 21:11, 46; Lk7:16; Jn 3:2; 4:19; 6:14; 7:40;9:17, etc.).  Their basic concept of a prophet was clearly based upon the OT prophetic ministry, and included declaring God’s word, having supernormal knowledge, and evidencing the power of God (cf. Jn 3:2; 4:19; Mt 26:68; Lk 7:39).  Jesus accepted this title among others, and used it of himself (Mt 13:57; Lk 13:33), as well as accepting the title of teacher (Jn 13:13).  The apostles came to realize that the ultimate fulfillment of Moses’ prophecy (Dt 18:15ff.) of the prophet like him whom God would raise up was found in Christ himself.  Only, in the case of Jesus we do not merely have a prophet, but the Son to whom the Spirit is not given by measure, in whose teaching ministry therefore the ministry of prophet and teacher are perfectly combined, and with whom the epitome of prophetic revelation is reached (Mt 21:33–43; Lk 4:14–15; Jn 3:34).  However, more than the greatest prophet, we see in Jesus the one who sent the prophets (Mt 23:34, 37), and one who not merely speaks the words of God, but is himself the Word made flesh (Jn 1:1–14; Rev 19:13).”


e.  Only Adam is said to be a type of Christ.  “No other OT character is expressly called a TUPOS of Christ in the NT.  But other OT characters typify him in some degree, by comparison or contrast—Moses, as prophet (Acts 3:22f; 7:37), Aaron, as priest (Heb 5:4f.), David, as king (Acts 13:22).”


f.  “Jesus referred to Himself as a prophet (Mt 13:57; Lk 13:33), and many characteristics of His bearing and teaching forced people to refer to Him as such (Mt 21:11; Mk 6:15; Jn 4:19; 9:17).  This implication sometimes is that He is the Prophet expected in fulfillment of Dt 18:15–18 (Jn 1:21; 6:14; 7:40), and to this ministry the voice at the Transfiguration witnessed (Mk 9:7). But Jesus is greater than the prophets (Mk 8:27–36; Mt 12:41; 11:2–11). He contrasted the content of the prophets’ teaching with His own (Mt 5:21–28).  Moreover, His word is the Word of God simply because He uttered it as His will and decision, whereas the prophets could derive the Word only from a source and authority other than themselves.”


g.  “Both Peter and Stephen identify Jesus with the prophet foretold by Moses (Acts 3:22; 7:37; cf. Dt 18:18). This identification repudiates the implicit charge that Jesus was a false prophet and blasphemous messianic pretender who was rightfully put to death.”


h.  “The people of Palestine thought that Jesus was a prophet (Mt 16:14; 21:46; Mk 8:27), based on the miracles He performed, e.g., healing the blind man (Jn 9:17), raising a man from the dead (Lk 7:15f) and telling the Samaritan woman about her past life of sin (Jn 4:19).  Some saw Him as ‘the prophet’ (Jn 6:14; 7:40), i.e., the fulfillment of the promise that God would raise up another great prophet like Moses (Dt 18:15, 18).  Jesus referred to Himself as a prophet at two different times (Mt 13:57; Mk 6:4; Lk 4:24; 13:33).  Both Peter and Stephen preached that Jesus was the fulfillment of Moses’ promise in Dt 18 (Acts 3:22; 7:37).  When Jesus expounded the Scriptures, He taught with authority and not like the scribes (Mt 7:29).  That He spoke the word of God with power caused Him to be associated with the OT prophets (Jn 7:40).  Jesus related His own death to the persecution of the prophets (Lk 13:33f); His predictions about His later coming as the Son of man (e.g., Mt 24:27–31) identified Him with the important eschatological events that the prophets announced (Dan 7:13f).”


i.  So what’s the point of all this?  The prophets stopped coming after Ezra, Nehemiah, and Malachi (between 440 and 395 B.C.).  There was not another prophet seen in Israel until the coming of Jesus—almost the same period of time that the Jews sent in Egypt from the time of Joseph to Moses.

j.  Stephen is building his case that Jesus is the Messiah and this statement is the foundation on which that case is built—Moses said that a prophet would come like him and there was not one for over 400 years before Jesus and there has not been one for 2000 years since the coming of Jesus.  Of course, the Sanhedrin doesn’t want to hear this.  They are still expecting another prophet like Moses.

k.  What was the greatest likeness between Moses and Jesus?  They were both rejected as God’s representative and messenger, ruler and prophet, by the majority of Jews in Israel.
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