Acts 7:28



 is the negative MĒ, which is used as “a marker of expectation of a negative answer to a question in direct questions somewhat along the lines: ‘it isn’t so, is it, that ...?’, with expectation of a negative answer; in translation the negation can in fact be variously expressed in a form suggesting that an inappropriate answer would be met with complete dismay, for example: you didn’t lack anything, did you? Lk 22:35; 5:34; 17:9; Acts 7:28.”
  This is followed by the aorist active infinitive from the verb ANAIREW, which means “to get rid of by execution: do away with, destroy, mostly of killing by violence, in battle, by execution, murder, or assassination Mt 2:16; Lk 22:2; Acts 2:23; 5:33, 36; 7:28; 9:23f, 29; 22:20; 23:15, 21; 25:3.”


The aorist tense is a constative aorist, which views the entire potential future action as a fact.


The active voice indicates that Moses would potentially produce the action.


The infinitive is a complementary infinitive, used after verbs or willing/wishing/wanting, etc. to indicate the content of that will/wish/desire.

Then we have the accusative direct object from the first person singular personal pronoun EGW, meaning “me” and referring to the fighting Jew.  This is followed by the nominative subject from the second person singular personal pronoun SU, meaning “you” and referring to Moses.  Then we have the second person singular present active indicative from the verb THELW, which means “to want, will, wish, or desire.”

The present tense is a descriptive present for what is now going on in the Jewish man’s mind, that is, what he thinks Moses is thinking.  This is a classic case of this man projecting his desires onto another person.


The active voice indicates that the Jewish man is accusing Moses of producing the action of possibly wanting to kill him.


The indicative mood is an interrogative indicative, which can be used in questions that can be answered by providing factual information.

“You do not want to do away with me…, do you?”
 is the adverbial accusative of manner from the masculine singular relative pronoun HOS, meaning “which or as” plus the adverbial accusative of manner from the noun TROPOS, which means “the manner in which something is done: manner, way, kind, guise; when used together they mean: in the manner in which = (just) as Mt 23:37; Lk 13:34; Acts 7:28.”
  Then we have the second person singular aorist active indicative from the verb ANAIREW, which means “to do away with; destroy; kill, etc” (see above).

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Moses produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the adverb of time ECHTHES, which means “yesterday” (BDAG, p. 419).  Then we have the accusative direct object from the masculine singular article and adjective AIGUPTIOS, meaning “the Egyptian.”
“in the manner in which you did away with the Egyptian yesterday””
Acts 7:28 corrected translation
“You do not want to do away with me, in the manner in which you did away with the Egyptian yesterday, do you?””
Explanation:
1.  “You do not want to do away with me,”

a.  Stephen continues with the rhetorical question of the Jewish man, who was fighting with his fellow Jew, when Moses interceded to stop the fight.


b.  The Old Testament background for this statement is found in Ex 2:14b, “But he said, ‘Who made you a prince or a judge over us?  Are you intending to kill me as you killed the Egyptian?...’”  Stephen’s statement (Luke’s recording of his statement) is a word-for-word quote from the Septuagint.

c.  The Jewish man’s question is not really a question, but a biting indictment of Moses as a murderer.  The man means it this way, and Moses takes it this way by his reaction to the question—Moses never answers the question, but instead runs away.


d.  Moses did not want to kill this Jew.  Moses was trying to act as a leader in this situation.  But Moses immediately recognized that he had lost any leadership authority over the Jews the moment he murdered the Egyptian.


e.  Moses took the law into his own hands, which immediately disqualified him from being an effective leader.  This is why this Jewish man rejected Moses’ leadership and authority.
2.  “in the manner in which you did away with the Egyptian yesterday, do you?””

a.  The manner in which Moses killed the Egyptian was with his bare hands.  So the Jewish man is asking if Moses intends to kill him with his bare hands also.

b.  In effect, this man is asking Moses if he is going to commit murder again.  This is a stinging indictment of Moses that goes right to his conscience.

c.  Moses now immediately recognizes that although he looked around before he buried the Egyptian, someone had still seen what he had done.

d.  This Jewish man, who was abusing his fellow Jew, may have even been the man who was being maltreated by the Egyptian task-master.  We have no way of knowing, but we at least know he was one of the people involved in the previous day’s affairs.


e.  This man’s question really says the following:  you were wrong to murder someone yesterday; are you going to do the same wrong to me today?  Compare this with Moses’ question to this man: “why do you injure one another?’”  The man points out clearly the hypocrisy of Moses.  You can’t ask a man why he is wronging someone in a fight, when you have wronged someone yourself by murdering them.

f.  Moses is a murderer, a hypocrite, and a phony.  He is not ready or qualified to by God’s leader yet.


g.  This question by the Jewish man is a reflection of the rejecting questions that the Sanhedrin put to Christ before, during, and after His trial.  They questioned Him while he was teaching to people.  They questioned Him at his trials before them.  And they questioned Him while He hung on the Cross.  The same evil questioning was put to the apostles.  And now the same evil questioning is being put to Stephen.  The principle: negative volition is full of evil questions that it really does not want answered.
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