Acts 7:27



 is the adversative use of the postpositive conjunction DE, meaning “But” plus the nominative subject from the masculine singular articular present active participle of the verb ADIKEW, which means “to injure, harm, treat unjustly; to wrong someone.”

The article is used as a relative pronoun, translated “the one who.”

The present tense is a historical present, which presents a past action vividly as though now occurring.


The active voice indicates that one of the two Jews who were fighting produced the action.


The participle is substantival, and literally means “the injurer” or “the one injuring,” but when translated like a verb: “the one who was injuring.”
Then we have the accusative direct object from the masculine singular article, used as a personal pronoun (“his”), and adverb PLĒSION, meaning “neighbor” (BDAG, p. 830).  This is followed by the third person singular aorist middle indicative from the verb APWTHEW, which has two meanings:

1.  “to push aside Acts 7:27;” and

2.  “to reject, repudiate, used of the Jews rejection of Moses in Acts 7:39; the word of God, Acts  13:46; a good conscience 1 Tim 1:19; of God not rejecting His people Israel Rom 11:1f.”


a.  BDAG says that it means to push aside or push away here, which is also how it is translated in the NASV as do all versions.

b.  However, all the other uses of this word in the NT are figurative, meaning “to reject” rather than to repel or push away.


c.  It is difficult to imagine this man pushing Moses away physically for the following reasons:



(1)  Moses was the prince of Egypt.  As such to lay hands on him would be a capital offense, punishable by death.  Assuming that this man knew Moses was the prince of Egypt, he would not risk his life over someone simply attempting to stop him from fighting.  On the other hand we do not know if Moses was recognized as the prince of Egypt.  How he was dressed would certainly give this away, but we don’t know how he was dressed.



(2)  This man had just watched Moses kill an Egyptian task-master the previous day with his bare hands.  Is it reasonable that he would push away physically someone who was able to kill him as well?  Probably not.  He would have been at least a little afraid of Moses.



(3)  Stephen is adding this statement to what the Hebrew original and Greek translation say.  It is his own interpretative comment.  What is the purpose of his comment?  To introduce the idea of the Jews rejection of Moses to illustrate the Sanhedrin’s rejection of Jesus.


d.  Therefore, it seems far more likely that the best translation here is “to reject” rather than “to push away/aside.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an intensive or indirect middle, which intimately involves the subject in personally producing the action and being responsible for it.

The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him,” referring to Moses.  This is followed by the nominative masculine singular aorist active participle from the verb EIPON, which means “to say: saying.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the one injuring his neighbor produced the action.


The participle is circumstantial.
“But the one injuring his neighbor rejected him, saying,”
 is the nominative subject from the masculine singular interrogative pronoun TIS, meaning “Who,” followed by the (double accusative of person and object) accusative direct object from the second person singular personal pronoun SU, meaning “you” and referring to Moses.  Then we have the third person singular aorist active indicative from the verb KATHISTĒMI, which means “to assign someone a position of authority: authorize, appoint, put in charge Lk 12:14, 42, 44; Acts 6:3; 7:10, 27, 35; Tit 1:5; Heb 5:1;7:28; 8:3.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the indefinite “who” produces the action in this question.

The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the double accusative of object from two masculine singular nouns connected by the conjunction KAI, meaning “and.”  The first noun is ARCHWN, which means “a ruler” and the second noun is DIKASTES, which means “a judge” (BDAG, p. 250).  The second half of a double accusative can be translated with the word “as: you as a ruler and a judge.”  Finally, we have the preposition EPI plus the genitive of subordination from the first person plural personal pronoun EGW, meaning “over us” and referring to the Jews.
““Who appointed you as a ruler and a judge over us?”
Acts 7:27 corrected translation
“But the one injuring his neighbor rejected him, saying, ‘Who appointed you as a ruler and a judge over us?”
Explanation:
1.  “But the one injuring his neighbor rejected him, saying,”

a.  Stephen continues with the story of Moses and his first encounter with his people, the Jews, by indicating the contrast between what Moses said and what the man fighting with his fellow Jew said.

b.  The background for Stephen’s statement is found in Ex 2:14, “But he said, ‘Who made you a prince or a judge over us? Are you intending to kill me as you killed the Egyptian?’ Then Moses was afraid and said, ‘Surely the matter has become known.’”

c.  Notice what Stephen has added, which is not found in the Hebrew or Septuagint translation:  “pushed him away” or “rejected/repudiated him.”

d.  Stephen, under the inspiration of the Holy Spirit, adds an additional concept (rejection) here that is not found in the original story.  Stephen’s reason for making an issue out of the rejection of Moses is that he is using this as an illustration of the Jews’ constant rejection of Moses, the prophets, and finally their Messiah.



(1)  Acts 7:35, “This Moses whom they disowned, saying, ‘Who made you a ruler and a judge?’ is the one whom God sent to be both a ruler and a deliverer with the help of the angel who appeared to him in the thorn bush.”



(2)  Acts 7:39, “Our fathers were unwilling to be obedient to him, but repudiated him and in their hearts turned back to Egypt.”



(3)  Acts 7:51-52, “You men who are stiff-necked and uncircumcised in heart and ears are always resisting the Holy Spirit; you are doing just as your fathers did.  Which one of the prophets did your fathers not persecute?  They killed those who had previously announced the coming of the Righteous One, whose betrayers and murderers you have now become.”


e.  The Jewish man rejecting his fellow Jew is a picture of the Jewish unbeliever rejecting Jesus as the Messiah.


f.  The physical violence of the negative Jew is illustrative of the physical violence done to Christ on the Cross.


g.  The neighbor is the innocent party in this fight, whom Moses was trying to defend and protect, and is illustrative of Jesus.


h.  The manner of the rejection is now given in the next statement, that is, in what the fighting man said, not an action of pushing Moses away.

2.  ““Who appointed you as a ruler and a judge over us?”

a.  The question is one of rebuke and repudiation.  It is filled with distain and ridicule.

b.  But the question is a fair one, because God had not yet made Moses a ruler or judge over the family and people of Israel.  That appointment would not come until after Moses had been trained in Midian for forty years.

c.  God would appoint Moses as a ruler and judge over the people of Israel, but had not yet done so.  Therefore, the man asks a fair question, but does so as a matter of the rejection of the authority of Moses.


d.  This man’s question is a picture of the attitude of the Sanhedrin toward Jesus.  It is in essence the same questioning they put to Jesus during His earthly ministry among them.


e.  The two functions ‘ruler and judge’ are one and the same office as can be seen by the judges of Israel, mentioned in the book of Judges, and by the function of David as the king of Israel and also the supreme court judge of Israel (2 Sam 15).
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