Acts 7:26



 is the continuative use of the postpositive conjunction TE, used as a “marker of close relationship between sequential states or events, meaning: and likewise, and so, so Acts 2:40; 4:33; 5:19, 35; 6:7, 12f and many other places.”
  With this we have the locative of time from the feminine singular articular present active participle of the verb EPEIMI, used as a substantive adjective, meaning (literally ‘to be on’) “next” plus the noun HĒMERA, meaning “day.”  The phrase is translated “on the next day” (BDAG, p. 360).  Then we have the third person singular aorist passive indicative from the verb HORAW, which means “to see,” but in the passive voice “to be seen, become visible, appear” (BDAG, p. 719).  This is the intransitive use of the verb (it does not need a direct object).

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice indicates that Moses received the action of being seen by the Jews.

The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object (not the instrumental of agency) from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them,” indicating the indirect objects to whom Moses appeared.  Wallace explains, “It is not insignificant that virtually every time  is used in the NT with a simple dative, the subject of the verb consciously initiates the visible manifestation; in no instance can it be said that the person(s) in the dative case initiate(s) the action.  In other words, volition rests wholly with the subject, while the dative noun is merely recipient.  Compare Lk 1:11; 22:43; 24:34; Acts 7:2, 26, 30; 13:31; 16:9; 1 Cor 15:5, 6, 7, 8.”
 

Then we have the appositional/explanatory dative masculine plural present deponent middle/passive participle from the verb MACHOMAI, which means “to fight” and is used for both physical fighting and a heated verbal dispute.  Here it refers to a physical fist fight because of the Septuagint’s translation of the Hebrew:  = “Why are you striking your neighbor?”  The verb TUPTW means “to strike.”

The present tense is a descriptive present for what was happening at that moment.


The deponent middle/passive voice functions in an active sense, two Jewish men producing the action of fighting with each other.


The participle is a temporal participle, indicating that this action is related to the action of the main verb by time (temporally).  It is translated “while (or ‘as’) they were fighting.”
“And so on the following day he appeared to them, while they were fighting,”
 is the connective use of the conjunction KAI, meaning “and” plus the third person singular imperfect active indicative from the verb SUNALLASSW, which means “to reconcile” (BDAG, p. 964) and is the only use of this word in Scripture.

The imperfect tense is a tendential imperfect, which describes a past action that was attempted but not accomplished (see Brooks & Winbery, p. 93 and Wallace, p. 550; BDF, section 326).  It can be translated “he attempted or tried to reconcile.”


The active voice indicates that Moses produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the two Jews who were fighting with each other.  This is followed by the preposition EIS plus the accusative of place from the feminine singular noun EIRĒNĒ, which means literally “into a state of peace,” which we can simplify to “in peace.”  Then we have the nominative masculine singular aorist active participle from the verb EIPON, which means “to say: saying.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Moses produced the action.


The participle is an instrumental participle, indicating the means by which Moses tried to reconcile the two men, that is, he tried to reconcile them by saying what he said.
“and he tried to reconcile them in peace, by saying,”
 is the nominative used as a vocative from the masculine plural noun ANĒR, meaning “Men.”  Then we have the predicate nominative from the masculine plural noun ADELPHOS, meaning “brothers” plus the second person plural present active indicative from the verb EIMI, meaning “you are.”

The present tense is an aoristic and static present for a state of being that is a perpetual fact.


The active voice indicates that these two Jews produce the action of being brothers racially and nationally, not necessarily in a familial sense.


The indicative mood is declarative for a simple statement of fact.

This is followed by the adverb HINATI (which is the crasis of HINA and the interrogative pronoun TIS—TI in the neuter), meaning (literally ‘to what end?’) “why or for what reason? Mt 9:4; 27:46; Lk 13:7; Acts 4:25; 7:26; 1 Cor 10:29.”
  Then we have the second person plural present active indicative from the verb ADIKEW, which means “to wrong, harm, mistreat, or injure.”  Because there is a physical fist fight going on the translations ‘wrong and mistreat’ are too tame here.  Harm or injure are the better translations.


The present tense is a descriptive present of what is now going on.


The active voice indicates that the two Jewish men are producing the action of injuring one another.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the second person masculine plural reciprocal pronoun ALLĒLWN, meaning “one another.”
““Men, you are brethren, why do you injure one another?””
Acts 7:26 corrected translation
“And so on the following day he appeared to them, while they were fighting, and he tried to reconcile them in peace, by saying, “Men, you are brethren, why do you injure one another?””
Explanation:
1.  “And so on the following day he appeared to them, while they were fighting,”

a.  Stephen continues with his explanation and interpretation of the story of Moses by following the Old Testament background for this statement, which is found in Ex 2:13, “He went out the next day, and behold, two Hebrews were fighting with each other; and he said to the offender, ‘Why are you striking your companion?’”

b.  Moses sees two Jewish men engaged in a physical fist fight.  They are hurting and injuring each other.  This is a violent fight and not just a verbal quarrel.


c.  As is the case with most such fights a small crowd has probably formed and everyone is looking at the two fighters.  No one has seen Moses coming toward.  Thus Moses seems to suddenly appear out of nowhere to them, because the people are not paying any attention to what else is happening around them.

d.  There are two interesting parallels here to future history.



(1)  At the first advent of Christ, Jesus suddenly appears on the scene of Jewish history, while the Jews are fighting with each other—the Sadducees hated the Pharisees and the Pharisees hated the Sadducees.  The Zealots hated everyone that wasn’t willing to join the revolution, and the Essenes hated everything going on around them that they withdrew from the rest of society.  Moses’ sudden appearance parallels the appearance of Jesus.



(2)  At the second advent of Christ, Jesus suddenly appears on the scene of Jewish history to deliver the Jews who are fighting against the demon inspired forces of the dictator of the north.  Again Moses’ sudden appearance depicts the appearance of Christ.
2.  “and he tried to reconcile them in peace, by saying,”

a.  Moses attempts to demonstrate his leadership over these two men by stopping the fight and trying to reconcile the two men.

b.  Moses attempts to bring peace between these two men, which is clearly a picture of:


(1)  Jesus bringing peace between God and man—reconciliation—and 



(2)  Jesus bringing peace between man and man.


c.  The means by which Moses attempted to effect this reconciliation is given in the next statement by what he said.


d.  Moses is doing what is expected of any leader—to insert fair judgment and justice into a situation which has gotten out of hand and reached the point of violence.  Moses was being a judge, a leader, and trying to do the right thing.  He is not wrong in doing what he is trying to do.  The question is: Was this God’s will and timing for him to do this?  Based upon the results of what happens next the answer is clearly ‘No’. 

3.  ““Men, you are brethren, why do you injure one another?””

a.  Stephen does not quote, but paraphrases what Moses said to attempt to effect the reconciliation of these two men.

b.  The actual statement in the Greek translation of the Hebrew (which is the Bible that Stephen knows and from which Stephen is citing the story) says, “Why are you striking your neighbor?” rather than “Why do you injure one another?”

c.  In the Septuagint version, Moses directs his question at only one man.  In Stephen’s version Moses’ question is directed at both men.  Why the change?  Stephen is giving his inspired version of the story as an illustration of what the Sanhedrin has done to one of its own—Jesus—and to several of its own—the apostles, and is contemplating doing to him.  Stephen makes the subtle change to direct the Sanhedrin’s attention to the fact that nothing has changed in 1500 years—Jews and still doing violent harm and injustice to their own brethren.

d.  The Sanhedrin, which admires Moses above all men, is about to become the illustration of one Jew in the story of Moses harming another Jew in an unjust way.  These men would not listen to Moses any more than the Sanhedrin will listen to Jesus, the apostles, or Stephen.
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