Acts 7:25



 is the transitional use of the postpositive conjunction DE, meaning “Now,” which is used to introduce a parenthesis or background material not found in the Ex 2:11-15 account.  With this we have the third person singular imperfect active indicative from the verb NOMIZW, which means “to form an idea about something but with some suggestion of tentativeness or refraining from a definitive statement: think, believe, hold, consider Lk 2:44; Acts 7:25; 14:19; 16:27; 17:29; 1 Cor 7:26; 1 Tim 6:5.”


The imperfect tense is a descriptive imperfect, which describes a past action that continued for some unspecified time.


The active voice indicates that Moses produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the present active infinitive from the verb SUNIĒMI, which means “to have an intelligent grasp of something that challenges one’s thinking or practice: understand, comprehend Mt 13:51; 16:12; 17:13; Lk 2:50; 18:34; 24:45; Acts 7:25a.”


The present tense is a historical and customary present for what Moses reasonably expected at that time.  It takes its temporal aspect from the imperfect tense of the main verb.

The active voice indicates that the brethren of Moses produced the action.

The infinitive is an infinitive of indirect discourse,
 which is used after verbs of mental activity to indicate the content of that mental activity.

This is followed by the accusative subject of the infinitive from the masculine plural article, used as a possessive pronoun (“his”) and noun ADELPHOS, meaning “brethren.”  (Some later manuscripts have the possessive genitive of AUTOS following ADELPHOS, meaning “his brethren.”  However, the article serves the same purpose and the intensive pronoun, used as a personal pronoun is not necessary).  This accusative-infinitive construction, introducing indirect discourse, is translated “that his brethren understood.”
“(Now he thought that his brethren understood”
 is the conjunction HOTI, which is used after verbs of mental activity to indicate the content of that activity.  It is translated “that.”  Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God.”  This is followed by the preposition DIA plus the ablative of means from the feminine singular noun CHEIR, meaning “through the hand” plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “his” and referring to Moses.  Then we have the third person singular present active indicative from the verb DIDWMI, which means “to give; to grant.”

The original present tense of direct discourse is retained when the statement is made indirectly.  The present tense is a historical present, which presents a past action vividly as though it were happening now.  This can also be viewed as a tendential present for what is proposed but not yet taking place.  It would in fact not happen for another forty years.


The active voice indicates that God produces the action of giving.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the feminine singular noun SWTĒRIA, which means “deliverance” (BDAG, p. 985).  Then we have the dative of indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the Jews.
“that through his hand God was granting deliverance to them;”
 is the adversative use of the postpositive conjunction DE, meaning “but” plus the nominative masculine plural article, used as a personal pronoun, meaning “they” and referring to the Jews.  Then we have the negative OU, meaning “not” and the third person plural aorist active indicative from the verb SUNIĒMI, meaning “to have an intelligent grasp of something that challenges one’s thinking or practice: understand or comprehend.”

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Jews produced the action.


The indicative mood is declarative for a simple statement of fact.

“but they did not understand.)”
Acts 7:25 corrected translation
“(Now he thought that his brethren understood that through his hand God was granting deliverance to them; but they did not understand.)”
Explanation:
1.  “(Now he thought that his brethren understood”

a.  This statement is Stephen’s commentary on the events of Moses’ life at this point.  What Stephen says here is not found in the Ex 2:11-15 account of the story.  The conjunction DE, which introduces this comment, tells us that what Stephen is telling us here is his editorial aside, that is, his interpretation of the story in Exodus.  Therefore, this entire verse can be seen as a parenthesis.

b.  Moses is the subject, the one doing the thinking.  He thinks, supposes, believes that God has delivered him from exposure in the Nile and made him a prince of Egypt for the purpose of delivering his people.  This is a true and accurate thought, which Moses believes that his people, the Jews, understand.

c.  We are not told either here or in the Old Testament account of how Moses came to this conclusion.  What we have here is Stephen’s inspired interpretation and commentary on the events of Moses’ life.


d.  It is possible that Moses was told by his parents that his deliverance from the Nile was a sign from God of great things destined for him.


e.  It is just as possible that Moses from his own genius was able to recognize that God had a fantastic plan for his life.


f.  The least likely possibility is that the God of Israel had revealed himself to Moses.  That would not happen for some time to come after Moses flees from Egypt.


g.  Moses was certainly taught about God’s words to Abraham that his descendants would spend 430 years in a foreign land.  Moses knew that 390 of those years had passed.  He probably recognized that the deliverance promised by the God of Israel would happen in his lifetime.  And since he has a prince of Egypt and one of the most powerful people in Egypt, wasn’t it obvious that God had rescued him from certain death as an infant for the very purpose of being the deliverer of his family?  It all made perfect sense, which gave Moses a tremendous personal sense of destiny.


h.  God had a plan for Moses’ life and Moses knew it.  The problem was that he was the only one who knew it.

2.  “that through his hand God was granting deliverance to them;”

a.  Moses could put two and two together and come up with four.  He was able to connect the dots in God’s plan and see the picture of what God wanted.

b.  Moses was able to recognize through the combination of the promises of God and the deliverance of God in his own life that he would be a deliverer of his family just as Joseph had been four hundred years earlier.

c.  The Lord had not yet directly revealed Himself to Moses nor told Moses that He was to be the deliverer of his people.  Moses had come to this conclusion on his own through his own great intellect.


d.  God the Holy Spirit made this clear to Stephen and Stephen reports it as background material behind the story of Ex 2:11-15.


e.  The only problem with Moses’ conclusion was the timing of the deliverance.  Only 390 years had passed, not the full 430 years.  However, God’s promise to Abraham in Gen 15:13 didn’t say 430 years, but 400 years.  Since 390 years had passed, Moses was still ten years ahead of the Lord’s timing.


f.  Moses still needed to be trained by the Lord, and that training would require another forty years outside of Egypt, in order to get Egypt completely outside of Moses’ soul.


g.  It was certainly at this time that the statement of Heb 11:24-25 applies, “By means of confidence in doctrine Moses, when he had grown up, refused to be called ‘The son of Pharaoh’s daughter’, rather choosing to suffer mistreatment with the people of God than to have the temporary enjoyment of sins.”
3.  “but they did not understand.)”

a.  The problem with Moses’ thinking that his brethren understood God’s plan for his life is that they had no idea what God’s plan was for his life.

b.  Moses’ brethren did not have Moses’ intellect, nor did they necessarily know that he was a Jew.

c.  There are too many gaps in the story for us to know exactly all that happened.  The important point Stephen is making here is that these Jews did not recognize their deliverer, when he came to them the first time.  It wasn’t until Moses came to them the second time, forty years later, that they would recognize him as their deliverer.


d.  Was Stephen setting up his audience?  You bet he was.  The parallel between the Jews not recognizing Moses and not recognizing Jesus the first time each comes to them are obvious.  The parallel is so obvious Stephen never needs to make the direct statement of the comparison.
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