Acts 5:31



 is the double accusative of direct object from the masculine singular demonstrative pronoun HOUTOS, used as a personal pronoun (see Wallace, p. 328), meaning “Him” and referring to Jesus.  Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God” and referring to God the Father.  This is followed by the double accusative of the complement (see Wallace, p. 182ff) from the masculine singular noun ARCHĒGOS, meaning “leader, ruler, prince Acts 5:31.”
  The title “Prince-ruler” is a good translation here.  With this we have the connective KAI, meaning “and” plus the double accusative of complement from the masculine singular noun SWTĒR, meaning “Savior.”  The translation of the complement object requires the insertion of the word “as” to indicate it is the complement of the direct object. Then we have the third person singular aorist active indicative from the verb HUPSOW, which means “to cause enhancement in honor, fame, position, power, or fortune: exalt Lk 1:52; Jam 4:10; 1 Pet 5:6; God has exalted him as leader Acts 5:31.”


The aorist tense is a culminative aorist, which views the entire past action as a fact, but emphasizes its completion.


The active voice indicates that God the Father produced the action.


The indicative mood is declarative for a dogmatic statement of truth.

This is followed by the locative of place from the feminine singular article and adjective DEXIOS, meaning “right: right hand side; right side; a person’s right” plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His” and referring to God the Father.  It can be translated “at” or “to His right hand” (BDAG, p. 217).
“God exalted Him to His right hand as Prince-ruler and Savior,”
 is the genitive neuter singular from the article, which is used before the infinitive in classical Greek to indicate purpose.  This article is found in the two great uncial manuscripts Sinaiticus and Vaticanus (325-350 A.D.), but is absent from p74, the corrector of Sinaiticus, A, D, E, and other sources.  The meaning of the statement is identical with or without the article, since a purpose clause can be stated in Greek with an articular infinitive or with the simple infinitive.  Therefore, the meaning is the same either way.  Then we have the aorist active infinitive from the verb DIDWMI, which means “to give or grant.”

The aorist tense is timeless here.  It indicates the completion of an entire process of God in human history.


The active voice indicates that God’s purpose produces the action.


The infinitive is an infinitive of purpose, and can be translated “for the purpose of granting” or “in order to grant.”

Then we have the accusative direct object from the noun METANOIA, which means “a change of mind; repentance, turning about, conversion; used mostly of the positive side of repentance, as the beginning of a new relationship with God: repentance that leads to God Acts 20:21; 24:47; 26:20; Lk 3:3, 8; 15:7; Acts 5:31; 11:18; 2 Tim 2:25.”
  This is followed by the dative of indirect object from the masculine singular article and noun ISRAĒL, meaning “to Israel.”
“for the purpose of granting a change of mind [conversion] to Israel,”
 is the additive or connective use of the conjunction KAI, meaning “and” followed by the accusative direct object from the noun APHESIS, meaning “pardon, cancellation; forgiveness of sins, that is, cancellation of the guilt of sin Mt 26:28; Mk 1:4; Lk 1:77; 3:3; 24:47; Acts 2:38; 5:31; 13:38; 26:18; Col 1:14.”
  Finally, we have the objective genitive from the feminine plural noun HAMARTIA, which means “of sins,” in which sins are the object of the action of God’s forgiveness.
“and forgiveness of sins.”
Acts 5:31 corrected translation
“God exalted Him to His right hand as Prince-ruler and Savior, for the purpose of granting a change of mind [conversion] to Israel, and forgiveness of sins.”
Explanation:
1.  “God exalted Him to His right hand as Prince-ruler and Savior,”

a.  Peter continues his defense before the high priest and Sanhedrin by declaring the ascension and session of Jesus to the right side of God the Father.


(1)  This statement makes Jesus equal with God the Father, and is the very thing for which the high priest condemned Jesus, Lk 22:66-71, “When it was day, the Sanhedrin, the elders of the people assembled, both chief priests and scribes, and they led Him away to their council chamber, saying, ‘If You are the Christ, tell us’.  But He said to them, ‘If I tell you, you will not believe; and if I ask a question, you will not answer.  But from now on the Son of Man will be seated at the right hand of the power of God’.  And they all said, ‘Are You the Son of God, then?’  And He said to them, ‘Yes, I am’.  Then they said, ‘What further need do we have of testimony?  For we have heard it ourselves from His own mouth’.”



(2)  The Sanhedrin understood that the only person who could ever be seated at the right hand side of God the Father was the Son of God, the Messiah, that is, the true Ruler of the world.



(3)  Therefore, Peter is making the direct declaration that Jesus is the Messiah, the Son of God, the same declaration for which the Sanhedrin condemned Jesus to death.  There is no question about the phenomenal courage of Peter here.


(4)  The exaltation or lifting up of Jesus here has nothing to do with Him being lifted up on the Cross, but is solely a statement regarding the ascension and session of Christ.



(5)  The exaltation of Jesus to the right hand of God the Father is the proof of His deity, the proof that He is the Messiah, and the proof that He is both the Prince-ruler of the world and the Savior of the world.


b.  This is the same witness Peter previously gave in Acts 2:33, “Therefore, having been exalted to the right hand of God, and having received the promise of the Holy Spirit from the Father, He has poured out this which you see and hear.”

c.  The promised Savior is called by Daniel (9:25) ‘Messiah the Prince’.


d.  The use of ‘Savior’ to describe Jesus is comparatively rare in the New Testament.  The majority of instances occur in 2 Peter (1:1, 11; 2:20; 3:2, 18) and the Pastoral Epistles (2 Tim 1:10; Tit 1:4; 2:13; 3:6).  Otherwise it occurs in Lk 2:11; Jn 4:42; Acts 5:31; 13:23; Eph 5:23; Phil 3:20; 1 Jn 4:14.


e.  The exaltation of Jesus to the right hand of God the Father has resulted in our Lord receiving two new titles.



(1)  He is called “the Prince-Ruler,” which emphasizes His temporal and physical rulership of the world.  This rulership of the world will commence with His second advent and continue forever.  There are three parts to this rulership:




(a)  Our Lord is the Prince-Ruler of Israel as the King of the Jews.




(b)  Our Lord is the Prince-Ruler of the Church, Eph 1:22, “Furthermore He [God the Father] has subordinated all things [angels and humans] under His [Christ’s] feet; and He has appointed Him ruler over all things with reference to the church.”



(c)  Our Lord is the Prince-Ruler of the world, Eph 1:19-21, “and [that you may know] what [is] His surpassingly great power to us who have believed because of the working of His mighty ruling power, which [mighty ruling power] He made operational in Christ, when He [God the Father] raised Him [Jesus Christ] from the dead and seated Him at His right hand in heaven far beyond every ruler and authority, both angelic power and angelic lord, that is, every title that can be named, not only in this age [Church Age] but also in the one destined to come [Millennium].”


(2)  He is called “the Savior,” which emphasizes His spiritual leadership in the world.  Acts 4:12, “Furthermore, there is salvation in no one else; for there is no other person under heaven, who has been given among men, by whom it is necessary that we be saved.’”
2.  “for the purpose of granting a change of mind [conversion] to Israel,”

a.  Peter now indicates the reason and purpose for the exaltation of Jesus at the right hand of God the Father.  He was exalted for the purpose of granting a change of mind to Israel.

b.  That change of mind is the experience of Jews believing in Jesus as the Messiah of Israel, the very thing which the members of the Sanhedrin would not do.

c.  The people of Judea were changing their minds about Jesus and being converted to Christianity.  The Sanhedrin had not changed their minds about Jesus.  To them he was still just a common criminal and traitor to His nation—a seditionist.


d.  The exaltation of Christ is the proof that God the Father accepted the work of the humanity of Christ on the Cross bearing the sins of the world and being judged for them as our substitute.


e.  God the Father exalted Jesus in order that all Israel might change their minds about Him and be saved.  Thousands of Jews were doing so.  The Sanhedrin was not.  But the same message of salvation was being offered by God to both those who would believe and those who would not.

f.  Paul describes the state of mind of the Sanhedrin in 2 Cor 3:14-16, “But their minds were hardened.  For until this day the same veil remains on the occasion of the public reading of the old covenant, not being unveiled, because it is removed by Christ.  In fact until this very day, whenever Moses is read publicly, a veil lies over their heart.  However whenever he turns around [changes his mind] with respect to the Lord, the veil is removed.”


g.  The Sanhedrin typifies the statement of Paul in Rom 11:25, “For brethren, I do not wish you to be ignorant of this mystery, in order that you stop being wise in your own estimation, that hardening in part has happened to Israel until which time the fullness of the Gentiles has come in.”


h.  God wanted the Sanhedrin to change their minds about Christ.  Peter and the apostles were the messengers of God to try and make that happen.  But the Sanhedrin had no change of mind about Christ, as we shall see in verse 33, “But when they heard this, they were cut to the quick and intended to kill them.”
3.  “and forgiveness of sins.”

a.  God also exalted Jesus to His right hand for the purpose the forgiveness of the sins of the world.  Therefore, since the work of Christ has been accepted in heaven by God the Father, God is now free to forgive the sinfulness of Israel. 

b.  Compare Paul’s speech in Acts 13:38, “Therefore let it be known to you, brethren, that through Him [the Lord Jesus Christ] forgiveness of sins is proclaimed to you.”

c.  God is free to forgive our sins because of the judgment that Christ accepted on the Cross in our place.


d.  Jesus removed the barrier of sin between God and man, so that the love of God is free to come to man now with the offer of eternal salvation.  Col 2:13-14, “Nevertheless, though you were dead ones in the sphere of your sins and the uncircumcision of your flesh, He [God the Holy Spirit] raised you together with Him [the Lord Jesus Christ], having forgiven us all our sins, having erased the certificate of indebtedness against us by means of the decrees [in the Mosaic Law], which continued to be hostile against us, that is, He removed it [the certificate of indebtedness] from the middle, having nailed it to the Cross.”
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