Acts 5:26



 is the temporal adverb TOTE, meaning “Then” followed by the nominative masculine singular aorist active participle from the verb APERCHOMAI, which means “to go away, go off, leave, depart” (BDAG, p. 102).

The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the commander of the temple guards produced the action.


The participle is temporal and precedes the action of the main verb.  It is translated “after leaving/departing.”

Then we have the nominative subject from the masculine singular article and noun STRATĒGOS, meaning “the commander” and referring to the commander of the temple guards, the successor to the high priest.  This is followed by the preposition SUN plus the instrumental of association from the masculine plural article and noun HUPĒRETĒS, meaning “with the attendants.”
“Then after leaving with the attendants, the commander [of the temple guards]”
 is the third person singular imperfect active indicative from the verb AGW, which means “to bring, lead; and in this context to arrest: he arrested” (BDAG, p. 16).

The imperfect tense is a descriptive imperfect, which describes what actually took place at some point in the past.

The active voice indicates that the commander of the temple guards produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the apostles.  This is followed by the negative OU, meaning “no” with the preposition META plus the genitive of attendant circumstances from the feminine singular noun BIA, meaning “with force” (BDAG, p. 175).  When used with the negative it means “without force.”
“arrested them without force”
 is the third person plural imperfect passive indicative from the verb PHOBEW, which means “to be afraid of.”

The imperfect tense is a descriptive imperfect, which describes what actually took place at some point in the past.


The passive voice indicates that the commander of the temple guards and his men received the action of being afraid.


The indicative mood is declarative for a simple statement of fact.

Then we have the explanatory use of the postpositive conjunction GAR, meaning “for” or the causal use, meaning “because.”  Because this clause is a slight digression from the narrative which introduces background material it can be treated in English grammar as a parenthetical statement.  This is followed by the accusative direct object from the masculine singular article and noun LAOS, meaning “the people” and referring to the people of Jerusalem, who were very happy about the miracles of healing being performed at the hands of the apostles.  Finally, we have the negative MĒ, which is used as a “conjunction after verbs of fearing, meaning that…(not), lest.”
  With this we have the third person plural aorist passive subjunctive from the verb LITHAZW, which means “to be stoned.”

The aorist tense is futuristic/tendential aorist, which regards a future action in its entirety as a fact.


The passive voice indicates that the commander of the temple guards and his men could receive the action of being stoned by the people.


The subjunctive mood is a potential subjunctive, which regards the action as a possibility.  The word “might” is used in the translation to bring out this mood: “that they might be stoned.”
“(for they were afraid of the people, that they might be stoned).”
Acts 5:26 corrected translation
“Then after leaving with the attendants, the commander [of the temple guards] arrested them without force (for they were afraid of the people, that they might be stoned).”
Explanation:
1.  “Then after leaving with the attendants, the commander [of the temple guards]”

a.  Upon hearing the report from someone that the apostles of Jesus are on the temple grounds and teaching the people again, the commander of the temple guard, that is, the high bailiff of the Sanhedrin, moves into action with the same attendants who went to the prison and did not find the prisoners.

b.  The high bailiff of the Sanhedrin is the person most responsible for the security of the prisoners.  The blame for their escape will fall directly on his shoulders, and he knows it.  He must do something, and do it quickly.

c.  Therefore, he leaves immediately with a squad or platoon of men (the attendants of the Sanhedrin), which we would think of as a group of fellow police officers, in order to again arrest the apostles.

2.  “arrested them without force”

a.  The arrest of the apostles this time will be far different than the previous two arrests.  This time the commander will make the arrest without the use of any force or any threat of force.

b.  Though Luke does not state it, the obvious conclusion is that this time the commander goes to the apostles and requests that they return with him to face the high priest and the Sanhedrin.

c.  The apostles put up no fight.  They do what the commander wants.  They are more than willing to face the Sanhedrin.  God is clearly on their side.  No prison can hold them.  They go of their own free will and the will of God to face the leadership of Israel.

d.  The commander is now well aware that two believers dropped dead at the word of Peter, and that miracles of healing were being performed daily by these men.  He also knows with certainty that these men were miraculously delivered from his custody in prison.  He is smart enough to recognize that any force he now uses against the apostles of Jesus could mean his own instant death.  He is no fool.  But that is not his primary motivation for not using force.  The primary motivation is stated in the explanatory clause that follows.

e.  He uses his authority this time without abuse of his authority.  And the apostles respect his authority and go with him.

3.  “(for they were afraid of the people, that they might be stoned).”

a.  The commander and the attendants had a new motivation for treating the apostles gently and with respect—they people were ready to kill them, if they didn’t.

b.  The implication of this statement is that the people didn’t want the apostles arrested, didn’t want them mistreated, didn’t want them harmed in any way, and were willing to do whatever was necessary to protect them.

c.  The apostles were healing people every day and giving a spiritual life to the people that they had not had before.  The people of Jerusalem had become very protective of the apostles, and the commander recognized this new attitude of the people.


d.  Therefore, both the commander and his men were afraid that the crowd of people in the temple listening to the apostles would instantly turn against them, if they used force against the apostles.  People in the crowd may have even begun to pick up stones as the commander and his men approached the apostles.


e.  The concept of stoning in the Bible.


“Stoning is a form of ritual execution, usually carried out by the assembled congregation.  It is also an expression of mob violence.  The Pentateuch prescribed stoning in the following cases: an ox that gores, and its owner as well, if the ox is accustomed to goring (Ex 21:28f, 32); anyone who sacrifices a child to Molech (Lev 20:2); any medium or wizard (20:27); anyone blaspheming the divine name (24:14, 16, 23); anyone who leads the congregation astray to serve other gods (Dt 13:10); anyone who serves other gods (17:5); a stubborn and rebellious son (21:21); a young woman who, upon consummating her marriage, is found to be without the tokens of virginity (22:21); a man and a betrothed virgin who have sexual relations (22:24); any man or beast drawing too near the mount of the theophany (Ex 19:13); a man gathering sticks on the sabbath (Num 15:35f).

As a form of ritual execution, stoning was carried out by the congregation, that is, the assembled people acting as a religious community.  Dt 17:6f stipulates that no one shall be put to death on the evidence of a single witness, and that the witnesses shall be the first to cast stones against the accused.

Stoning was also an expression of mob violence.  The people sought to stone Moses (Ex 17:4), and Moses and Aaron (Num 14:10).  Adoram, sent to the northern tribes by Rehoboam, actually was stoned (1 Kg 12:18). Several such cases are cited in the NT including the murder of the landlord’s emissaries in the parable of the wicked tenants (Mt 21:35) and the related traditions of the stoning of the prophets (23:37).  Lk 20:6 depicts the chief priests, scribes, and elders as fearing that the people would stone them for denying that John the Baptist was a prophet.  The soldiers escorting the apostles from the temple are presented as having a similar fear (Acts 5:26). The stoning of Paul at Lystra also seems to have been a spontaneous act of mob violence (14:19).

A third category of stonings involves officially sanctioned stonings.  These include the stoning of Zechariah, the son of Jehoiada the priest, at the instigation of King Joash (2 Chr 24:21); the stoning of Naboth (1 Kg 21:8–16); the attempt to stone Jesus for blasphemy (Jn 10:31–33; 11:8; cf. Lev 24:14, 16, 23), and the stoning of Stephen (Acts 7:58f; Stephen’s was sanctioned by witnesses).  Indeed, since stoning demanded mass participation, every stoning may have had the quality of a lynching.”
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