Acts 4:28



 is the aorist active infinitive from the verb POIEW, which means “to do.”

The aorist tense is a constative aorist, which regards the entire action as a fact without reference to its beginning, end, progress, or result.


The active voice indicates that Herod and Pontius Pilate along with the Gentiles and the peoples of Israel produced the action.


The infinitive is an infinitive of purpose.

Then we have the accusative direct object from the neuter plural relative pronoun HOSOS, which means “whatever Mt 17:12; Mk 3:8; 5:19f; 9:13; 10:21; Lk 4:23; 8:39; Acts 14:27.”
  This is followed by the nominative subject from the feminine singular article and noun CHEIR with the possessive genitive from the second person singular personal pronoun SU, meaning “Your hand.”  With this we have the connective conjunction KAI, meaning “and” followed by the nominative subject from the feminine singular article and noun BOULĒ plus the possessive genitive from the second person singular personal pronoun SU, meaning “Your plan, purpose, intention, counsel, resolution, or decision.”
 

“to do whatever Your hand and Your purpose”
 is the third person singular aorist active indicative from the verb PROORIZW, which means “to decide upon beforehand, predetermine Rom 8:29-30; 1 Cor 2:7; Eph 1:5, 11 (12).”


The aorist tense is a constative/historical aorist, which views the action in its entirety as already having taken place in the past.  In this case it took place in eternity past as a part of God the Father’s eternal decree.

The active voice indicates that God the Father produced the action of predetermining the purpose and events of human history.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the aorist deponent middle infinitive from the verb GINOMAI, which means “to occur, happen, take place, or come to pass.”


The aorist tense is a futuristic aorist, which views the entire future action of human history from the viewpoint of a past, completed action in the divine decree of eternity past.


The deponent middle is middle in form but active in meaning; the events of human history producing the action of occurring.


The infinitive is an infinitive of direct object.
“predestined to occur.”
Acts 4:28 corrected translation
“to do whatever Your hand and Your purpose predestined to occur.”
Explanation:
1.  “to do whatever Your hand and Your purpose predestined to occur.”

a.  The entire sentence of verses 27-28 now reads: “For truly in this city both Herod and Pontius Pilate along with the Gentiles and the peoples of Israel were gathered together against Your holy servant, Jesus, whom You anointed, to do whatever Your hand and Your purpose predestined to occur.”

b.  The essence of this statement is that all the unbelievers that conspired together to put Jesus to death did so as a part of foreknown and predetermined will and plan of God the Father.  They did what God has predestined and/or predetermined would occur.

c.  Notice that the free will of man was permitted by God to function, and in so doing that free will carried out the plan, will, purpose, and predetermined plan of God in eternity past.


d.  This statement also tells us that God has a predestined or predetermined purpose for human history, which means He also has a predestined plan and purpose for every person (Herod and Pilate) as well as every group of people (Gentiles and Jews) in human history.


e.  The personal application of this statement is that God has a predestined will, plan, and purpose for you as a believer.


f.  God’s predetermined will, plan, and purpose for every member of the human race is to believe in Christ.


g.  God’s predetermined will, plan, and purpose for every believer in Christ is to grow in grace and the knowledge of our Lord and Savior, Jesus Christ.


h.  The word predestined “is properly used only with reference to God’s plan or purpose of salvation.  The Greek word rendered “predestinate” is found only in these six passages, Acts 4:28; Rom 8:29-30; 1 Cor 2:7; Eph 1:5, 11; and in all of them it has the same meaning.  They teach that the eternal, sovereign, immutable, and unconditional decree or “determinate purpose” of God governs all events.  Hodge has well remarked that, ‘rightly understood, this doctrine exalts the majesty and absolute sovereignty of God, while it illustrates the riches of his free grace and his just displeasure with sin.  It enforces upon us the essential truth that salvation is entirely of grace.  That no one can either complain if passed over, or boast himself if saved.’”



(1)  Rom 8:29, “[We know] that whom He foreknew, He also foreordained [predestinated] conformed ones to the image of His Son, that He might be the first-born among many brethren.  And whom He foreordained [predestinated], these He also called [elected].  And whom He called these He also justified.  And whom He justified, these He also glorified.”



(2)  1 Cor 2:7, “But we keep on communicating God’s wisdom as a mystery, the hidden [wisdom], which God decided upon [predestined] before the dispensations for our glory.”



(3)  Eph 1:5, “having predetermined us for the purpose of adoption through Jesus Christ to Himself, according to the good intention produced by His will.”


(4)  Eph 1:11, “in whom [Christ] also we have received an inheritance, having been predestined according to a predetermined plan from Him [the Father] who works all things on the basis of the purpose produced by His will.”
2.  The Divine Decrees.

a.  Easton’s Bible Dictionary
:



(1)  “The decrees of God are his eternal, unchangeable, holy, wise, and sovereign purpose, comprehending at once all things that ever were or will be in their causes, conditions, successions, and relations, and determining their certain futurition.


(2)  The several contents of this one eternal purpose are, because of the limitation of our faculties, necessarily conceived of by us in partial aspects, and in logical relations, and are therefore styled Decrees.


(3) The decree being the act of an infinite, absolute, eternal, unchangeable, and sovereign Person, comprehending a plan including all his works of all kinds, great and small, from the beginning of creation to an unending eternity; ends as well as means, causes as well as effects, conditions and instrumentalities as well as the events which depend upon them, must be incomprehensible by the finite intellect of man.


(4) The decrees are:




(a)  eternal (Acts 15:18; Eph 1:4; 2 Thes 2:13),



(b)  unchangeable (Ps 33:11; Isa 46:9),



(c)  comprehend all things that come to pass (Eph 1:11; Mt 10:29, 30; Eph 2:10; Acts 2:23; 4:27, 28; Ps 17:13, 14).




(d)  efficacious, as they respect those events he has determined to bring about by his own immediate agency; or permissive, as they respect those events he has determined that free agents shall be permitted by him to effect.



(5)  This doctrine ought to produce in our minds humility, in view of the infinite greatness and sovereignty of God, and of the dependence of man; confidence and implicit reliance upon wisdom, righteousness, goodness, and immutability of God’s purpose.”


b.  The International Standard Bible Encyclopedia on Predestination.



(1)  “The doctrine of predestination lies at the heart of all Reformed doctrine.  The biblical revelation concerning God is that He possesses all power and authority in heaven and earth, and this means that He rules and reigns over all things.  If one believes that the triune God is sovereign, the doctrine of predestination presents no fundamental problem, and is full of comfort; whereas the opposite idea — ultimate chance — is problematic and frightening.


(2)  From the earliest chapters of Genesis the concept of predestination takes an important place in the teaching of the Scriptures.  The whole idea of creation implies a predetermined operation which God followed in His creative activity.  Even more clearly predestination appears in the divine promises given to the patriarchs such as Noah and Abraham. Little value would attach to the promises of a god who had neither the power nor the wisdom to bring to pass that which he promised. Similarly, the Flood, the destruction of Sodom and Gomorrah, and the fortunes of Joseph are referred to the foreordained purpose of God. As far back as one may go in the OT records, predestination undergirds the whole historical development.


(3)  The core of the OT doctrine of predestination, however, consists in God’s choice of Israel to be a peculiar people devoted to Him, through whom He would speak unto men. Israel forms the elect people of the OT, a point that became perfectly clear in the Exodus which God had predestined.  Moreover, God’s plan and purpose included not merely Israel but Egypt as well, for God hardened Pharaoh’s heart so that he refused to allow Israel’s departure, bringing destruction upon himself and his people.  Thus for the OT from the beginning of time history is the predestined plan of God for the redemption of His people.


(4)  As one follows the history of Israel down through the ages, one discovers that to the OT writers all that happened to the nation was the result of the sovereign foreordination and predestination of God.  The whole concept of prophecy rests upon this foundation.  If God did not foreordain whatever comes to pass, how could He give a predictive message to His representatives?


(5)  Yet in no sense do the Scriptures imply that Israel or any of the other nations were merely puppets or automatons in the hand of God.  All nations as well as all individuals possess genuine responsibility, for when they act they do so according to their own wills and by their own decisions.  When Israel turned away from God, such a turning was Israel’s own act, just as the Assyrian attack upon Israel came out of the economic and moral condition of the people.  At the same time, behind all this stands the predestination of God, and yet never does the OT attempt to offer an explanation of the relationship between the two apparently contradictory views.


(6)  A large part of the OT deals with God’s punishment of Israel’s unfaithfulness, stressing that Israel’s disobedience to God brought retribution even though that sinfulness and unfaithfulness had already been foretold.  The punishment God inflicted upon the recalcitrant nation first brought division between the north and south, then captivity in Assyria and Babylon. Finally, out of this apparent disaster God brought forth redemption through the favor of the Persian kings such as Cyrus.  In all of this one never finds the view that God had merely revealed what He had already foreseen, but rather He had foreordained, predestined, what would and did come to pass.  Thus the OT sees the whole of Israel’s history bound up in God’s plan with that of the other nations of the earth.


(7)  This divine plan and purpose were centered upon God’s purpose of the salvation of sinners from every race, tribe, and tongue.  The election of the remnant which would remain faithful to God’s law and promises formed part of this plan, as did the divine dealings with Israel as a whole.  Thus in the fullness of time God sent forth from the believing Jewish remnant the central figure of history, Jesus Christ, to accomplish His redemptive purpose for all.


(8)  The NT differs in no way from the OT in its doctrines of God’s sovereignty and predestination. The coming of Christ, His life, death, resurrection, and ascension into heaven all fulfilled God’s eternal plan and purpose to redeem His elect whom He had predestined unto eternal life.  Moreover, the spread of the gospel and the growth of the Church in all nations until the end, when Christ returns once again for His own, are all part of the plan and purpose of God which He hid as a mystery in OT times, but in the last days has, through Jesus Christ, made known to His own.


(9)  In the Synoptic Gospels predestination forms the continuous thread that connects everything, for God has prepared a kingdom, a new life, for those who are His “from the beginning.”  Moreover, God’s predestination consists not in mere foresight, but in His foreordaining the effectual calling of those whom He has chosen.  Predestination is directed as a concentrated beam of light primarily on the salvation of the elect, though it includes also God’s predestination of all things according to His sovereign will, even man’s free actions.


(10)  In the body of apostolic teaching one finds the same point of view.  According to Peter on the day of Pentecost, Christ’s crucifixion was part of God’s predestination; but at the same time it was the result of human lawlessness (Acts 2:23).


(11)  Although the doctrine underlies all the apostle Paul’s writings, particularly such passages as Phil. 2:5ff and Col. 1:13ff, he sums up the whole matter, bringing together the teaching of the OT and of the other writers of the NT, in three great passages: Rom 8:29f; 9–11; Eph. 1:1–12.  In these Paul states absolutely and clearly that God foreordains whatever comes to pass, even, as in the case of Pharaoh, sinful human acts.  Central, however, to God’s plan and purpose is the redemption of His elect people, chosen in Christ before the foundation of the world (Eph 1:4), a redemption which has its origin solely in the sovereign determination of God (Rom 9:11).  Thus to the apostle everything exists and acts only in obedience to the will and purpose of God (Eph 1:11), who has predestined all things according to the counsel of His own will.


(12)  Yet Paul’s Epistles, like other parts of the Scriptures, express no mechanistic determinism.  The apostle insists in all his writings that man is responsible for his acts, since it is he that performs them even though they are all part of God’s plan, that is, predestined by God.  No one can explain the relationship of God’s predestination to history, nor unravel how God works in and through history, except as God has revealed this in the Scriptures.  Nor can the historian, on the basis of historical studies, declare the nature of God’s plan in history.  The ultimate explanation of all such matters must derive from the divine Word itself.  Yet at the same time Christians walk with assurance and confidence, for they believe that God is sovereign and that He has foreordained all things in order that He may show forth His glory to endless ages.

c.  The History of the Doctrine of Predestination.


(1)  In spite of the relevant statements in the NT, the earliest authors [Church fathers] seem not to have devoted any particular attention to the doctrine of predestination or election.  In fact, it is only for the most part in relation to free will that the topic arises at all.  Justin Martyr argued strongly for freedom. Tertullian, too, contended for freedom, though he saw a bias toward evil as a result of the fall.  Clement of Alexandria upheld freedom.  In Origen it is indeed the real key to salvation.  If all are ultimately to be saved, as Origen inclined to think, there is little room for election; the most one can say is that all are elect.  Athanasius thought that when God made the world He foresaw its ruin and hence provided for the fulfillment of His basic plan in spite of sin.


(2)  The Pelagian crisis produced the first developed doctrine of predestination in the writings of Augustine.  Pelagius, the British monk with a zeal for moral improvement, saw an obstacle in Augustine’s cry: “Give what You command, and command what You will.”  This implied, Pelagius thought, that God may not choose to give [a person faith to believe in Christ], and that if He does not [give a person this faith to believe in Christ], then His commands [to believe in Christ] are impossible [to obey], and that if this is so, then God is unjust to command [man to believe in Christ] and man is under no genuine responsibility to obey.  In contrast, Pelagius argued that man, though weak and needing help, is able to do God’s will.  ‘God has not willed to command anything impossible, for he is righteous; and he will not condemn a man for what he could not help, for he is holy.’


(3)  Fuller analysis shows why Pelagius did not think he denied the doctrine of grace.  In any act he saw three things: ability, will, and reality.  Ability is given by God alone.  Everyone has it at birth as Adam did.  Hence “everything good or evil is done by us, not born with us.”  Any person is able to live without sin, even if few do.  Will and reality, however, are man’s work.  For them there is no need of special help beyond the ability given at creation.  If, in fact, most people do need help, this is given by the gospel.  If Pelagius had stopped there, or had candidly admitted that natural ability is no longer adequate, or had seen that a new ability is given with conversion, the controversy might well have been avoided. Unfortunately, he became identified with some logical but hardly defensible inferences, e.g., that Adam injured himself alone, or that there were people without sin before Christ, or that infants are as Adam before the fall.  The Pelagians also taught that predestination is simply the foreseen quality of a person’s life.


(4)  Augustine was the chief opponent of this view.  As regards fulfilling the law, he distinguished between external and internal fulfillment; the latter is possible only when the Holy Spirit is present in the heart.  The question of ability drove him to his famous distinctions.  Posse non peccare (ability not to sin) is true of Adam; non posse non peccare (inability not to sin) is true of fallen man; non posse peccare (inability to sin) will be true of the children of God in their full and final freedom.  Implied is a distinction in freedom.  Augustine did not deny freedom of choice, for he, too, rejected philosophical determinism.  But this freedom, always limited, now stands under the moral limit of not being a freedom not to sin.  There is now ‘a cruel necessity of sinning’.  In this area freedom is simply choice within the general bondage.  Even if there were freedom not to sin, this would still fall short of full and authentic freedom such as God Himself enjoys, the freedom of inability to sin.  Theologically defined, freedom is freedom from sin. This is what fallen man completely lacks.



(5)  Since mankind is in bondage as a result of the fall, it can be described by Augustine as a ‘mass of sin’.  From this mass there is no escape except by liberation.  This is where grace comes in.  Grace is of different kinds.  Grace may be either sufficient or efficient, for while grace is sufficient for all, it is efficacious only in the elect.  Augustine’s doctrine of predestination springs from this need of grace to liberate man.  Man has free choice, but his choices are always in some degree bad.  Grace puts good choices for bad ones.  Grace is accommodated to us, so that we may accept or reject it.  Grace alone can confer real freedom.  But since [God’s] grace [the faith to believe in Christ] must precede [salvation], God determines from eternity who receives it or not.  The number of those chosen is limited; they are to fill the gaps left by the fallen angels.  Augustine did not see a general decree to save, nor did he think that the selection is based on foreseen merits.  God foreknows, but predestination is “the foreknowledge and planning … by which they are most surely determined whoever are delivered.”  The choice is according to “a secret and inscrutable justice.”  To the elect the final grace of perseverance [the ability to believe in Christ until the end of one’s life] is given, and this is irresistible; they cannot but persevere [Is man’s free will no longer involved?  Yes, if Augustine’s ‘irresistible grace and/or ‘perseverance’ is understood as eternal security].  Those to whom it is not granted to believe [note the difficulty here: if God does not give a certain person the faith to believe in Christ, then they don’t believe in Christ] (even though they might have done so) are left in the “mass of ruin.”  This mass includes many Christians lacking the final grace of perseverance even though enjoying grace in other forms.  For Augustine, grace implies that people can and will [believe in Christ]. ‘Their will is so kindled [sparked, empowered] by the Holy Spirit that they can [believe in Christ], and they will [believe in Christ] just because God works in them so to will’.


(6)  The strong doctrine of election taught by Augustine met with resistance, especially in south Gaul.  Here John Cassian argued that the beginnings may be traced in man’s volition. Man’s will is sick, not dead.  God wills the salvation of all, so that predestination is based on prevision of those who will be saved.  This view was close to that of the Eastern Church represented by Theodoret.  Theodoret, too, argued for the will’s continuing freedom, though grace is needed for eternal life.


(7)  The south Gaul reaction found expression at the Council of Arles in 473. This council condemned the theses that human obedience [the human free will obeying God’s command to believe in Christ] is not also needed, that the fall extinguished free choice, that Christ did not die for all, and that foreknowledge can force death [the second death].  More positively, it stated “Man’s effort [faith in Christ] … is to be united with God’s grace; man’s freedom of will is not extinct but alienated and weakened; …and he that has perished could have been saved.”  Yet this was not the final word, for at the Council of Orange in 529 we find a new compromise with stronger Augustinian leanings.  Anathemas are now passed on the views that the fall did not affect the whole man, that Adam’s fall injured himself alone, that the beginning of faith is in us by nature, that there is mercy for those who believe, will, and desire apart from grace, and that by nature a man can think and choose the good.  Prevenient grace [prevenient means antecedent, that is, God first gives the gracious gift of freedom for man as an unbeliever to exercise his will freely, that is, apart from the influence of his sin nature.  The implication is that if God does not give this prevenient grace to a unbeliever, then that person’s will remains under the influence of the sin nature and the person will not believe in Christ—I do not agree with this position] is strongly affirmed along with the power and duty, after baptism, to perform all things that pertain to the soul’s salvation [this is the concept of works required after salvation required to demonstrate that salvation—another heresy].  There is, however, a sharp condemnation of the idea “that some have been predestined to evil by the divine power.”


(8)  If the decisions at Orange became the established orthodoxy of the West, the Gottschalk incident shows that consistent Augustinianism was rejected no less than consistent Pelagianism.  Gottschalk (9th century) tried to revive the concept of double predestination, i.e., to both [spiritual] life and [the second] death.  He did, however, make a linguistic distinction, using praedestinare (“to predestine”) only for the elect and praescire (“to know beforehand”) for the reprobate.  Both elect and reprobate are in God’s plan, but He does not will and decree in the same way for the two groups.  Election is direct and positive, reprobation permissive.  Gottschalk was supported by some, but the opposition of others led to his condemnation.  [He was more right than wrong.]


(9)  Anselm in the 11th century agreed with Augustine that the power of choice (between sinning and not sinning) is not real freedom.  Adam’s sin, though not a sin by compulsion, was really in spite of freedom.  Whether man chooses good or bad, his will is voluntary, but only if he chooses good is it authentically free.  Temptation does not force people to sin.  Yielding to temptation is by decision, but it brings a necessity of sinning.  God does not cause a wrong use [of free will], for this would involve the illogicality of His willing that we will what He does not will.  In relation to the fall God’s will is permissive; He does not stop the fall. Yet how can the will be both free and in bondage?  The point is that the will is still the same as that which could have chosen righteousness but cannot originate righteousness.  The whole process of sin is voluntary, but in neither race nor individuals can the will reverse the process.  In this sense Anselm saw no salvation except by electing grace.  Essentially he was thus a strong Augustinian, though he avoided the concept of predestination to evil.  Man is responsible for his own sin and fall; God predestines to salvation.


(10)  Thomas Aquinas, like Anselm, is more Augustinian in his treatment of predestination.  Aquinas not only claimed that God predestines but he was prepared to say that God rejects some men: ‘Providence permits some of them [men] to fail to attain the end [eternal life]’.  Rejection, which is more than foreknowledge of man’s unbelief, is not contrary to God’s love for people, for ‘he does not will the good of eternal life’ for all [that’s heresy], but ‘wills some good’ for all.  Aquinas also dismissed the idea that foreknowledge of merits might be a reason for predestination. The real reason is the divine goodness, which “God willed to show forth in men by mercifully sparing some of them, whom he predestines, and by justly punishing others, whom he rejects”.  Predestination is certain, and the number of the predestined is certain, both formally in the sense of a general number, and also materially in the sense that the predestined are all known to God.


(11)  The real movement of Scholasticism in a semi-Pelagian direction came with Duns Scotus, who laid such emphasis on the will as to call it ‘the sole cause of its own acts’.


(12)   The Reformers put a new stress on grace that led them back to a full Augustinianism.  Luther was comparing man to a saw in the worker’s hand; he advanced the teaching that man has no power of his own to turn to God.  God alone, then, can and does provide both the basis of justification in Christ’s atoning work and also its means in justifying faith.  Calvin, of course, gave the doctrine its most systematic presentation.  As he saw it, original sin is a ‘hereditary depravity and corruption of our nature’.  Though God is not the author of sin, His activity in the reprobate is more than mere permission.  For God ‘directs their councils and excites their wills…through the agency of Satan, the minister of his wrath’.  [This statement makes God the author of sin.]  As regards predestination, Calvin dismissed any equation with foreknowledge.  Foreknowledge is God’s general seeing of all things as present; predestination is His eternal decree ‘by which he has decided in his own mind what he wishes to happen in the case of each individual.  For all men are not created on an equal footing, but for some eternal life is preordained, for others eternal damnation …”.  [Here is Calvin’s statement that some men are preordained by God for eternal damnation, which flies in the face of the direct statement of Scripture that God is not willing that any should perish.]


(13)  The prevailing modern temper has been one of revolt against a stricter teaching of predestination.  In the Reformed Church Arminius played a leading part here.  His five basic propositions were: (a) God predestines those who shall believe and persevere; (a) Jesus died for all; (c) man of himself does not have saving grace, nor can the energy of free will save him; (d) grace is not irresistible; and (e) there is no final assurance of salvation [this is rejection of the doctrine of eternal security].  The aim of these articles was to avoid the problems of strict predestinarianism, e.g., caprice in God, or the sham of general calling.  But they obviously equated predestination with foreknowledge and suspended salvation ultimately on the free will of man.  Anglicanism, followed in the 18th century by John Wesley, espoused Arminianism, first in opposition to the Puritans and then to Anglican Evangelicals.  The Lutheran world moved in a similar direction.  Melanchthon found three agents in election: the Word, the Spirit, and man’s will accepting the Word.  The latter was a feeble seeking and striving brought to perfection by the Word and Spirit.  The tendency represented by Melanchthon vanquished the stricter teaching of Luther.  The Formula of Concord (1576), allowed general foreknowledge but limited predestination ‘to the good and beloved children of God’.  God has a general will to save, and He issues a general call [common grace].  The cause of damnation is refusal to hear and accept God’s Word.  God has decreed to save only in Christ.  Negatively, the Reformed view that ‘some men are destined to destruction, not on account of their sins, but by the mere counsel, will and purpose of God,’ was repudiated.


(14)  Perhaps the easiest way to trace the swing of Protestants to Arminianism is through the various confessions of the modern period.  The small Reformed Episcopal group in America took the different course of emphasizing “man’s free agency and responsibility” and the free offer of salvation to all through Christ (1875).  The New Hampshire Baptist Confession (1833) found election ‘perfectly coexistent with the free agency of man’, while the Free Will Baptists (1834) stated, ‘Salvation is rendered equally possible to all’.  The American Congregational statement equated predestination with God’s general will that all repent.


(15)  Roman Catholicism was never wholeheartedly Augustinian.  Lutheranism after Luther produced its own compromise.  The Wesleys were unabashedly Arminian; and Finney with his new measures and call for decision waged open war on the older doctrine and helped to make American Evangelicalism as Pelagian in practice as almost any group in Christian history.


(16)  An intermediate plan would be nearest the whole truth.  With this many Christians would probably concur.  They admit that the crass Pelagianism of much theology and practice fails to do justice to biblical teaching, and yet the serious, weighty, and consistent Calvinism of Protestant orthodoxy does not quite convince the majority, especially in relation to reprobation.


(17)  The one valiant attempt to break the impasse was that of Karl Barth in his Church Dogmatics.  Barth did not offer an intermediate plan.  In his own mind he was Reformed, not Arminian.  His aim was a reconstruction of the Reformed doctrine that would enable it to express new and more biblical insights and avoid the offensive features. Some of the critical and constructive points he made are thus worthy of brief analysis and appraisal.  Barth believed that the doctrine of predestination is essentially the election of grace, not of a predestination that divides into election and reprobation.  As the election of grace it is the sum of the gospel.  Christ is the foundation and even the sole object of election, all others being elect in Him.  God’s justice is displayed and enacted as well as His grace.  Justice for the sinner means rejection.  Secondly, the election is that of the Church, and thirdly that of the individual, as well as Christ.  Thus far Barth seemed to offer a reconstruction that avoids the problem of double predestination while not relapsing into Arminianism.  However, universalism seems to be a logical inference from his view. If Christ is the elect of God, and if He has vicariously suffered the rejection of sinful man, all are elect in Him. Objectively Barth taught this.  Why then should there be any such rejection [of the gospel] at all?  At this point Barth steadfastly resisted an Arminian solution, namely, that men are free to choose election in Christ or to reject it themselves and thus go to hell in spite of it.  He referred rather to the sovereignty of the Spirit in calling.  But if this is so, one seems to be moving back to the discarded teaching.  The man who elects God does so in the freedom conferred on him by God’s election of him [this is the same thing Augustine taught only in different words].  The man who does not [choose to believe in Christ] remains in bondage, which is all the more nonsensical because it is rejection of his election worked out in the vicarious rejection of Christ.


(18)  A certain obscurity, undoubtedly, remains in this area. It is easy enough to see why, under the bondage of ignorance and sin, all might resist it.  Not so easy to see is why some should respond and some should resist.  The alternative explanations—that either God sovereignly ordains it thus or God leaves the choice at this point to men—brings us back either to Augustinianism or Arminianism.  Perhaps the only final truth is that no solution is possible because sin itself, being irrational, involves irrationality.  Thus both Augustinianism and Arminianism break down because they are too logical for an illogical subject, and there is no intermediate ground except to cling to the fact, contradictory though it may appear, that the saved are saved only by God’s election, and the lost are lost only by their own fault in defiance of God’s election and in inverse witness to it.”


d.  The solution to this theological problem is that the sovereignty of God and the free will of man co-exist in human history, and both function to effect the salvation of the believer and the condemnation of the unbeliever.



(1)  God predestines no one to eternal damnation.  God is not willing that any should perish, and therefore, God does not predestine anyone to perish.



(2)  God foreordains a totally free will in man, which remains free to accept God’s offer of eternal salvation or reject it.



(3)  God predestines and elects those who believe in Christ.  God does not predestine the unbelievers.



(4)  God makes the offer of eternal salvation available to all mankind (unlimited atonement), 1 Jn 2:2, and foreknows those from among mankind that will accept His gracious offer of salvation.



(5)  God also foreknows those who will reject His gracious offer of eternal salvation and leaves them in their just condemnation.



(6)  God elects/selects those who believe in Christ to live with Himself forever, but He does not elect or select ahead-of-time those who will not believe in Christ.  He knows who they are from His omniscience, but He does not coerce or predetermine their will.  Their will is free to decide for or against God.  The sovereignty of God determines their certain future existence, but the righteousness, justice, love and grace of God provides everything necessary for their free will to accept God’s offer of eternal salvation.


(7)  One way to look at it is that in common grace God the Holy Spirit frees the will of man from the influence of the sin nature, so that the unbeliever has the freedom to believe in Christ.  God the Holy Spirit does this for all men who hear the gospel or want to hear the gospel.  When a person rejects the gospel, they use their own free will to remain under the influence and control of the sin nature.


e.  Predestination is the work of God the Father in eternity past on behalf of every Church Age believer to execute God’s plan, purpose, and will for his life.  Therefore, predestination is the grace provision of God the Father for the royal family.


f.  Predestination is the provision of the sovereignty of God for the execution of the plan of God.  Predestination includes equal privilege and equal opportunity for the fulfillment of God’s plan and purpose for your life in the Church Age.


g.  Predestination has its own equal privilege:  the baptism of the Spirit at salvation, positional sanctification.  The royal family or Church Age believer shares the destiny of Christ.


h.  Predestination has its own equal opportunity:  your very own spiritual life with its two systems of divine power: the influence of the Holy Spirit and the influence of Bible doctrine in the soul.


i.  The unbeliever is not predestined to hell, Jn 3:18, 36.  The doctrine of predestination deals with the believer only.  The unbeliever is not predestined to hell; he goes by his own free choice because he rejects Christ as his savior.  No unbeliever is ever predestined or predetermined to judgment; they go by means of their own volition.  The biblical concept of predestination does not conflict with human volition but emphasizes it.  “God is not willing that any should perish.”  Unlimited atonement verifies that God’s sovereignty wills salvation for the entire human race. The purpose of predestination is to relate the believer permanently to the plan of God through position in Christ.  Only the believer has a destiny.  Only the believer is foreordained.


j.  Subjects related to God’s predetermined plan.


(1)  The crucifixion of Christ, Acts 2:23.



(2)  All believer’s suffering, Rom 8:28.



(3)  The believer’s provision for time and eternity, Rom 8:29‑30.



(4)  The Father’s grace concept of propitiation, Rom 3:25.



(5)  The believer’s life, Rom 9:11.



(6)  The Jewish believers of the age of Israel, Rom 11:2.



(7)  The life and work of Christ, Eph 1:9; 1 Pet 1:2, 20; 2 Tim 1:9.



(8)  The production assets of the believer, Eph 2:10, “For we are His production, having been created in Christ Jesus [positional sanctification] for the purpose of good accomplishments, which God has prepared in advance that we should walk in them.”
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