Acts 4:25



 is the nominative masculine second person singular articular aorist active participle () from the verb EIPON, which means “to say.”

The article is used as a relative pronoun and points back to the masculine singular noun DESPOTĒS in the previous verse as the subject.  It is translated “the One who said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that God—the Lord—produced the action.


The participle is circumstantial.

Then we have the possessive genitive from the masculine singular article and noun PATĒR with the possessive genitive from the first person plural personal pronoun EGW, meaning “of our father.”  This is followed by the preposition DIA plus the ablative of agency from the neuter singular noun PNEUMA and the adjective HAGIOS, meaning “by the Holy Spirit.”  Then we have the ablative of agency from the neuter singular noun STOMA, meaning “through the mouth.”  This is followed by the appositional genitive from the masculine singular noun DAUID, meaning “David.”  Then we have the appositional genitive from the masculine singular noun PAIS plus the possessive genitive from the second person singular personal pronoun SU, meaning “Your servant.”  The literal word order says “the One who of our father by the Holy Spirit through the mouth of David, Your servant, said.”  Obviously this needs to be rearranged into English word order to make sense.
“the One who said by the Holy Spirit through the mouth of our father David, Your servant,”
 is the interrogative adjective HINATI, used as an adverb (often written separately; for  = ‘to what end?’), meaning: why, for what reason?  Mt 9:4; 27:46; Lk 13:7; Acts 4:25 (Ps 2:1); 7:26; 1 Cor 10:29.”
  Then we have the third person plural aorist active indicative from the verb PHRUASSW, which means “primarily the utterance of spirited animals, such as the ‘snorting’ of a horse eager for the race or the ‘crowing’ of a cock, but used figuratively of people: to be arrogant, haughty, insolent Acts 4:25;”
  “to show insolent [disrespectful, impudent, rude] anger—‘to rave, to be incensed.’  The means combines not only anger but a considerable measure of opposition, both verbal and nonverbal.”
  Notice that it does not mean “rage” as in the NASV.  The Hebrew verb  (RaGaSH) means “to conspire in open defiance of a king at a coronation, implying tumult and disorderly conduct in the act of attempting the overthrow of government.”
  The best way to combine these ideas into one concise verbal statement would be a translation such as: “to show insolent rebellion.”

The aorist tense is a constative/historical aorist, which regards the rejection and rebellion of the nations of the earth against the attempted establishment of the millennial kingdom of the Lord by the Gentile nations during the Tribulation and regards it in its entirety as a fact, which illustrates the rejection of the Lord’s kingdom by the Jews during His first advent.

The active voice indicates that the subject—the Gentile nations, which are illustrative of all unbelievers, including the Jewish unbelievers of the First Advent—produce the action of arrogantly conspiring in open defiance of the establishment of the kingdom of the Lord Jesus Christ.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

This is followed by the nominative subject from the neuter plural noun ETHNOS, which means both “Gentiles” and “nations.”  Here it refers to the Gentile nations and those people living in them, who represent all unbelievers of human history, including the Jewish unbelievers of the first advent of Christ.  The Jewish leaders of Judea are compared to and no better than Gentile unbelievers.  Here the reference is to the Gentile unbelievers of the Tribulation.
““Why did the Gentiles [unbelievers of the Tribulation] show insolent rebellion,”
 is the continuative/connective use of the conjunction KAI, meaning “and” plus the nominative subject from the masculine plural noun LAOS, meaning “the peoples” and is often used in reference to the Jews as “the people of God.”  Here it refers to Jewish unbelievers of the First Advent.  Then we have the third person plural aorist active indicative from the verb MELETAW, which means “to fix one’s mind on something; think about, meditate upon something; think vain thoughts, conspire in vain Acts 4:25;”
 “to think seriously about a particular course of action—‘to plan to act, to plot’; ‘why do the people plot in vain?’ Acts 4:25.”
 


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.  Even though the action is future from David’s time it is thought of as a completed action.


The active voice indicates the “people,” that is, ‘the people of God’ or Jewish unbelievers produced the action during the first advent of Christ.


The indicative mood is an interrogative indicative as with the previous verb.

Finally, we have the accusative direct object from the neuter plural adjective KENOS, which means “(1) foolish, senseless, empty—being devoid of intellectual, moral, or spiritual value; (2) in vain—being without purpose or result.”

“and the peoples [Jewish unbelievers of the First Advent] plot in vain?”
Acts 4:25 corrected translation
“the One who said by the Holy Spirit through the mouth of our father David, Your servant, “Why did the Gentiles show insolent rebellion, and the peoples plot in vain?”
Explanation:
1.  “the One who said by the Holy Spirit through the mouth of our father David, Your servant,”

a.  The entire sentence now reads: “Now when they heard [this], they unanimously lifted [their] voice to God and said, ‘O Lord, You [are] the One who made the heaven and the earth and the sea, and all the things in them, the One who said by the Holy Spirit through the mouth of our father David, Your servant, ‘Why did the Gentiles show insolent rebellion, and the peoples [Jewish unbelievers of the First Advent] plot in vain?’”

b.  Jesus Christ, the creator of the universe, is the person who said by the inspiration of the Holy Spirit through the mouth of David what is written in Psalm 2.  Psalm 2 is one of the forty-eight unnamed Psalms.  This passage tells us that David wrote that psalm.

c.  The importance of this statement is directly related to the inspiration of Scripture.



(1)  The mind or thinking of the Lord Jesus Christ is mentioned in 1 Cor 2:16, “‘For who has known the thinking of the Lord, so that he should instruct Him?’  But we have the thinking of Christ [the Word of God].”  And ‘the thinking of Christ’ is directly related in the context of 1 Cor 2:9-16 to the teaching ministry of God the Holy Spirit: “‘Things which the eye has not seen and the ear has not heard, in fact it has not entered into the heart of man,’ the things which God has prepared for those who keep on loving Him.  But God has revealed [them] to us through the Spirit; for the [human] spirit investigates all things, even the deep things of God.  For who among mankind understands human matters except the man’s inner self [spirit] which [is] in him?  In the same manner also divine matters no one comprehends except the Spirit of God.  Now we have not received the spirit of this world [cosmic thinking], but the spirit which [is] from God [the Holy Spirit], in order that we might understand the things which have been graciously given to us by God [the Father], which things we are also communicating, not by means of the teachings from human wisdom, but by means of the teachings from the Spirit by explaining [comparing, combining, interpreting] spiritual things to the spiritual ones.”



(2)  God the Holy Spirit is the member of the Trinity who inspires all the prophets of God.




(a)  2 Tim 3:16a, “All Scripture [is] God-breathed…”




(b)  2 Pet 1:20-21, “having come to know this above all that all prophecy of Scripture does not originate from one’s own interpretation. For no prophecy was ever made by the will of man, but men, after being guided by the Holy Spirit, communicated from God.”

c.  David was the servant of the Lord Jesus Christ, and therefore, spoke about the Servant of God the Father, that is, the Lord Jesus Christ.


d.  The apostles are no different than David.  They are also the servants of Christ (Jn 18:36, “Jesus answered, ‘My kingdom is not of this world.  If My kingdom were of this world, then My servants would be fighting, so that I would not be handed over to the Jews; but as it is, My kingdom is not of this realm.’”).  As the servants of Christ, the apostles also have a message from God, inspired by the Holy Spirit.
2.  ““Why did the Gentiles show insolent rebellion [during the Tribulation],”

a.  The assembled believers now sing a song taken from Ps 2:1, “Why are the nations in an uproar and the peoples devising a vain thing?”

b.  The Gentiles and nations of the earth did not show insolent, arrogant rebellion against the first advent of Christ and the offer of His millennial kingdom.  The Gentiles and nations of the earth really knew nothing about it.  Therefore, this statement cannot and does not apply prophetically to the first advent of Christ.

c.  However, there is no question that the Gentiles and nations of the earth are in complete and total arrogant rebellion against the establishment of the millennial reign of Christ by the description of the events of the Tribulation taught in Rev 6-19.


d.  Therefore, this statement is a prophetic statement regarding the state of the world during the Tribulation, when the Gentiles of the earth are in complete rebellion against the kingdom of the Lord Jesus Christ, which is about to be established on earth and are attempting the total annihilation of all believers, especially the Jews.


e.  The insolent, arrogant, satanically inspired rebellion against God is described so thoroughly in Revelation as to be unmistakable.  There is no comparison between the Gentiles virtual lack of knowledge of Christ’s offer of the kingdom of God during His first advent and the attitude and actions of the Gentiles prior to the Lord’s Second Advent.


f.  In effect, the Gentiles prior to the Second Advent do exactly what the Jewish leadership of Israel did during the Lord’s First Advent.


g.  The Jewish leadership of Judea did not want the coronation of the King, and so, rebelled in insolence against it during the First Advent.  The Gentile unbelievers of the Tribulation will do exactly the same thing.  The two groups of unbelievers are no different.

3.  “and the peoples [Jewish unbelievers of the First Advent] plot in vain?”

a.  This phrase is David’s prophecy regarding the Jewish unbelievers during the first advent of Christ.


b.  The word “peoples” refers to the Jews as it does so often in the OT, where Israel is called “the people of God.”


c.  The peoples here refer to the Jewish unbelievers of the First Advent, who plotted in vain to murder the Messiah and end any thought of His ruling the nation of Israel.


d.  The leadership of Israel plotted His arrest, trials, and execution.  But it was all in vain because of His resurrection, ascension, and session.


e.  The Jewish unbeliever leadership of the first advent of Christ did exactly what the Gentile unbeliever leadership of the world will do prior to the second advent of Christ.  They both plot in vain; they both rebel in arrogant insolence against the rulership of God on earth.  

f.  “Thus the NT can apply to unbelieving Jews OT passages originally directed at the Gentiles (Acts 4:25ff; Rom 8:36; 9:25; 10:13).”
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