Acts 4:21



 is the transitional use of the postpositive conjunction DE, meaning “Now,” which moves the drama forward.  Then we have the nominative masculine plural articular aorist middle participle from the verb PROSAPEILEW, which means “to threaten further” (BDAG, p. 876).

The aorist tense is a culminative aorist, which emphasizes the results of a completed action.


The middle voice emphasizes the personal responsibility of the members of the Sanhedrin in performing the action of continuing to threaten the apostles, if they didn’t stop speaking about Jesus.


The participle is a temporal participle and precedes the action of the main verb—to let them go.  It is translated “after they had threatened further.”
This is followed by the third person plural aorist active indicative from the verb APOLUW, which means “to set free, let go, release a prisoner as a technical legal term” (BDAG, p. 117).


The aorist tense is a constative/historical aorist, which views the past action as a fact.


The active voice indicates that the Sanhedrin produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to Peter, John, and the healed man.  This word functions as the object of both the participle and the finite verb.

“Now after threatening them further, they released them”
 is the accusative direct object from the neuter singular negative cardinal adjective MĒDEIS, meaning “nothing,” but used as the accusative of the inner object, meaning: not…at all, in no way; as in she received no benefit at all Mk 5:26; without harming him in any way Lk 4:35; Acts 4:21; 10:20; 11:12.”
 

  Then we have the nominative masculine plural present active participle from the verb EUPRISKW, which means “to find, discover.”

The present tense is a descriptive present for what happened at that moment.


The active voice indicates that the Sanhedrin produced the action of finding nothing.


The participle is circumstantial.

This is followed by the accusative neuter singular from the article, which is used in the classical Greek style to introduce an indirect question (‘how they might punish them’).  Luke is indirectly indicating that this was the key question the members of the Sanhedrin kept asking one another and no one could come up with an answer.  The direct question “How might we punish them?” is stated indirectly with the article pointing indirectly to what was actually said.  The article used in this way cannot be translated into English.
  Then we have the interrogative adverb PWS, meaning “how” (BDAG, p. 900f).  With this we have the third person plural aorist middle subjunctive from the verb KOLAZW, which means “to penalize, punish Acts 4:21; 2 Pet 2:9.”


The aorist tense is a constative aorist, which regards the potential action of punishing the apostles in its entirety as a fact.


The middle voice indicates that the members of the Sanhedrin take personal responsibility for producing the action of punishing the apostles.


The subjunctive mood is a deliberative subjunctive, which is used in interrogative sentences which deal with what is possible.

This is followed by the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring to the apostles.  Literally this says “not finding at all how they might punish them.”
“(not finding at all how they might punish them)”
 is the preposition DIA plus the accusative of cause from the masculine singular article and noun LAOS, meaning “because of” or “on account of the people.”
“on account of the people,”
 is the causal use of the conjunction HOTI, meaning “because,” followed by the nominative subject from the masculine plural adjective PAS, meaning “all” plus the third person plural imperfect active indicative from the verb DOXAZW, which means “to glorify.”

The imperfect tense is a descriptive/progressive imperfect, which describes what continued to happen in the past.


The active voice indicates that all the people of Jerusalem kept on producing the action of glorifying God because of this miracle.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular article and noun THEOS, meaning “God.”  Finally, we have the preposition EPI plus the instrumental of cause/reason, meaning “because of” or “for” from the neuter singular articular perfect active participle of the verb GINOMAI, which mean “to happen, occur, take place, etc.”

The article is used as a relative pronoun with an embedded demonstrative pronoun, meaning “that which” or simply “what.”


The perfect tense is a consummative perfect, which emphasizes the past, completed action.


The active voice indicates that the miracle of healing produced the action of happening.


The participle is substantivized by the article, but can be translated like a circumstantial participle in this case.
“because they were all glorifying God for what had happened;”

Acts 4:21 corrected translation
“Now after threatening them further, they released them on account of the people (not finding at all how they might punish them), because they were all glorifying God for what had happened;”
Explanation:
1.  “Now after threatening them further,”

a.  Luke moves the narrative along by quickly summarizing what took place after the apostles’ indirect declaration that they were not going to stop speaking about Jesus.  When the apostles said “we cannot stop speaking about what we have seen and heard,” this was an indirect way of telling the Sanhedrin they were not going to obey their directions.  It was a respectful way of telling the Sanhedrin, “No, we are not going to do what you want; instead, we are going to do what God wants.”

b.  The Sanhedrin clearly understood that the apostles meant “no” by their reply, because the Sanhedrin continues to threaten them with another arrest and further imprisonment, if not death.

c.  Judges and courts are not supposed to threaten people.  Courts are designed to punish the guilty and release the innocent.  A court has no authority to threaten.  Either the accused is guilty or innocent.  If their guilt cannot be proven, then they are innocent, and there are no grounds on which to threaten them.  If they are guilty, then there are grounds for punishment.  But there are never grounds for a court to threaten a person and release them.


d.  The fact that the court threatens the accused and then releases them proves the arrogant abuse of authority of the court and lack of valid judicial action.  This court was out-of-line and proved it by their actions.

e.  The supreme court of Judea lets the apostles go, because they have no case against them.  No wrongdoing of any kind can be proven.  It was not wrong to heal the man.  It was not wrong to attribute the healing to God.  It was not wrong to declare that the God who healed this man was the same man who rose from the dead and ascended into heaven.  The court didn’t like the facts, but the facts proved the innocence of the accused.  Therefore, the court had no choice but to release the prisoners.

2.  “they released them on account of the people”

a.  However, the Sadducees didn’t want to release the apostles.  They did so only because they were afraid.  They were afraid of losing their political power, and their political power was in the hands of the people of Jerusalem.

b.  The Sadducees only ruled in the Sanhedrin as long as the people of Jerusalem recognized their authority.  If the people turned against them, then the Sadducees were finished as the rulers of Judea.  They knew it, and therefore, were very careful to bend to the will of the people.

c.  Therefore, the Sadducees released apostles because of fear of reprisal from the people of Jerusalem and not because it was the right or proper thing to do.


d.  The Sadducees had no integrity, because they had no doctrine in their souls.  Therefore, they operated on the basis of principles of power politics rather than on the principles of the word of God as their system of values.


e.  The Sanhedrin recognized correctly that the people of Jerusalem would not stand for the punishment of two men who had done nothing other than been God’s instruments in the healing a lame man and had given all the glory to God.

3.  “(not finding at all how they might punish them),”

a.  Luke adds a parenthetical aside regarding the reason for the apostles’ release—the Sanhedrin could not determine any wrongdoing for which the apostles could be punished.

b.  Peter and John could not be punished for healing the man, since they didn’t take the credit for healing him, but gave the credit to God.  No Jew would argue that God did not heal.


c.  Peter and John could not be punished for saying that Jesus was the Christ, for Jesus himself said so directly to the High Priest.  They were only saying what Jesus himself had declared.


d.  Peter and John could not be punished for talking about the resurrection of the dead.  The Sadducees in the Sanhedrin would call for the punishment of Peter and John because they spoke about resurrection.  The Pharisees in the Sanhedrin would argue back that resurrection is going to take place and thus not a basis for punishment.  Therefore, the court would be split and never agree on punishment on these grounds.

e.  No matter how much the Sanhedrin argued or what points were brought up, they could not find the apostles guilty of any wrongdoing deserving of punishment.  There was nothing for which they could punish them and no punishment upon which they could agree.


f.  Therefore, we have two reasons given by Luke for the release of the apostles:



(1)  The Sanhedrin could find nothing for which to punish them.



(2)  The Sanhedrin was afraid of what the people would do, if they did try to punish them.

4.  “because they were all glorifying God for what had happened;”

a.  Luke finishes his thought by explaining the reason why the Sanhedrin was afraid of the people—because the people were all glorifying God for what happened.

b.  The people recognized what the Sanhedrin did not want to recognize—that this was truly an act of God performed through the agency of the apostles, who correctly attributed the action to Jesus of Nazareth.  The Sanhedrin didn’t want to hear this, didn’t want to believe it, and didn’t want to face the reality of it.

c.  The people of Jerusalem recognized and acknowledged the reality of God healing this man.  The Sanhedrin was trying desperately to deny reality.

d.  The people were delighted because of what had happened.  The Sanhedrin was angry, horrified, upset, and determined to overturn the event by shutting the apostles up.


e.  The people were clearly on Peter and John’s side and were not about to call for their crucifixion.  The Sanhedrin had no backing and they knew it.


f.  The miracle clearly glorified God, but even more so it opened the door for the evangelization of Jerusalem.
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