Acts 4:18



 is the continuative use of the conjunction KAI, meaning “And then,” which is used to continue the narrative story.  Then we have the nominative masculine plural aorist active participle from the verb KALEW, which means “to call,” but is used as “a legal technical term, meaning to call in, summon before a court someone Acts 4:18; 24:2.”


The aorist tense is a culminative aorist, which emphasizes the conclusion or results of an entire past action.


The active voice indicates the leadership of the Sanhedrin produced the action.


The participle is temporal and precedes the action of the main verb.  It is translated either “when they had summoned” or “after they had summoned.”
This is followed by the accusative direct object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them” and referring especially to Peter and John, but probably including the healed man.
“And then, when they had summoned them,”
 is the third person plural aorist active indicative from the verb PARAGGELLW, which means “to make an announcement about something that must be done: give orders, command, instruct, direct of all kinds of persons in authority, worldly rulers, Jesus, the apostles; 1 Cor 11:17; Acts 15:5; direct, urge, insist on 2 Thes 3:4; 1 Tim 4:11; 5:7; direct, command someone 1 Thes 4:11; Lk 8:29; Acts 10:42; 16:18, 23; 23:30; forbid to do something Lk 5:14; 8:56; Acts 23:22; Lk 9:21; Acts 1:4.”




The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the leaders of the Sanhedrin produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the neuter singular articular infinitive plus the adverb of degree or measure KATHOLOU, which means “entirely, completely, and with the negative MĒ not at all: not to speak at all Acts 4:18.”
  This is followed by the negative MĒ plus the (articular) accusative present deponent middle/passive infinitive from the verb PHTHEGGOMAI, which means “to speak, utter, proclaim something 2 Pet 2:16, 18; Acts 4:18.”
  The actual construction here is article, preposition, noun, negative, infinitive: .  Originally  was a prepositional phrase KATA plus HOLOS, which came to be a fixed form, which is then used here as an adverb (all prepositional phrases are essentially adverbial expressions), modifying the articular infinitive.  The insertion of a modifying prepositional phrase between the article and infinitive is common in Greek.

The present tense is a customary/futuristic present for what is reasonably expected to continue now and in the future.

The deponent middle/passive voice is active in meaning; the apostles are not to produce the action of speaking about Jesus.


The infinitive is substantivized by the article and functions as the direct object of the main verb PARAGGELLW.  The accusative neuter singular article also serves as a personal pronoun and direct object of the verb PARAGGELLW, meaning “them” and referring to Peter and John.

Then we have the coordinating negative conjunction MĒDE, meaning “nor” when used with a preceding negative.  With this we have the accusative present active infinitive from the verb DIDASKW, which means “to teach.”  The morphology of this infinitive is the same as the previous infinitive.  This is followed by the preposition EPI plus the adverbial accusative of reference/respect from the neuter singular article and noun ONOMA, meaning “about the person.”  Finally, we have the genitive of identity from the masculine singular article and noun IĒSOUS, meaning “of Jesus.”
“they commanded them not to speak nor teach at all about the person of Jesus.”
Acts 4:18 corrected translation
“And then, when they had summoned them, they commanded them not to speak nor teach at all about the person of Jesus.”
Explanation:
1.  “And then, when they had summoned them,”

a.  Luke continues his narration of the story by indicating that after the Sanhedrin finished discussing what they should do, they ordered or summoned the apostles (and probably the healed man as well) back into the courtroom.

b.  The verb KALEW is used here as it is in contemporary secular writings for summoning a person into court.  It is used as a legal technical term to emphasize the fact that the Sanhedrin was attempting to give every appearance of a proper legal procedure, in spite of the fact they had predetermined the guilt of the accused.  The entire hearing was a legal farce.
2.  “they commanded them not to speak nor teach at all about the person of Jesus.”

a.  After the apostles are summoned back into court, the court passes judgment.  The judgment is that the apostles are to never again speak about nor teach anything about the person of Jesus of Nazareth.

b.  The first and most apparent violation of law here is the denial of free speech.  No court of law has the right to censor the freedom of speech.  This is the inalienable right of mankind.

c.  God has never attempted to deny the right of Satan to say anything he wants, which is why God permits Satan to slander Him.


d.  However, Satan makes every attempt to keep believers from proclaiming the message of the gospel.  God permits free speech; Satan does not.  On whose side was the Sanhedrin?


e.  The Sanhedrin, therefore, issues an illegal command to the apostles, which the apostles cannot and will never obey.


f.  The command is twofold: the apostles are not to speak about the person of Jesus nor are they to teach anything about Him.  This is the satanic attempt to prevent the spread of the gospel.

g.  There are places in the world today where the mention of Jesus is punishable by imprisonment or death.  Satan is still working the same evil today as he did then.  There is nothing new under the sun.


h.  Speaking about Jesus and His word and message is the presentation of the gospel.

i.  Teaching about Jesus is the presentation of the Word of God or Bible doctrine to believers.  The Sanhedrin is not only trying to stop evangelization of unbelievers, but also the instruction of believers in the home-churches of believers.


j.  The word (prepositional phrase) “at all” is an incredible inclusion by the Sanhedrin.  They are making it impossible for the apostles to ever talk about someone they dearly loved for the rest of their lives.  Imagine a judge ordering you to never speak again about your husband, wife, or children.  The order is absurd in the extreme.  Literally it says that they are not to say a single thing about the person of Jesus.


k.  The Sanhedrin is attempting to make it seem as though the person of Jesus had never existed by having no one ever speak about Him again.  This is the beginning of “the blindness that has happened to Israel.”  Satan has attempted to make the Jews believe that their Messiah never really existed.  This blindness to the reality of Jesus began in this courtroom in Jerusalem.

l.  It is not just the name of Jesus they do not want mentioned, it is anything to do with His person, which includes everything the New Testament says.  Had the apostles obeyed this ridiculous order, we would have no New Testament Scripture.
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