Acts 3:2



 is the continuative use of the conjunction KAI, meaning “And” plus the nominative subject from the masculine singular indefinite pronoun TIS, used as an adjective, plus the noun ANĒR, meaning “a certain man” (BDAG, p. 1008).  With this we have the predicate nominative from the masculine singular adjective CHWLOS, meaning “lame.”  Then we have the preposition EK plus the ablative of separation/origin from the feminine singular noun KOILIA, meaning “from the womb” with the possessive genitive from the feminine singular noun MĒTĒR and the possessive genitive third person masculine singular personal use of the intensive pronoun AUTOS, meaning “of his mother” or “from his mother’s womb.”  Then we have the nominative masculine singular present active participle from the verb HUPARCHW, which means “to exist, be present, be at hand, be found; but here it means simply “being” (BDAG, p. 1029).

The present tense is a descriptive/durative present, which describes a continuous state of being that began in the past (at birth) and has continued up to the present time.


The active voice indicates that the certain man produced the action of being lame.


The participle is circumstantial.

This is followed by the third person singular imperfect passive indicative of the verb BASTAZW, which means “to be carried.”


The imperfect tense is a descriptive imperfect, which describes an action that happened over an undefined period of time in the past.


The passive voice indicates that the lame man received the action of being carried.


The indicative mood is declarative for a simple statement of fact.

“And a certain man, being lame from his mother’s womb, was being carried,”
 is the accusative direct object from the masculine singular relative pronoun HOS, meaning “whom” and referring to the lame man.  Then we have the third person plural imperfect active indicative from the verb TITHEMI, which means “to set, place, put, set down, or put down.”

The imperfect tense is an iterative, customary imperfect, which describes an action that occurred from time to time as a habitual practice over an undefined period of time in the past.


The active voice indicates that those who carried the lame man produced the action of setting him down.


The indicative mood is declarative for a simple statement of fact.
This is followed by the preposition KATA plus the adverbial accusative of measure of extent of time of HĒMERA, meaning “every day” (BDAG, p. 437) or “daily.”  Then we have the preposition PROS plus the accusative of place from the feminine singular article and noun THURA, meaning “at the gate” plus the possessive genitive from the neuter singular article and noun HIEROS, meaning “of the temple.”  This is followed by the appositional accusative from the feminine singular articular present active passive participle of the verb LEGW, meaning “which is called.”

The article is used as a relative pronoun, translated “which.”


The present tense is a descriptive present for what is now going on.


The passive voice indicates that the gate of the temple received the action of being called something.


The participle is circumstantial.

Then we have the accusative direct object from the feminine singular adjective HWRAIOS, which means “Beautiful” or “Lovely.”

“whom they used to set down every day at the gate of the temple which is called ‘Beautiful’,”
 is the genitive neuter singular from the article and present active infinitive from the verb AITEW, which means “in order to ask for; request” (BDAG, p. 30).  The genitive article with the infinitive is a classic Greek way of indicating a purpose clause.

The present tense is a descriptive present, for what happened at that time.


The active voice indicates that the lame man produced the action of asking for something.


The infinitive is an infinitive of purpose.

Then we have the accusative direct object from the feminine singular noun ELEĒMOSUNĒ, which means “a donation, almsgiving, charitable giving.”  A good modern translation other than “alms” would be the word “charity; graciousness, mercifulness.”  This is followed by the preposition PARA plus the ablative of source from the masculine plural articular present deponent middle/passive participle of the verb EISPOREUOMAI, which means “to travel or go into; to enter” (BDAG, p. 295).

The article is used as a demonstrative pronoun, translated “those.”


The present tense is a descriptive present for what continued to take place at that time.


The deponent middle/passive is active in meaning, the people producing the action of entering the area of the temple.


The participle is circumstantial.

Finally, we have the preposition EIS plus the accusative of direction/place from the neuter singular article and noun HIEROS, meaning “into the temple.”
“in order to ask for charity of those entering into the temple.”
Acts 3:2 corrected translation
“And a certain man, being lame from his mother’s womb, was being carried, whom they used to set down every day at the gate of the temple which is called ‘Beautiful’, in order to ask for charity of those entering into the temple.”
Explanation:
1.  “And a certain man, being lame from his mother’s womb, was being carried,”

a.  Luke introduces the first of many stories that will compare the acts of the apostle Peter with the acts of the apostle Paul, in order to prove Paul’s apostolic authority and office.  “Acts not only reveals the greatness of Paul’s character; it also establishes the validity of his apostleship.  This tendency of Acts is the more important when one considers how Paul’s apostleship was compared disadvantageously with that of the Twelve in several quarters, as the Galatian and Corinthian correspondence testifies.  Luke seems therefore to have selected incidents that show how Paul’s apostleship was confirmed by the same signs as was Peter’s. Peter healed a lame man (3:2ff) but so did Paul (14:8ff).  Peter’s shadow had healing power (5:15), but so had Paul’s kerchiefs (19:12).  Peter exorcized (5:16), but so did Paul (16:18).  Peter had a victorious encounter with a sorcerer (8:18ff), but so had Paul (13:6ff).  Peter raised the dead (9:36ff), but so did Paul (20:9ff).”
 


b.  Luke continues his narrative by introducing another character in this drama—an unidentified man, who was born lame and remained that way all his life.

c.  Lame or limping people were regarded as helpless and useless (Prov 26:7).  They were forbidden entry into holy spaces (Lev 21:18, “For no one who has a defect shall approach: a blind man, or a lame man, or he who has a disfigured face, or any deformed limb”), and in both the OT and NT were objects of pity and charity (2 Sam 4:4; 19:26; Job 29:15; Acts 3:2; 8:7; 14:8).  In this light, Jesus’ comment to his disciples that they should be prepared to enter the kingdom lame, rather than whole, was a radical statement (Lk 14:13, 21).  By declaring the lame fit for the kingdom of heaven, he reverses current attitudes on wholeness and salvation.”


d.  Since the man was lame, he had to be carried by friends or family to a place outside the entrance to the temple where people came and went constantly, in order to ask for financial support.


e.  Notice that the Scriptures do not censor this man for asking for help and there is no indication that that man is ashamed of the fact that he has to ask for help.  He has a legitimate need that is no fault of his own.  He is completely different from a person who begs for money but has no physical defects.


f.  This man is different from someone who is poor.  This man is totally helpless to support himself.  He is totally dependent on the help of others.  He is a perfect candidate for the grace of God.
2.  “whom they used to set down every day at the gate of the temple which is called ‘Beautiful’,”

a.  The subject “they” has to refer to his friends and/or relatives.  One has to wonder whether or not the “they” are helping or hurting this man by taking him to the same spot every day of his life to do the same thing every day, asking the same people for the same thing that he has from them thousands of times before.


b.  Considering the fact that this man was set down at this entrance into the temple area every day, he was certainly well known to the people of Jerusalem who had seen him there for years.  The Lord had probably passed by him numerous times, yet not healed him.  The disciples had probably passed by him numerous times before, and not even considered the possibility of their being able to heal him (which they couldn’t).  Acts 4:22 tells us “the man was more than forty years old on whom this miracle of healing had been performed.”  Therefore, taking this man to this entrance to the temple had occurred for at least the last twenty-something years; that is, over 8000 times.

c.  The fact that Luke mentions the specific place where this man begged, indicates that this person was well known to the people of Jerusalem and not just some obscure itinerant beggar.

d.  The “Beautiful Gate” is supposed to have been the door which led from the court of the Gentiles to the court of the women.  It was of massive structure, and covered with plates of Corinthian brass.
  “Josephus recounts 10 gates which serviced the temple itself.  Four were located along the north, another four along the south, and two toward the east.  The two eastern gates, one inside (or west) of the other, surrounded the Women’s Court on the east and west.  The interior gate, leading to the Court of Israel, was probably known as the Nicanor Gate, while the easternmost gate, separating the Gentiles’ Court from the Women’s Court, may have been the Beautiful Gate mentioned in Acts 3:2.  These identifications are not certain, and it is possible that the Beautiful Gate was the interior Nicanor Gate.  Another option is that the Beautiful Gate, if Christian tradition is to be followed, may have been a gate on the eastern city wall leading to the temple area.  Existing today on the eastern wall is the Golden Gate, which dates from the Byzantine period at the earliest.  A recent discovery revealed another gate buried 7–8 ft. directly beneath the Golden Gate.  This newly discovered gate appears to date from pre-Herodian days and could be the Beautiful Gate.”
  “Majority opinion now locates this gate at the east side of the Court of the Women (that is, leading from the Court of the Gentiles).  This location is consistent with the NT usage of the Greek word HIERON (“temple”) and would probably have been an ideal position for a beggar.”
 

3.  “in order to ask for charity of those entering into the temple.”

a.  Luke continues by stating the purpose that this man and his friends/family had in mind for his life—to ask for charity of those entering the temple.

b.  Did this man have the right to request charity?  Yes, according to:



(1)  Lev 25:35, “Now in case a countryman of yours becomes poor and his means with regard to you falter, then you are to sustain him, like a stranger or a sojourner, that he may live with you.”


(2)  Dt 15:7-8, 10-11, “If there is a poor man with you, one of your brothers, in any of your towns in your land which the Lord your God is giving you, you shall not harden your heart, nor close your hand from your poor brother; but you shall freely open your hand to him, and shall generously lend him sufficient for his need in whatever he lacks.  …You shall generously give to him, and your heart shall not be grieved when you give to him, because for this thing the Lord your God will bless you in all your work and in all your undertakings.  For the poor will never cease to be in the land; therefore I command you, saying, ‘You shall freely open your hand to your brother, to your needy and poor in your land.’”



(3)  Prov 14:31, “He who oppresses the poor taunts his Maker, but he who is gracious to the needy honors Him.”


c.  This lame beggar about to be healed by Peter is similar and parallel to the blind beggar healed by Jesus in Mk 10:46-51.


d.  This man legitimately sought the charity and graciousness of the people entering the temple.  He was about to receive the charity and graciousness of eternal life from God with the added benefit of being healed of his lameness.


e.  This healing of the lameness of this Jewish unbeliever is a picture to the rest of the Jewish unbelievers entering the temple to have fellowship with God, that they need to be healed from the lameness in their own souls and have real fellowship with Jesus, the Christ.
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