Acts 3:13



 is the nominative subject from the masculine singular article and noun THEOS, repeated three times with connective conjunctions KAI, and the genitive of relationship from the masculine singular proper nouns ABRAAM, ISAAK, and IAKWB, meaning “The God of Abraham, the God of Isaac, and the God of Jacob.”  Then we have the appositional nominative subject from the masculine singular article and noun THEOS meaning “the God” plus the genitive of relationship from the masculine plural article and noun PATĒR with the possessive genitive from the first person plural personal pronoun EGW, meaning “of our fathers.”
“The God of Abraham, the God of Isaac and the God of Jacob, the God of our fathers,”
 is the third person singular aorist active indicative from the verb DOXAZW, which means “to glorify.”

The aorist tense is a culminative aorist, which emphasizes the results of an entire completed process.  It is translated by the English helping verb “has glorified.”


The active voice indicates that God the Father has produced the action of glorifying Jesus.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the accusative direct object from the masculine singular article and noun PAIS plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His child or servant.”  “It is used of Christ in his relation to God.  In this connection it has the meaning servant because of the identification of the ‘servant of God’ of certain OT passages with the Messiah, such as Isa 52:13 [“Behold, My servant will prosper, He will be high and lifted up and greatly exalted.”] and Mt 12:18 [“Behold, My Servant whom I have chosen; My Beloved in whom My soul is well-pleased; I will put My Spirit upon Him, and He shall proclaim justice to the Gentiles.”
  This is followed by the appositional/explanatory accusative direct object from the masculine singular proper noun IĒSOUS, meaning “Jesus.”
“has glorified His servant Jesus,”
 is the accusative direct object from the masculine singular relative pronoun HOS, meaning “whom” and referring to Jesus.  Then we have the nominative subject from the second person plural personal pronoun SU, meaning “you” and referring to the crowd of Jews whom Peter is addressing.  This is followed by the correlative use of the conjunction MEN, which is used in correlation with the DE beginning the next verse.  It emphasizes the correlation between the “you” [] in this statement and the “you” [] at the beginning of the next statement (verse 14) without any contrast intended.  Therefore, the translation “But” in the NASV at the beginning of verse 14 is incorrect.  Then we have the second person plural aorist active indicative from the verb PARADIDWMI, which means “to deliver over.”


The aorist tense is a constative/historical aorist, which describes the entire past action as a fact.


The active voice indicates that this crowd produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by a connective conjunction KAI, meaning “and” plus the aorist deponent indicative from the verb ARNEOMAI, which means “to deny, repudiate, or disown” (BDAG, p. 132).

The aorist tense is a constative/historical aorist, which describes the entire past action as a fact.


The deponent middle voice functions as an active voice and indicates that this crowd produced the action.


The indicative mood is declarative for a simple statement of fact.
Then we have the preposition KATA plus the accusative of place from the neuter singular noun PROSWPON plus possessive genitive from the masculine singular proper noun PILATOS, meaning “in the presence of someone Lk 2:31; Acts 3:13.”
  The someone is “Pilate.”
“whom you delivered over and disowned in the presence of Pilate,”
 is the appositional genitive (in apposition to the genitive PILATOS = Pilate) from the masculine singular aorist active participle of the verb KRINW, which means “to come to a conclusion after a cognitive process: to reach a decision, decide, propose, intend Acts 3:13; 20:16; 25:25; 1 Cor 2:2; 5:3; Tit 3:12.”


The aorist tense is a culminative aorist, which emphasizes the end result of an entire process and regards that end result as a fact.  It is translated “had decided.”


The active voice indicates that Pilate had produced the action.


The participle is a temporal participle and precedes the action of the main verbs ‘delivered over and disowned’.  The crowd delivered over and disowned Jesus after Pilate had already decided to release Jesus.
Then we have the genitive direct object from the demonstrative pronoun EKEINOS, used as a personal pronoun, meaning “Him” and referring to Jesus.  Finally, we have the present active infinitive from the verb APOLUW, which means “to release from custody” as a legal technical term (BDAG, p. 117).


The present tense is a historical present, which views the past action as if it were occurring right now for the sake of vividness and dramatic effect.


The active voice indicates that Pilate produced the action.


The infinitive is of indirect discourse (Wallace p. 605), used after verbs of mental activity to indicate the content of that mental activity.  This infinitive also functions much like the complementary infinitive or infinitive of indirect object, indicating the content of the decision and completing the action of deciding.
“when he had decided to release Him.”

Acts 3:13 corrected translation
“The God of Abraham, the God of Isaac and the God of Jacob, the God of our fathers, has glorified His servant Jesus, whom you delivered over and disowned in the presence of Pilate, when he had decided to release Him.”
Explanation:
1.  “The God of Abraham, the God of Isaac and the God of Jacob, the God of our fathers, has glorified His servant Jesus,”

a.  Peter continues his speech to the crowd by stating directly that God the Father, the God of Abraham, Isaac and Jacob, the God of all Jewish ancestry has glorified Jesus the Nazarene.

b.  This title refers to God the Father and is found frequently in the New Testament.  “The more particular phrase of the same meaning, ‘the God of Abraham, Isaac, and Jacob,’ is found in the NT only in two Gospels (Mk 12:26; Mt 22:32) and in the book of Acts. As in the OT, it emphasizes the continuity of Israel and the church’s faith, that the God of present experience is the same as the God revealed to the ancient patriarchs. Luke-Acts uses the title four times (Acts 3:13; 5:30; 7:32; 22:14). In Paul and the literature dependent upon him, this title is replaced by ‘the God and Father of our Lord Jesus Christ’ (Rom 15:6; 2 Cor 11:31; Eph 1:3, 17; Col 1:3; 1 Pet 1:3).”


c.  This title indicates that the same God, who was the God of Abraham, Isaac, and Jacob is the God of the humanity of Christ, Jesus.  This glorification of Christ included both His resurrection and session at the right side of the Father.

d.  Peter states directly that God the Father glorified His servant and His servant was His child/servant, Jesus.


e.  The Greek word PAIS means both child and servant.  Jesus was both the child of God the Father as the Father’s uniquely-born son (Jn 3:16) and the servant of God the Father, Heb 10:5ff, “when He comes into the world, He says, …‘Behold, I have come to do Your will.’”  A servant does the will of His master.  The Son of God came into this world to do the will of God the Father.  Also Phil 2:6-7a, “Who, although He existed in the essence of God, He did not think to be equal with God a gain to be seized, but He deprived Himself [of the normal function of deity], by having received the form of a servant, although He had been born in the likeness of mankind.”

f.  Notice that Peter simply says that God the Father glorified Jesus and the crowd does not react to this.  In the crowd’s mind they are probably thinking that by glorification the Christians mean that God raised Jesus from the dead.  There is a far different reaction by this same crowd when Stephen mentions the glorification of Jesus by the statement that God the Father has glorified the person of Jesus at the right hand of God.  This was a clear identification of Jesus as the Messiah, which was the statement that motivated the stoning of Stephen, Acts 7:55-57, “But being full of the Holy Spirit, he gazed intently into heaven and saw the glory of God, and Jesus standing at the right hand of God; and he said, ‘Behold, I see the heavens opened up and the Son of Man standing at the right hand of God’.  But they [the Jewish crowd] cried out with a loud voice, and covered their ears and rushed at him with one impulse.”  The same crowd was willing to think in term of God resurrecting Jesus, but didn’t want to hear that He was the Messiah at the right side of God in heaven.
2.  “whom you delivered over and disowned in the presence of Pilate,”

a.  Peter continues by clearly identifying Jesus as the very person this crowd delivered over and disowned in the presence of Pilate, the prefect of Judea.

b.  The account of Jesus being delivered over to Pilate and disowned by the Jerusalem crowd is given in:



(1)  Lk 23:13-24, “Pilate summoned the chief priests and the rulers and the people, and said to them, ‘You brought this man to me as one who incites the people to rebellion, and behold, having examined Him before you, I have found no guilt in this man regarding the charges which you make against Him.  No, nor has Herod, for he sent Him back to us; and behold, nothing deserving death has been done by Him.  Therefore I will punish Him and release Him.  [Now he was obliged to release to them at the feast one prisoner—this statement is not found in the best ancient manuscripts and is a 5th century addition.]  But they cried out all together, saying, ‘Away with this man, and release for us Barabbas!’  (He was one who had been thrown into prison for an insurrection made in the city, and for murder.)  Pilate, wanting to release Jesus, addressed them again, but they kept on calling out, saying, ‘Crucify, crucify Him!’  And he said to them the third time, ‘Why, what evil has this man done?  I have found in Him no guilt demanding death; therefore I will punish Him and release Him.’  But they were insistent, with loud voices asking that He be crucified.  And their voices began to prevail.  And Pilate pronounced sentence that their demand be granted.”


(2)  Jn 19:15, “So they cried out, ‘Away with Him, away with Him, crucify Him!’  Pilate said to them, ‘Shall I crucify your King?’ The chief priests answered, ‘We have no king but Caesar.’”

c.  What we know about Pilate outside of the gospel accounts.



(1)  He was probably connected with the Roman family of the Pontii, and called ‘Pilate’ from the Latin pileatus, that is, ‘wearing the pileus’, which was the ‘cap or badge of a manumitted slave,’ as indicating that he was a ‘freedman,’ or the descendant of one.  He was the sixth in the order of the Roman procurators of Judea (26-36).  His headquarters was at Caesarea, but he frequently went up to Jerusalem.  His reign extended over the period of the ministry of John the Baptist and of Jesus Christ.  Pilate was a typical Roman, not of the antique, simple stamp, but of the imperial period, a man not without some remains of the ancient Roman justice in his soul, yet pleasure-loving, imperious, and corrupt.  He hated the Jews whom he ruled, and in times of irritation freely shed their blood.  They returned his hatred with cordiality, and accused him of every crime, maladministration, cruelty, and robbery.  He visited Jerusalem as seldom as possible; for, indeed, to one accustomed to the pleasures of Rome, with its theatres, baths, games, and gay society, Jerusalem, with its religiousness and ever-smoldering revolt, was a dreary residence.  When he did visit it he stayed in the palace of Herod the Great, it being common for the officers sent by Rome into conquered countries to occupy the palaces of the displaced sovereigns. 



(2)  “The slaughter of Samaritans in 35, mentioned by Josephus apparently brought about Pilate’s recall.  A Samaritan prophet (Josephus calls him a liar) gathered large numbers of his people to Mount Gerizim with the promise of showing them the holy vessels supposedly hidden there by Moses.  Pilate treated the event as an insurrection and attacked the crowd with cavalry and heavy infantry, killing many in the battle and executing the leaders among the captured.  Vitellius, the imperial legate to Syria, felt compelled to remove Pilate from office and sent him to Rome to render account of his conduct.”
  “In 36 the governor of Syria brought serious accusations against Pilate, and he was banished to Vienne in Gaul, where, according to tradition, he committed suicide.”

3.  “when he had decided to release Him.”

a.  Luke emphasizes again what he had previously mentioned in his gospel account, Lk 23:20, “Pilate, wanting to release Jesus, addressed them again.”

b.  Luke is deliberating emphasizing for his Roman reader, Theophilus, the fact that Pilate wanted to set Jesus free.  A Roman official had found Jesus guilty of no wrong doing.  This is an indirect defense of the Christians as having done nothing deserving of death as well.

c.  Peter makes this statement to emphasize to the Jews that Roman law had found Jesus innocent and was more than willing to set Him free.


d.  Peter places responsibility for the crucifixion of Jesus squarely on the shoulders of the Jews of Jerusalem and not on the Roman soldiers who carried out the sentence.


e.  Pilate was clearly guilty of giving in to the wishes of the mob out of fear of being slandered by them to Rome again, Jn 19:12, “As a result of this Pilate made efforts to release Him, but the Jews cried out saying, ‘If you release this Man, you are no friend of Caesar; everyone who makes himself out to be a king opposes Caesar.’”


f.  Pilate did not release Jesus because he knew the religious leaders of Judea would write another letter to the Roman official in Syria condemning him and send another delegation asking for his removal.

g.  In the end, Pilate was willing to sacrifice the life of one innocent, itinerate Jewish nobody to save his own reputation even though he was convinced of Jesus’ innocence.
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