Acts 28:7



 is the transitional use of the postpositive conjunction DE, meaning “Now” with the preposition EN plus the locative of place from the neuter plural article plus the neuter plural noun CHWRION, which is found as the second word in the next clause.  CHWRION is serving double duty here, since it occurs after the main verb HUPARCHW in the nominative (!) case.  Apparently the two prepositional phrases we have here are idiomatic.  The second prepositional phrase is the preposition PERI plus the adverbial accusative of reference from the masculine singular article, noun TOPOS, meaning “place” and the demonstrative pronoun EKEINOS, meaning “that.”  This preposition phrase is translated “around that place” or “near that place.”  BDAG suggests the translation “the region around the place;”
 however, the article is in the plural, which means that the word “region” would be better translated “regions,” which, in fact, is the meaning of the noun CHWRION.  Barrett, in the International Critical Commentary, says this: “It is hardly necessary to ask what noun should be supplied with EN DE TOIS.  The phrase TA PERI TON TOPON EKEINON means ‘the neighborhood of that place (the place of the wreck).  It is possible however that we should think of TOIS CHWRIOIS: ‘Among the estates surrounding that place were estates belong to…’”
  Notice how Barrett sees the word CHWRION serving double duty in his suggested translation.  We can also see where the NASV translators got the idea for their translation.  The more literal translation is: “in the regions near that place.”
“Now in the regions near that place”

 is the third person singular imperfect active indicative from the verb HUPARCHW, which means “to exist; to be present: there existed.”


The imperfect tense is a descriptive imperfect, which describes what occurred at that time.


The active voice indicates that the subject produces the action of existing.


The indicative mood is declarative for a simple statement of fact.

Then we have the predicate nominative from the neuter plural noun CHWRION, which means “a piece of land other than a populated area: place, piece of land, field.”
  Today we use the word “lands” to means the same thing.  We say that a person owns ‘land’.  This is followed by the dative of possession from the masculine singular article and ordinal adjective PRWTOS, meaning “the first man” or “the most prominent man, the leading man”
 with the adverbial genitive of place from the feminine singular article and noun NĒSOS, meaning “of the island.”  Then we have the instrumental of association (meaning “with the name”) or the dative of possession (meaning “possessing the name”) from the masculine singular proper noun POPLIOS, which is transliterated as “Publius.”  We simplify ONOMATI to the word “named.”

“there existed lands belonging to the leading man of the island, named Publius,”

 is the nominative subject from the masculine singular relative pronoun HOS, meaning “who” and referring to Publius.  Then we have the nominative masculine singular aorist deponent middle participle from the verb ANADECHOMAI, which means “to extend hospitality to: receive, welcome of guests (expressive of the Greco-Roman reciprocity system) Acts 28:7.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The deponent middle voice is middle in form, but active in meaning with the subject (Publius) producing the action.


The participle is a temporal participle that precedes the action of the main verb and is translated “after welcoming.”

This is followed by the accusative direct object from the first person plural personal pronoun EGW, meaning “us” and referring to all 276 persons from the ship.  Then we have the adverbial accusative of measure from the feminine plural cardinal adjective TREIS and the noun HĒMERA, meaning “for three days.”  This is followed by the adverb of manner PHILOPHRONWS, which means “in a friendly manner, hospitably Acts 28:7.”
  Finally, we have the third person singular aorist active indicative from the verb XENIZW, which means “to show hospitality, receive as a guest, entertain Acts 10:23; 28:7; Heb 13:2.”
 


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Publius produced the action.


The indicative mood is declarative for a simple statement of fact.

“who, after welcoming, entertained us hospitably for three days.”

Acts 28:7 corrected translation
“Now in the regions near that place, there existed lands belonging to the leading man of the island, named Publius, who, after welcoming, entertained us hospitably for three days.”
Explanation:
1.  “Now in the regions near that place, there existed lands belonging to the leading man of the island, named Publius,”

a.  Luke continues with the next significant event in the story of Paul’s voyage to Rome, that is, what happened next after the incident of the snakebite at the bonfire.


b.  Near the place where the shipwreck occurred, there were lands and property that belonged to the “leading man” of the island, whose name was Publius.



(1)  The mention of the fact that this man owned “lands” (note the plural) indicates that he was very wealthy.



(2)  The mention of the title “leading man” or “the most prominent man” (which is another possible translation) indicates that he was what we would think of as the “governor” of the island.  He held the position of highest authority and honor on the island of Malta.  He was not some lowly official or someone with a lot of land.  He was “the Man.”  “Inscriptions [on the island of Malta] confirm that the local leader of the island was titled “first man” or “chief man”, which is the title of Publius in Acts 28:7.”
  Luke’s accuracy in the use of this title indicates the authenticity of Luke’s account or history and the truthfulness of what Luke reports.  It further confirms the eyewitness account that Luke is giving.

c.  Luke introduces another favorable Roman official in the story of the rise of Christianity to continue his theme of Rome’s continued acceptance and favorable treatment of Christians.  This theme is critical to Paul’s defense before Caesar and/or Caesar’s representative.


d.  Regarding the name/title Publius.



(1)  “POPLIOS is the Greek version of the Latin name, probably the praenomen of the ‘chief man of the island’.  The title ‘chief man’ appears to be correct local usage, and may refer either to a native officer or to the chief Roman official.  In the latter case the use of the praenomen alone may perhaps be explained as the familiar usage of the local inhabitants.”



(2)  “The name [Publius] might be derived from the Greek rendering of the Roman title Popilus since inscriptions have been found near Malta using it to designate leading citizens of the island.  As the leading man of the island, a Roman official, he was responsible for the prisoners, but he extended hospitality to Paul and was richly rewarded by Paul’s action in healing his father of a fever.  Jerome [writing about 400 A.D.] says that Publius was martyred [which implies that he became a believer].”

2.  “who, after welcoming, entertained us hospitably for three days.”

a.  Publius first welcomed the shipwrecked strangers to the island and then entertained them for three days.



(1)  The word “us” is important, because it means that Publius personally provided food and shelter (and clothing where necessary) for all 276 people.



(2)  The word “entertained” does not mean that Publius provided entertainment in the sense of singers, dancers, actors, etc.  It means that he provided for all the people from the shipwreck.  They were in need of several good meals, warm, dry clothes, and rest from fourteen days of being tossed about by a storm.



(3)  It took three days for the majority of the people to recover from their experience at sea, and Publius provided for all their needs during this critical period.


b.  Luke’s emphasis here is on the principle of hospitality as practiced in the ancient world.  Publius showed fantastic hospitality to his guests, and Paul would reciprocate in kind by healing Publius’ father (see the next verse).


c.  Therefore, we need to understand the importance of the concept and practice of hospitality in the ancient world, because it is far different than what we think of today.



(1)  “Throughout the Mediterranean world, hospitality toward strangers was recognized as a sacred duty.  Among the Greeks hospitality was a decisive mark of culture.  The civilized were ‘those who love strangers and fear the gods’ (Homer).  Zeus himself was the ‘Friend of Strangers’ (Homer).  In Egypt the practice of hospitality assured a favorable existence in the next world.  For the Romans entertaining strangers was considered a sacred obligation.”



(2)  “Hospitality is the act of friendship shown a visitor.  Hospitality in the ancient Near East was tightly bound up in customs and practices which all were expected to observe.  One ignored the customs of hospitality at one’s own peril.  To try to understand those carefully structured and rigidly observed practices in terms of the relative informality of modern Western practices of hospitality would be completely to misunderstand them.  In the ancient Near East, hospitality was the process of ‘receiving’ outsiders and changing them from strangers to guests. Hospitality thus differed from entertaining family and friends.  If strangers were not to be entirely ignored either physically or socially, the reception occurred in three stages:



(a)  Testing the Stranger: Strangers pose a threat to any community since they are potentially harmful. Hence they must be tested both on how they may fit in and whether they will subscribe to the community’s norms.  Officials or concerned citizenry could conduct such tests.  An invitation to speak can be a test, while letters of recommendation can excuse from a test, although not always.  The ritual of foot washing marks the movement from stranger to guest.




(b)  The Stranger as Guest: Since transient strangers lacked customary or legal standing within the visited community, it was imperative that they be under the protection of a patron, a host, who was an established community member.  Through a personal bond with the host (something inns could not offer), strangers were incorporated as guests or clients.  To offend the stranger become guest was to offend the host, who was protector and patron of the guest.  A guest could infringe the requirements of hospitality by insulting the host or by any show of hostility or rivalry either toward the host or other guests; a guest must honor the host (when Jesus eats with sinners he neither accuses them of being sinners nor asks them to change, Mt 9:10; Lk 5:29).  The guest must not usurp the role of the host, e.g., make oneself at home when not yet invited to do so (in the home of another, Jesus heals only when asked, Mk 1:30), or take precedence, or give orders to the dependents of the host, or demand or take what is not offered. By refusing what has been offered, the guest infringes the role of guest.  The guest is above all bound to accept food; the directives to disciples for their travels in Mk 6:8 require them to accept patronage.  On the other hand, a host could infringe the requirements of hospitality by insulting the guests or by any show of hostility or rivalry, or by neglecting to protect the guests and their honor, for guests individually are the responsibility of the host.  Thus while fellow guests have no explicit relationship, they were bound to forego hostilities, since they offended their host in the act of offending one another.  The host had to defend each against the other since both were his guests.  The host could not fail to attend to the guests, to grant them the precedence that was their due or to show concern for their needs and wishes, or in general to earn the good will guests were supposed to show.  Thus in Lk 7:36-50, Simon the Pharisee fails on all counts with his guest, Jesus: no foot washing; no kiss; no anointing; no keeping away the sinful woman; the parable in Lk 7:40-41 represents Jesus’ defense of his honor as guest.  Finally, failure to offer the best is to denigrate the guest.  A host’s infringing these requirements assures that a stranger will rarely, if ever, reciprocate hospitality.  Hence the necessity and value of observing rules of hospitality and avoiding their infringement.  While hospitality entails reciprocity between individuals, it can also be viewed as a reciprocal relationship between communities.




(c)  From Guest to Transformed Stranger: The stranger-guest will leave the host either as friend or enemy.  If as friend, the guest will spread the praises of the host, notably to those sending the stranger.  If as enemy, the one aggrieved will have to get satisfaction.”


d.  Publius quickly learned that this group of people was headed to Rome, and he wanted the message of his hospitality to strangers to be taken to Rome with them, which is certainly why Luke included this story in his message to the Christian world.


e.  During the three days that Publius provided for the entire company of 276 people, arrangements were being made to distribute these survivors to other homes and places of residence throughout the island for the next three months.
  As the Roman governor or representative on the island, he was personally responsible for the care of the owner and captain of a Roman grain ship, a Roman centurion and his soldiers, the prisoners of Rome, and any Roman citizens, such as Paul.
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