Acts 28:6
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 is the second half of the MEN…DE construction (see the beginning of the previous verse), meaning “But on the other hand.”  With this we have the nominative subject from the masculine plural article used as a demonstrative pronoun, meaning “these men; these people.”  With this we have the third person plural imperfect active indicative from the verb PROSDOKAW, which means “to wait for, look for, expect.”


The imperfect tense is a durative imperfect, which describes a continuing, past action; and can be translated by the phrase “kept on expecting,” in order to bring out the continuing aspect of the action.


The active voice indicates that the indigenous people of the island were producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “him” and referring to Paul.  However, this accusative is used in an accusative-infinitive absolute construction, in which the pronoun in the accusative case functions as the ‘subject’ of the infinitive.  The infinitive introduces indirect discourse, which demands the word “that” in the English translation to indicate this indirect statement.  The infinitive is the present active infinitive from the verb MELLW, meaning “to be about to do something.”  The something is expressed in the following present active infinitive of the verb PIMPRĒMI, which means “to become distended, or to swell up.”


The present tense of MELLW is a historical present in conjunction with the imperfect tense in the main verb.  Both present tenses can also be considered as tendential, which describes an action that was expected to take place but had not yet occurred.  This could also be regarded as a customary present for what is reasonably expected to occur.


The active voice of MELLW indicates that Paul is producing the action of being about to do something.  The passive voice of PIMPRĒMI indicates that Paul receives the action of swelling up from the snake venom.


The infinitive of MELLW is an infinitive of indirect discourse and the infinitive of PIMPRĒMI is a complementary infinitive.  The entire accusative-infinitive construction with its complementary infinitive is translated “that he was about to swell up.”

This is followed by the coordinating conjunction Ē, meaning “or.”  Then we have the present active infinitive from the verb KATAPIPTW, which means “to fall down.”


The present tense is a historical/tendential-customary present tense, describing the past action that was reasonably expected or about to occur.


The active voice indicates that Paul was supposed to produce the action.


The infinitive is a complementary infinitive.

With this we have the temporal adverb or adverb of manner APHNW, which means “suddenly, immediately.”
  Then we have the accusative direct object from the masculine singular adjective NEKROS, meaning “dead.”
“But on the other hand these men kept on expecting that he was about to swell up or to suddenly fall down dead.”

 is the preposition EPI plus the accusative of measure of extent of time from the neuter singular adjective POLUS, meaning “for a long time, throughout a long period of time Acts 28:6.”
  Then we have the adversative use of the postpositive conjunction DE, meaning “But.”  This is followed by the genitive absolute construction, which includes the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “they,” when is it used as the ‘subject’ of the genitive participle which follows.  With this we have the genitive masculine plural present active participle from the verb PROSDOKAW, which means “to wait for, look for, expect.”


The present tense is a historical present, which regards the past action as though happening right now for the sake of vividness in the story.


The active voice indicates that the natives of the island kept on producing the action.


The participle is a temporal participle that can be translated by the word “after.”

Then we have the connective use of the conjunction KAI, meaning “and” plus the genitive masculine plural present active participle from the verb THEWREW, which means “to come to the understanding of something: to notice, perceive, observe, find.”


The present tense is a historical present as above.


The active voice indicates that the natives of the island produced the action.


The participle is temporal in conjunction with the previous participle and the conjunction KAI.

This is followed by the accusative direct object from the neuter singular cardinal adjective MĒDEIS, meaning “nothing.”  With this we have the accusative neuter singular adjective ATOPOS, meaning “unusual.”
  Then we have the preposition EIS plus the accusative of place from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Paul.  This is followed by the accusative neuter singular present middle/passive participle from the verb GINOMAI, which means “to happen, to occur, to take place.”


The present tense is a historical present, which regards the past action as though happening right now for the sake of vividness in the story.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (nothing unusual) producing the action.


The participle is temporal in conjunction with the previous participle and the conjunction KAI.

“But after they waited for a long time and observing nothing unusual happening to him,”

 is the nominative masculine plural aorist middle participle from the verb METABALLW, which means “to change; in our literature it is only used in the middle voice, meaning: to change one’s way of thinking.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.  The islanders produced the action.


The participle is a temporal participle, which precedes the action of the main verb and is translated “after changing.”  Implied but not stated in the Greek idiom are the words “[their minds].”

Then we have the third person plural imperfect active indicative from the verb LEGW, which means “to say.”


The imperfect tense is an ingressive imperfect, which views the continuing, past action from its inception.  The inceptive idea is brought in the English translation by the word “began.”


The active voice indicates that the islanders produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative subject of the infinitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “he,” when used as the subject of an infinitive in an accusative-infinitive construction.
  With this we have the present active infinitive from the verb EIMI, meaning “to be: was.”


The present tense is an aoristic/historical present, which views the present/past state of being as a fact.


The active voice indicates that Paul produces the state of being a god in the minds of these islanders, since the snakebite had no effect on him.


The infinitive is an infinitive of indirect discourse, which requires the word “that” in the translation to bring out this indirect statement.

Finally, we have the predicate accusative from the masculine singular noun THEOS, meaning “a god.”

“after changing [their minds], they began to say that he was a god.”

Acts 28:6 corrected translation
“But on the other hand these men kept on expecting that he was about to swell up or to suddenly fall down dead.  But after they waited for a long time and observing nothing unusual happening to him, after changing [their minds], they began to say that he was a god.”
Explanation:
1.  “But on the other hand these men kept on expecting that he was about to swell up or to suddenly fall down dead.”

a.  In spite of the fact that Paul shook the snake off his hand back into the fire, the islanders of Malta kept on waiting for the effects of the snakebite to exhibit themselves in Paul.


b.  The islanders had seen before what happened to people bitten by this species of snake—their bodies would swell up from the venom and they would soon die.  They islanders didn’t expect this to happen in days or even hours, but within minutes.  So they kept waiting and watching.


c.  Sometimes the person did not swell up, but simply keeled over dead.  That didn’t happen either.


d.  Sometimes the things we expect to have happen don’t happen at all, and our expectation was proven to be completely unrealistic.  That is what happened to these pagans, but the same problem exists among believers.


e.  So the principle being indirectly taught here by God’s word is to try not to have unrealistic expectations.  The islanders had realistic expectations based upon their experience, but experience is not always the truth in every situation.  The truth in this situation was that God had a plan for Paul’s life that did not include his death at this time or under these circumstances.

2.  “But after they waited for a long time and observing nothing unusual happening to him,”

a.  In contrast to Paul falling down dead or swelling up like a balloon and dying, after waiting beyond the normal time that these islanders had seen people live after this kind of snakebite, nothing happened.


b.  The phrase “for a long time” refers to less than an hour and more than a few minutes.  Remember that the people standing around the bonfire were only going to be there long enough to dry their clothes and restore their core body temperature to normal after the cold swim in the sea.  As soon as they were dried off, they were going to be taken care of by the people of the island.  Someone, somewhere, and in some manner was going to provide food and shelter for these people.  They weren’t going to stand in the rain for the rest of the day.  Therefore, the islanders expected Paul to die within minutes, not within hours.  After a reasonable amount of time, nothing happened.  Paul didn’t swell up and he didn’t fall down dead.


c.  The islanders kept watching Paul for signs of swelling or any other effects of the venom.  But no signs of any harm came.  Nothing unusual happened to Paul.  He probably just stood around with everyone else talking about how God had kept his promise and how grateful everyone should be for what the Most High God had done for them.  He was probably just chatting and smiling and making small talk with others.  Nothing unusual; it was just another wonderful day in the grace of God and protection of God.


d.  The pagans, of course, were baffled by this.  We can only wonder what Julius the centurion was thinking to himself at this point.  But one thing was certain.  He had definitely made the right decision in not letting the soldiers kill the prisoners.


e.  Lk 10:19, “Behold, I have given you authority to tread on serpents and scorpions, and over all the power of the enemy, and nothing will injure you.”  Notice that death from certain animals is a part of “the power of the enemy,” and the enemy of the believer is Satan.  This was a satanic attack on Paul and the plan of God for Paul.

3.  “after changing [their minds], they began to say that he was a god.”

a.  Since nothing unusual happened to Paul, the islanders had to change their minds about him being a murderer.  As far as they were now concerned, it was impossible for him to be a murderer.  He had to be one of the gods.  This is the same reaction that the pagans had toward Paul and Barnabas in Lystra, Acts 14:11.


b.  Now that normal things that would kill others had no effect on Paul, it was obvious to the islanders that he was no mortal man.  He was something beyond mortal.


c.  Again we have an unrealistic expectation and reality by the pagans toward Paul.  Paul was no more a god than you or I and he knew it.  But such was the superstition of pagan religion.


d.  Christianity has no place for superstition.  And wherever superstition is found in a ‘Christian church’ or denomination or teaching, it is satanic in origin.  Satan deals in superstition; God does not.


e.  “The miracle was wrought by the Lord in the interest of the gospel.  Paul would remain in Malta only three months.  Although 276 were cast on the island, the Lord at once directed the fullest attention to this one man Paul.  In His own miraculous way even on this mere island, the Lord opened the door for the apostle.  It is for this reason that Luke makes a record of the miracle.”


f.  If we ask the question, “Why doesn’t Paul refute the misperception of these people?,” we find the answer already given by Luke in Acts 14.  When the pagans of Lystra did the same thing, Paul and Barnabas refuted them immediately.  Paul did the same thing on Malta.  Luke doesn’t need to explain this, since he has already done so previously.  Paul would certainly have taken the time to explain to the islanders that he was not a god, but an apostle of the one, true God, the Lord Jesus Christ.


g.  “Throughout Acts miracles are always shown to be in service to the word.  They provide the occasion and opportunity for sharing the gospel.  Luke gave no account of Paul’s evangelizing Malta; but following the pattern of miracle and witness found throughout Acts, one would naturally assume that Paul seized this opportunity to share the gospel with the natives.”
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