Acts 28:22



 is the adversative use of the postpositive conjunction DE, meaning “But” plus the first person plural present active indicative from the verb AXIOW, which means “to consider suitable for receipt of something: to consider worthy Lk 7:7; to make an evaluation concerning the suitability of something: to deem something worthy Acts 15:38; ‘we would like to hear from you’ Acts 28:22.”
  It should be translated here: “we consider it worthy.”

The present tense is a descriptive present for what is now going on, and somewhat of an aoristic present, describing a present fact.


The active voice indicates that the Jewish leaders of Rome produce the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition PARA plus the ablative of source from the second person singular personal pronoun SU, meaning “from you” and referring to Paul.  This is followed by the aorist active infinitive from the verb AKOUW, which means “to hear.”


The aorist tense is a constative aorist, which views the present action in its entirety.


The active voice indicates that the Jewish leaders of Rome will produce the action.


The infinitive is a complementary infinitive,
 which completes the meaning of the main verb.

Then we have accusative direct object from the neuter plural relative pronoun HOS, meaning “the things which” or “what.”  This is followed by the second person singular present active indicative from the verb PHRONEW, which means “to think: you think.”


The present tense is a durative present for what began in the past and continues in the present.


The active voice indicates that Paul produces the action.


The indicative mood is declarative for a simple statement of fact.

“But we consider it worthy to hear from you what you think;”

 is the combination of the postpositive conjunctions MEN and GAR, which together mean “for indeed.”
  MEN is used as an affirmative particle and GAR is used as an explanatory particle.  Then we have the preposition PERI plus the adverbial genitive of reference from the feminine singular article and noun HAIRESIS plus the adjectival use of the demonstrative pronoun HOUTOS, meaning “concerning this sect, party, school, or faction.”

“for indeed concerning this sect,”

 is the predicate nominative from the neuter singular adjective GNWSTOS, which means “known.”
  Then we have the dative of indirect object from the first person plural personal pronoun EGW, meaning “to us” and referring to the Jewish leaders.  This is followed by the third person singular present active indicative from the verb EIMI, which means “to be: it is.”


The present tense is an aoristic present, which presents the state of being as a fact.


The active voice indicates that the knowledge of Christianity being spoken against produces the state of being what it is.


The indicative mood is declarative for a simple statement of fact.

Then we have the explanatory use of the conjunction HOTI, meaning “that” and introducing the content of what is known.  This is followed by the adverb of place PANTACHOU, which means “everywhere.”
  Finally, we have the third person singular present passive indicative from the verb ANTILEGW, which means “to speak against; to contradict.”


The present tense is a durative present for an action that began in the past and is continuing right now.


The passive voice indicates that the sect of Christianity receives the action of being spoken against by the Jews.


The indicative mood is declarative for a simple statement of fact.

“it is known to us that it is spoken against everywhere.’”

Acts 28:22 corrected translation
“But we consider it worthy to hear from you what you think; for indeed concerning this sect, it is known to us that it is spoken against everywhere.’”
Explanation:
1.  “But we consider it worthy to hear from you what you think;”

a.  In contrast to the fact that no one has reported or spoken anything bad about Paul, these Jewish leaders of Rome consider it worth their time and effort to hear what Paul has to say.

b.  These leaders of the Jewish synagogues were willing to give the gospel message a hearing.  They at least had the objectivity to listen to Paul’s message.


c.  Every believer can make the application here that it is always worth our time and effort to hear what the word of God has to say to us; to hear what Paul, Peter, James, Jude, John and others think.


d.  Objectivity is vital to the unbeliever in hearing the message of the gospel just as objectivity is vital to the believer in hearing the teaching of the word of God.


e.  Fortunately these Jewish leaders didn’t have any preconceived notions about Paul that caused them to not be able to listen with any objectivity.  In the same respect, believers cannot listen to the teaching of a pastor with preconceived notions about what he means or what he is going to say.


f.  There is never a time when we as believers should not place the highest value on what God thinks.

2.  “for indeed concerning this sect,”

a.  The Jewish leaders continue their statement with an explanation of why they consider it worthy to hear what Paul thinks.  Paul was the greatest thinker in Christianity, and if anyone could explain Christianity clearly to them, it was Paul.


b.  Christianity is not a religion or religious sect in the sense we use the word “sect” today.  Christianity is a system of thinking or a school of thought, just as there are different schools of thought in philosophy or psychology.  This is how the term was used at the time Luke wrote.  “The NT statements concerning  are to be understood against the Hellenistic and Jewish background.  Thee usage in Acts corresponds exactly to that of Josephus and the earlier Rabbis.  In these passages the term has the neutral flavor of ‘school’.”


c.  Christianity is a system of thinking about the person and work of the Lord Jesus Christ.  It is system of belief in who and what He is and all He has done for us in creation, in giving us life, and in providing eternal salvation for us.


d.  These Jewish leaders in Rome understood Christianity as being another system of thinking or school of thought related to Judaism, just as the Sadducees had their school of thought and the Pharisees had their school of thought and the Essenes had their school of thought.


e.  The word “sect” was also used in a bad connotation as we have seen in:



(1)  Acts 24:5, “For having found this man a public enemy and causing dissension among all the Jews throughout the world, and a ringleader of the sect of the Nazarenes,”



(2)  Acts 24:14, “But I admit this to you, that according to the Way which they call a [heretical] sect, in this manner I keep on serving the God of my ancestors, believing everything that [is] in accordance with the Law and that stands written in the Prophets.”

3.  “it is known to us that it is spoken against everywhere.’”

a.  The only thing these Jewish leaders knew about Christianity was that nothing good was said about it in the Jewish communities.  There was apparently no clash in Rome between the Jewish and Christian communities up to this point in time.  “There is no hint in the Epistle to the Romans that there had been any conflict between Jews and Christians at Rome, and when Paul himself reached Rome the Jewish leaders professed personal ignorance of the sect.  This not only makes it unlikely that there had been a clash, but sharpens the question of the nature of the Christian organization at Rome, since we know that by this stage there was a considerable community there.”


b.  The meaning of the word “everywhere” has to be qualified here.



(1)  It certainly does not refer to every Christian church, nor does it refer to those parts of the Roman Empire where the message had not yet gone (for example Spain).



(2)  The most likely and primary meaning of this word would be in all the Jewish synagogues throughout the Empire, which kept in touch with the leaders of the Temple in Jerusalem through letters and people who visited their for the feasts, such as Passover and Pentecost.  Barrett says that this refers to all the Jewish communities, wherever they are found.
  Lenski also takes this as referring to only those in Jewish communities.



(3)  This word would also apply to various Gentile communities where Paul had had serious problems with the Gentile population, such as Thessalonica, Lystra, Derbe, and Ephesus.  In some cities Christianity was not spoken against by the Gentiles, but in others it was.


c.  The leaders of Judaism in Jerusalem clearly did everything they could to discredit Christianity.  But on the other hand there were places where Christianity had been greatly accepted and welcomed; for example, in Malta, where everyone who was sick was healed by Paul.  No one there had anything bad to say against Christianity.


d.  Therefore, there was great controversy surrounding Christianity in the first century of the Church Age.  Where Christianity clashed with paganism and the money made from the worship of idols there were problems (Ephesus), but where Christianity was accepted and flourished (Antioch), there were no problems.


e.  Things have not changed much in two thousand years.  There are places in the world where Christianity is spoken against everywhere, such as the Middle East.  Yet there are pockets of Christian communities where this is not true.  On the other hand there are places like the United States where Christianity is spoken in favor of everywhere with places where it is not as favorable.


f.  Christianity will always be controversial, because Satan opposes every thought God has and has communicated to mankind.  The battleground of the Church Age is the soul of each individual person.


g.  The introduction of Christianity into the Jewish communities in Rome had begun a dozen years before 60 A.D., when Paul arrived in Rome.  “We read in [the Roman historian] Suetonius that Claudius banned the Jews who continuously caused trouble on account of insurrection from Rome.  If the question of whether Chrestus actually means Christ is answered in the affirmative, and this event is identified as the one that is referred to in Acts 18:2, then we have an indication that the departure of the Christians, Aquila and Priscilla, from Rome is linked to the struggle between Jews and Christians in Rome.  Leaders among the Jews who honored Chrestus (= Christ), were then banned.  When Paul wants to go to Rome, there definitely was a Christian community.  According to Acts 28:17–28, there was also a Jewish community when he arrived in Rome as a prisoner.  However, some researchers surmise that the struggle concerning the Claudian Edict led to some Christians cutting themselves loose from their Jewish ties and then organizing themselves outside the framework of the synagogue.”
  “Suetonius’s statement points to dissension and disorder within the Jewish community of Rome resulting from the introduction of Christianity into one or more of the synagogues of the city.”
  If there was a previous “dissension” between Jews and Christians that led to them all being expelled from the city of Rome, then these Jewish leaders are being very careful to not allow the same thing to happen again.


h.  The Jewish leaders had heard nothing bad about Paul, but had heard nothing good about Christianity.  They did not want to attack a Roman citizen or have another fight with the Christians and have the Emperor throw them out of the city again.  Therefore, they were being very diplomatic and tolerant of the Christians in contrast to the attitude of the Jews elsewhere in the Empire.
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