Acts 28:2



 is the transitional use of the postpositive conjunction TE, meaning “Now” plus the nominative subject from the masculine plural article and adjective BARBAROS, used as a technical term referring to non-Greek speaking people, and transliterated ‘the barbarians’; however, it means “a non-Hellene, foreigner (the English loanword ‘barbarian’ is frequently used in a derogatory sense and is therefore inappropriate for rendering [as NRSV, REB and others] the Greek term when it appears without the negative contexts of some texts composed after the Persian wars) contrasted with Hellenes Rom 1:14; Col 3:11.  Of the inhabitants of Malta, who apparently spoke in their native language Acts 28:2, 4 (here BARBAROS is certainly without derogatory tone; indeed, Luke transforms the ‘foreigners’ into ‘Hellenes’ by noting their extraordinary hospitality.”
  For clarity I translate this word by the phrase “the non-Greek speaking people.”  Then we have the third person plural imperfect active indicative from the verb PARECHW, which means “to grant or show someone something.”


The imperfect tense is a descriptive/durative imperfect, which describes a continuing, past action.


The active voice indicates that the non-Greeks produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the negative OU, meaning “not” plus the accusative feminine singular articular aorist active participle from the verb TUGCHANW, which means “the first one whom one happens to meet in the way; hence the phrase OUCH HO TUCHWN ‘not the common or ordinary one’; Acts 19:11 extraordinary miracles; 28:2.”
  The articular participle is used as an adjective; therefore, the verbal morphology is not critical.  With the article and adjective participle we have the feminine singular noun PHILANTHRWPIA, which means “love of mankind” or “kindness.”  The entire phrase says literally “not the ordinary kindness,” which is another of Luke’s litotes or understatements, which really means “they showed to us extraordinary kindness.”  This is followed by the dative of indirect object from the first person plural personal pronoun EGW, meaning “to us.”  This can also be considered a dative of advantage, meaning “to us for our benefit.”

“Now the non-Greek speaking people showed extraordinary kindness to us;”

 is the explanatory use of the postpositive conjunction GAR, meaning “for” plus the nominative masculine plural aorist active participle from the verb HAPTW, which means “to light or kindle.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the natives of the island produced the action.


The participle is temporal and precedes the action of the main verb, which is translated by the words “after kindling.”

This is followed by the accusative direct object from the feminine singular noun PURA, meaning “a fire.”  Then we have the third person plural aorist middle indicative from the verb PROSLAMBANW, which means “to extend a welcome, receive in(to) one’s home or circle of acquaintances Rom 14:1; 15:7a; 14:3; 15:7b; Acts 28:2; Phile 17.”
  In our Modern English idiom, we say that ‘they welcomed us’ rather than ‘they received us’.  The verb ‘to welcome’ implies the idea of receiving someone kindly, whereas the verb ‘to receive’ does not necessarily imply that the reception is a kind one.  Thus the verb ‘to welcome’ is the better translation.


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice is an indirect middle, which emphasizes the personal decision and responsibility of the subjects in producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine plural adjective PAS with the first person plural personal pronoun EGW, meaning “all us.”  However, in English we say “us all.”  This is followed by the preposition DIA plus the accusative of cause from the masculine singular article and noun HUETOS, meaning “because of the rain.”
  Then we have the appositional accusative masculine singular articular perfect active participle from the verb EPHISTĒMI, which means “to be present to begin something: to begin, come on; because it had begun to rain Acts 28:2.”


The article is used as a relative pronoun, translated by the word “which.”


The perfect tense is an aoristic perfect, in which the perfect seems to have lost completely the element of result.  The action seems to be merely stated without reference to a continuing result.  The other possibility is that this is a dramatic perfect.  It is translated “had begun.”


The active voice indicates that the rain produces the action of beginning.


The participle is circumstantial/explanatory.

Finally, we have the connective or additive use of the conjunction KAI, meaning “and” with the preposition DIA plus the accusative of cause from the neuter singular article and noun PSUCHOS, which means “because of the cold.”

“for after kindling a fire because of the rain which had begun and because of the cold, they welcomed us all.”

Acts 28:2 corrected translation
“Now the non-Greek speaking people showed extraordinary kindness to us; for after kindling a fire because of the rain which had begun and because of the cold, they welcomed us all.”
Explanation:
1.  “Now the non-Greek speaking people showed extraordinary kindness to us;”

a.  Luke continues his story of the shipwreck at Malta with what took place once all the survivors made it to shore.


b.  Luke first tells us that the people who lived on the island and met them on the beach were barbarians.  The Greek word is  from which we derive the transliteration “barbarians.”

c.  What is a barbarian, that is, a person who did not speak Greek?



(1)  “The Greek word was probably formed by imitation of the unintelligible sounds of foreign speech, and hence in the mouth of a Greek it meant anything that was not Greek in language, nationality, or customs.  With the spread of Greek language and culture, it came to be used generally for all that was non-Greek.  Philo and Josephus sometimes called their own Jewish nation “barbarians,” as Roman writers did their country up to the Augustan age, when the Romans adopted Greek culture and reckoned themselves with the Greeks as the only cultured people in the world.  Therefore “Greek and barbarian” meant the whole human race (Rom 1:14).”



(2)  “Luke reveals something of his own character in verse 2 when he calls the natives of this island ‘barbaroi’.  The basic meaning of this word is a person who does not speak Greek, and it usually implies a person lacking Greek culture.  It does not mean a ‘barbarian’ here, though this English word is a transliteration from the Greek term.  The use of this term strongly suggests that Luke, if not from Greece, is at least the gentile child of Greek culture, sharing something of its worldview.  The term is onomatopoetic and seems to have originated from the sound that Greeks thought they heard when non-Greeks (those who lived beyond or mostly untouched by the influence of Greco-Roman culture) spoke to them, namely, ‘bar, bar, bar.’”



(3)  “The term ‘barbarians’ in verse 2 is characteristic of the nationality of the writer.  It does not indicate rudeness or uncivilized habits, but merely non-Greek birth; and it is difficult to imagine that a Syrian or a Jew or any one but a Greek would have applied the name to the people of Malta, who had been in contact with Phoenicians and Romans for many centuries.”



(4)  The language spoken by these people was Punic, the language of the Phoenicians, who first settled the island around 1000 B.C.


d.  The important fact here is not that these people were non-Greek speaking, but the extraordinary kindness they showed everyone who came out of the sea.  The implication by Luke here is that this type of kindness was not expected from those who were not “cultured,” that is, from the “backward natives” of the island.


e.  The principle of application here is that we sometimes go to other places where the people, their customs, their culture, and their way of life are foreign to us.  Therefore, we think they are “backward,” crude, uneducated, and in need of our way of life.  The truth is that these people are often surprisingly cultured in every way, and educated in ways that we have never known.  For example, the Phoenician culture was the basis for the Greek culture, and it was the Phoenicians who first established settlements on the island of Malta.  Later the Greeks came with their culture and way of life.  Finally, the Romans came with their culture and way of life.   (In contrast, Barrett says, “Before the first century A.D. Malta had been both Hellenized and Romanized.  Inscriptions in both Greek and Latin are found, together with ruins of Roman villas, theaters, and baths.  Julius Caesar settled some of this veterans in Malta, and a little later the island received the citizenship as is confirmed by coins.”
  But ISBE says, “they were Phoenicians, neither hellenized nor romanized.”
  So apparently there were two general groups of people on the island—those who were natives and spoke Punic and those who were Greco-Roman and spoke Greek and Latin.  Thus the people meeting the survivors on the beach were native to the island rather than the Romans who came there one hundred years before this.


f.  Luke’s point here is that the natives of this island understood the concept of hospitality to strangers just as much as the Greeks and/or Romans did.  The same is true of other people who live in other countries we visit.  They understand the principle of kindness and hospitality as much as we do.  And we should be grateful to them for it, just as Paul and the other survivors were.

2.  “for after kindling a fire because of the rain which had begun and because of the cold, they welcomed us all.”

a.  Luke goes on to explain that the natives of the island built a bonfire for these survivors.  Remember that there were 267 survivors.  So the natives didn’t build a campfire.  A campfire would have done the survivors no good.  They needed a bonfire to dry their clothes and warm their bodies from the swim that had just taken in 50-60 degree water (remember, it is mid October).


b.  Luke then tells us the reason for the fire—because it was cold outside (mid or late October, means a temperature of less than 60 degrees) and because it had begun to rain.  This made it stay cold, especially for a person already soaking wet from an ocean swim.  Though Luke doesn’t mention anything further at this point that the natives did for the survivors, someone had to begin building some kind of shelter from the rain for these cold, wet, exhausted survivors.  The extraordinary kindness certainly extended beyond a bonfire and a welcome.


c.  The natives of the island took care of the immediate need of the survivors (getting them warm and dry) before formally welcoming them to the island.  This formal welcome was spoken in words that Luke does not record.  The point is that the people of the island were kind, considerate, thoughtful, and demonstrated these attitudes in their behavior.


d.  Luke begins a description here of the kindness of the unbelievers toward others.  “The language of benefaction pervades this entire story, and what we see is a reciprocity relationship set up between Publius and the islanders on one hand and Paul and his fellow travelers on the other.  The natives of Malta provide warmth and hospitality at the beginning of the story, and Paul provides healing on his part.  Then at the end of the story the Maltese reciprocate by providing provisions and funds for these sojourners to travel on.  One subliminal message of this narrative is that such reciprocity or ‘friendship’ relationships can and should exist between Christians and pagans.”


e.  The fact that “all” were welcomed is an indirect picture of two themes in this book:



(1)  God welcomes all to believe in the person of the Lord Jesus Christ.



(2)  Hospitality is certainly expected of Christians, especially when even pagans can set a good example of it.
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