Acts 26:24



 is the transitional use of the postpositive conjunction DE, meaning “Then” or “Now.”  With this we have the accusative direct object from the neuter plural demonstrative pronoun HOUTOS, meaning “these things.”  Then we have the genitive absolute construction, which begins with the genitive subject of the participle from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “he” and referring to Paul.  With this we have the genitive masculine singular present deponent middle/passive participle of the verb APOLOGEOMAI, which means “to make one’s defense; to defend oneself; or to speak in one’s defense.”


The present tense is a descriptive/historical present, describing what happened at that moment in the past.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Paul) producing the action.


The participle is temporal and simultaneous with the action of the main verb.  It is translated by the word “as” or “while.”

This is followed by the nominative subject from the masculine singular article and proper noun PHĒSTOS, meaning “Festus.”  Then we have the instrumental of manner from the feminine singular adjective MEGAS plus the article and noun PHWNĒ, meaning “in or with a loud voice.”  This is followed by the third person singular present active indicative from the verb PHĒMI, which means “to say; speak.”

The present tense is a historical present, which describes a past event as though happening now for the sake of vividness in the narrative.


The active voice indicates that Festus produced the action.


The indicative mood is declarative for a simple statement of fact.

“Then, while he was saying these things in his defense, Festus said in a loud voice,”
 is the second person singular present deponent middle/passive indicative from the verb MAINOMAI, which means “to be mad, be out of one’s mind and as a result of it: have no control over oneself Jn 10:20; Acts 26:25; you’re crazy, said to one who has brought incredible news 12:15; you’re out of your mind, you’re raving, said to one whose enthusiasm seems to have outrun better judgment 26:24; of the impression made on strangers by speakers in ‘tongues’ 1 Cor 14:23.”


The present tense is a descriptive/aoristic present, describing the present state of being.


The deponent middle/passive voice is middle/passive in form, but active in meaning with the subject (Paul) producing the action according to Festus.


The indicative mood is declarative for a simple statement of fact as far as Festus is concerned.

With this we have the vocative masculine singular proper noun PAULOS, meaning “Paul.”

“‘You’re out of your mind, Paul!”
 is the nominative subject from the neuter plural article, used as a personal pronoun, meaning “Your” plus the adjective POLUS, meaning “great” and the noun GRAMMA, meaning “learning; knowledge.”
  The neuter plural subject takes the singular in the verb
 (see below—the third person singular present active indicative).  With this we have the accusative direct object from the second person singular personal pronoun SU, meaning “you” and referring to Paul.  Then we have the preposition EIS plus the accusative of place from the feminine singular noun MANIA, meaning “into madness.”
  Finally, we have the third person singular present active indicative from the verb PERITREPW, which means “to turn from one state to its opposite: to turn Acts 26:24.”


The present tense is a descriptive/durative present for an action that began in the past and is being described as occurring right now.


The active voice indicates that Paul is producing the action.


The indicative mood is declarative for a simple statement of fact.

“Your great learning is turning you into madness.’”

Acts 26:24 corrected translation
“Then, while he was saying these things in his defense, Festus said in a loud voice, ‘You’re out of your mind, Paul!  Your great learning is turning you into madness.’”
Explanation:
1.  “Then, while he was saying these things in his defense, Festus said in a loud voice,”

a.  Festus interrupts Paul, because he thinks Paul is out of control and talking nonsense.

b.  Festus raises his voice so he can be heard over what Paul is saying.  Naturally, out of politeness, Paul stops speaking as soon as he hears Festus speak.

c.  Festus’s remark is a rude interruption and unwarranted.  This was an act of Satan motivating one of his agents to stop the presentation of the message of the gospel.


d.  Festus could not bear to hear any more, and he thought the same was true of the other people in the audience.  He thought he was putting an end to Paul’s speech for the benefit of his guests.  He was totally wrong in what he did.  King Agrippa was more than capable of speaking for himself, if he wanted Paul to stop.


e.  The problem was not what Paul was saying but the ignorance on the part of Festus of the importance and truthfulness of what was being said.

2.  “‘You’re out of your mind, Paul!”

a.  Luke now quotes what Festus said.  The nature of this quote indicates that Luke was very likely an eyewitness to these events; for comments like this don’t come from someone’s imagination of what must have occurred but from someone who was there and hear it themselves.

b.  Festus thought the same thing of Paul as the Athenian philosophers on Mars Hill, Acts 17:32.  He thought that resurrection from the dead was crazy, madness, and insane thought.  After all, it had never happened before in the history of mankind.

c.  Paul was speaking about things for which Festus had no frame of reference.  If Paul had been describing how a jet airplane, weighing thousands of pounds and carrying tons of equipment go lift off the earth and fly far beyond the clouds at hundreds of miles per hour, Festus would have said the same thing.


d.  Festus did not have the frame of reference for spiritual things, life after death, or the suffering and resurrection of the Messiah that King Agrippa and Bernice had.  They were following Paul’s line of thought.  Festus was not.


e.  In his frustration at not being able to understand Paul any further, Festus tries to stop Paul’s speech by proclaiming that he is crazy.

3.  “Your great learning is turning you into madness.’”

a.  Festus then blames Paul’s supposed madness on Paul’s great learning or understanding.

b.  In English idiom we say that a person’s great learning is “driving them crazy.”  Festus’ statement means the same thing.

c.  Festus could not understand some of the eloquent Attic constructions and words that Paul was using.  This made it difficult for him to follow what was being said.  Also, the content or ideas of resurrection and a Messiah were foreign to him.  He was not only having difficulty with what was being said, but also how it was being said.


d.  By this comment Festus betrays his own lack of learning and understanding in comparison to Paul, Agrippa, Bernice, and probably others in the room.  Festus may have realized this, and explains why he did not make another remark to Paul in this public forum.

e.  Festus’ shout “is neither anger nor resentment; it is self-defense, a thrust to remove all that Paul was saying.  In this respect it was like that word of the fools at Pentecost, who called the apostles and believers drunk.  If Paul is just raving, if his mind is unbalanced, that excuses Festus—he may brush aside all that Paul says.  It is a helpless, pitiful, foolish, self-defense, the only thing this Roman can think of in order to thrust Paul’s words aside.  Moreover, Festus’ statement is not sincere.  If he really thought Paul unbalanced mentally he would not shout at him, he would smile in pity.  If Paul were crazy, the case would automatically end despite Paul’s appeal to Caesar.  No governor would send a lunatic to the emperor’s court.”


f.  “What we have here is a portrait of a down-to-earth Roman not willing to believe anything esoteric that goes be​yond his view of common sense.  Paul is in a sense complimented for his great learning, but, on the other hand, too much learning has driven Paul beyond the realm of ‘common sense’.  What is not meant is that Paul is incoherent or has taken total leave of his senses, but rather that he is given to outlandish ideas because of his ‘much learning’.  It is also just possible to take ‘much learning/writing’ to refer to the many sacred writings of the Hebrew Scriptures, in which case what would be meant is that Paul had been studying God’s word too much and it had led him to conclusions that go beyond common sense.”


g.  What was Paul’s “great learning”?  It was his knowledge and understanding of the Word of God, which has been written for instruction, in order that “the glorious Father, may give you a spirit full of wisdom and revelation by means of full knowledge about Him” and that your “hearts might receive encouragement, by having been instructed in virtue-love and resulting in all [spiritual] wealth from the certainty of understanding because of the full-knowledge of the mystery of God from Christ, in Whom all the hidden treasures of wisdom and knowledge exist” and that “that you might be filled with the full-knowledge of His will, plan and purpose by means of all wisdom and spiritual understanding, that you may walk worthy of the Lord for the purpose of pleasing [Him] in all things, bearing fruit in the sphere of every good production, and growing by means of the full-knowledge of God” and that you may “continue to grow in the sphere of grace and knowledge of our Lord and Savior Jesus Christ.”


h.  May we be as “mad” as Paul was accused of being to the greater glory of our Lord and Savior, Jesus Christ.
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