Acts 22:19
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 is the combination of the conjunction KAI and the first person singular personal pronoun EGW, meaning “And I.”  Then we have the first person singular aorist active indicative from the verb EIPON, which means “to say: I said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the vocative masculine singular proper noun KURIOS, meaning “Lord.”  Then we have the nominative subject from the reflexive use of the third person masculine plural intensive pronoun AUTOS, meaning “themselves.”  This is followed by the third person plural present deponent middle/passive indicative from the verb EPISTAMAI, which means “to know; to understand: they know.”


The present tense is a durative present for a state of being that came to be in the past and continues in the present.


The deponent middle/passive voice functions in an active sense with the subject (the people of Jerusalem) producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the explanatory use of the conjunction HOTI, meaning “that.”  It is used after verbs of mental activity such as EPISTAMAI to indicate the content of that activity.

“And I said, “Lord, they themselves know that”
 is the nominative subject from the first person singular personal pronoun EGW, meaning “I,” followed by an imperfect periphrastic construction.  First, we have the first person singular imperfect middle indicative from the verb EIMI, meaning “to be: was” coupled with the nominative masculine first person singular present active participle of the verb PHULAKIZW, which means “to imprison: imprisoning.”


The imperfect tense is a descriptive imperfect of an action that continued in the past.


The indirect middle voice emphasizes Paul’s personal responsibility in producing the action.


The indicative mood is declarative for a simple statement of fact and reality, which is coupled with a circumstantial participle.

Then we have the additive use of the conjunction KAI, meaning “and” plus the nominative first person masculine singular present active participle of the verb DERW, which means “to beat: beating, whip someone Mt 21:35; Mk 12:3, 5; Lk 20:10f; 22:63; Jn 18:23; Acts 5:40; 16:37; 22:19.”
  This participle is part of the same imperfect periphrastic.  This is followed by the preposition KATA plus the adverbial accusative of measure of distribution from the feminine plural article and noun SUNAGWGĒ, meaning “from synagogue to synagogue.”
  Then we have the accusative direct object from the masculine plural articular present active participle of the verb PISTEUW, meaning “to believe.”


The article is used as a relative pronoun with an embedded demonstrative pronoun, meaning “those who.”


The present tense is an aoristic and static present, which describes a present fact that began in the past and will not change.


The active voice indicates that people produced the action of believing in Jesus as the Messiah and their savior.


The participle is circumstantial.

Finally, we have the preposition EPI plus the accusative of place/direction from the second person singular personal pronoun SU, meaning “on or in You” and referring to Jesus.

“I was imprisoning and beating those who believed in You from synagogue to synagogue.”

Acts 22:19 corrected translation
“And I said, “Lord, they themselves know that I was imprisoning and beating those who believed in You from synagogue to synagogue.”
Explanation:
1.  “And I said, “Lord, they themselves know that”

a.  The Lord has just told Paul to hurry, and get away from Jerusalem quickly, because the Jews will not accept Paul’s testimony about Him.  So what does Paul do?  He doesn’t get up and leave the temple area as told, but begins to rationalize and justify why he should stay and not do what the Lord has said.

b.  Paul acts as if God hasn’t known about Paul’s former life as an unbeliever or that God isn’t really omniscient.  Paul begins making excuses for why he should stay and convince the Jews about Jesus.


c.  Paul is operating under the erroneous assumption that he is the only person qualified to convince the Jews about Jesus.


d.  Therefore, ignoring the wisdom and direction of God, Paul begins his argument for why the Lord is wrong and Paul is right.  Paul begins with the argument that the Jewish unbelievers are fully aware of what Paul used to do to Christians.  Paul’s erroneous assumption here is that because these unbelievers know something they are going to act logically as a result of that information.  That is not always true.  Knowledge in and of itself does not produce right thinking, right conclusions, right motivations, or right actions.


e.  Just because these unbelievers know all about Paul’s past life does not mean that they care about what Paul says to them.  They now consider Paul a traitor to their cause, and therefore, it doesn’t matter what he did before or what he says now.  He is just a traitor and deserves to die.  The Lord understands their thinking.  The thinking these Jews had in the past is the same thinking they have toward Paul now—he is a traitor to their cause and deserves to die.  Nothing has changed in twenty-five years.

2.  “I was imprisoning and beating those who believed in You from synagogue to synagogue.”

a.  Paul’s rationalization to the Lord is that he did everything possible to make Christians miserable and want to give up their belief in Jesus as the Messiah.  Paul went so far as to hunt Christians down from synagogue to synagogue throughout the city of Jerusalem and throughout the countryside of Judea.  The little phrase “from synagogue to synagogue” tells us that there were several synagogues in and around the city of Jerusalem, and that Paul’s commission from the Sanhedrin authorized him to go to all the synagogues he wanted.


b.  The phrase “imprisoning and beating” indicates the methodology used by Paul in attempting to get believers to give up their belief in Christ.  First, the believers were arrested and imprisoned.  Then they were beaten until they renounced Jesus or died in prison.


c.  Paul was the principal agent who carried out the desires of the Sanhedrin and had the authority to do whatever was necessary to put an end to the Christian movement.  When Paul believed in Christ, he, in effect, turned against the Sanhedrin.  Therefore, they now consider him a traitor to their cause of stamping out Christianity.  The Lord knew all this and there was nothing Paul could say to the Jews to change this.  Therefore, there was also nothing Paul should be saying to the Lord in trying to get the Lord to change His mind about Paul getting out of the city quickly.  (As if the Lord would change His mind.)


d.  Notice the graciousness and love that the Lord shows to Paul at this moment.  The Lord doesn’t stop Paul and say, “Shut up, and just do what I told you.”  The Lord let’s Paul continue with his little speech, as any gentleman would.


e.  Paul’s motive in his speech before the unbelieving Jews now is to remind them of who and what he was before he believed in Christ.  He was their champion, their agent of persecution.  He was on their side.  Paul is reminding them that he was very much “one of them” once upon a time.  “Here Paul is appealing to another unimpeachable Jewish witness on his behalf—the audience themselves.”


f.  “Paul’s point seems to have been that people who knew his former record would be the more readily convinced that his change of attitude must be based on the most compelling grounds.  But as a matter of fact their knowledge of his former record made them the more unwilling to listen to him at all.”
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