Acts 22:16



 is the continuative use of the conjunction KAI, meaning “And” plus the temporal adverb NUN, meaning “now.”  Then we have the interrogative pronoun TIS, meaning “why,” followed by the second person singular present active indicative from the verb MELLW, which means “to delay; why are you delaying? Acts 22:16.”
  Though this meaning for MELLW is rarely found in the N.T., this verb is frequently used with this meaning in Classical Greek literature.


The present tense is a descriptive present for what is now going on.


The active voice indicates that Paul is producing the action.


The indicative mood is an interrogative indicative, which is used in questions that can be answered by providing factual information.

“And now why do you delay?”
 is the nominative masculine second person singular aorist active participle of the verb ANISTĒMI, which means “to stand up; to get up.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The active voice indicates that Paul is to produce the action.


The participle is an imperative participle, because it is used in coordination with the main verb, which is in the imperative mood.

Next we have the second person singular aorist middle imperative from the verb BAPTIZW, which means “to be baptized; to identify oneself with someone or something else.”


The aorist tense is a constative aorist, which views the action in its entirety as a fact.


The middle voice is a permissive middle, which emphasizes the personal responsibility of Paul in allowing the action to be produced.


The imperative mood is an entreaty or request rather than a command.

Then we have the additive use of the conjunction KAI, meaning “and,” followed by the second person singular aorist middle imperative from the verb APOLOUW, which means “to wash away.”
  The morphology of this verb is the same as the previous verb.  Then we have the accusative direct object from the feminine plural article and noun HAMARTIA with the possessive genitive from the second person singular personal pronoun SU, meaning “your sins.”

“Get up, be baptized, and wash away your sins,”

 is the nominative masculine second person singular aorist middle participle from the verb EPIKALEW, which means “to call upon.”


The aorist tense is a culminative aorist, which views the action in its entirety with emphasis on the completion of the action.  The English auxiliary verb “have” is used in the translation to bring out this emphasis.


The middle voice is an indirect middle, which emphasizes the personal responsibility of the subject in producing the action.  Paul is personally responsible for producing the action.


The participle is circumstantial and translated “having called upon.”  The action of this aorist participle precedes the action of the previous clause.

Finally, we have the accusative direct object from the neuter singular article and noun ONOMA plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His name” and referring to the name and/or person of the Lord Jesus Christ.

“having called upon on His name.””

Acts 22:16 corrected translation
“And now why do you delay?  Get up, be baptized, and wash away your sins, having called upon on His name.””
Explanation:
1.  “And now why do you delay?”

a.  Paul continues his speech to the crowd in Jerusalem by relating what Ananias said next.  This question is not a question that the Lord told Ananias to ask Paul, but a question that came from Ananias’ own soul.


b.  Ananias recognized that fact that Paul had now believed that Jesus was the Christ, the Messiah, the God of Israel, the Son of David, the Savior of the world.  Therefore, Ananias’ question in effect is asking Paul, “What are you waiting for now that you know that Jesus is the Christ?  You have to act upon that belief.”


c.  Was Paul actually delaying believing in Christ?  No, of course not.  Ananias is simply pushing him along to the natural conclusion of his faith in Christ—a visible demonstration of that faith.

2.  “Get up, be baptized, and wash away your sins, having called upon on His name.””

a.  Therefore, Ananias makes a suggestion based upon the fact that Paul has already believed in Christ.  The aorist participle is very important here because the action of the aorist participle precedes the action of the main verb.  Paul has already “called upon the name of the Lord,” that is, he has already believed in Christ.  This was very clear to Ananias; otherwise, Ananias would not have made this suggestion.  You don’t ask a person who has not believed in Christ to be baptized.  This is a suggestion made to believers, not unbelievers.  Ananias’ suggestion is very similar to Peter’s suggestion to the crowd of new believers on Pentecost, Acts 2:38, “Then Peter [said] to them, ‘Change your mind, and each of you be baptized [cleansed] on the basis of the person of Jesus Christ resulting in the forgiveness of your sins, and then you will receive the gift of the Holy Spirit.”


b.  Since Paul had already believed in Christ and expressed that belief to Ananias (expressing his belief in Christ was the only way Ananias could know that Paul had believed), Ananias now suggests that Paul get and be baptized as the Jewish ritual that depicted faith in Christ.  Calling upon the name of the Lord is equivalent to believing in Christ: “Christians are described as ‘those who call upon the name of the Lord’ (Acts 9:14, 21; 22:16; Rom 10:13; 1 Cor 1:2; 2 Tim 2:22.)”


c.  Baptism does not wash away sins.  Faith in Christ washes away our sins.  Baptism is a ritual cleansing that illustrates what the Lord did for us on the Cross.  The application of that washing occurs the moment we believe in Christ.


d.  Therefore, Ananias suggested to Paul that Paul demonstrate his belief in Christ by entering into the same ceremony that was introduced by John the Baptist and performed by the disciples of Jesus during His earthly ministry.  Participation in the ritual of baptism by the Jews during John the Baptist’s ministry and our Lord’s ministry was a visible demonstration of the fact that person had believed in Christ and believed that He would wash away their sins.


e.  Ananias suggests this to Paul, because other members of the Christian church needed to see that Paul had truly believed in Christ.  Watching him be baptized in the name of Christ was a clear indication that he was no longer there to persecute them.  Paul’s public baptism (for there would have been several members of the church there with Ananias when all of this occurred with Paul) would be confirmation to other Christians that Paul was now one of them.


f.  The middle voice in all these verbs/participles is also important because it emphasizes the personal responsibility of Paul in participating in the action.  He did not produce the action.  The action of being baptized and having his sins washed away was actually performed by God the Holy Spirit.  But Paul is intimately involved in the action by being personally responsible for believing in Christ, so that these things could be done for him.



(1)  Other grammarians explain this same concept as follows: “ In Acts 22:16 we have the causative middle, one a direct, the other an indirect, middle, ‘get yourself baptized and get your sins washed away.’”
  The same idea is being expressed—Paul is not producing the action; someone else is producing the action, but Paul is participating in the action and his volition is very much involved in that participation.



(2)  Wallace calls this the permissive middle and says: “The subject allows something to be done for or to himself or herself. This usage, though rare, involves some exegetically important texts.  The permissive middle is very close to the causative middle.  The latter implies ultimate source and often volition; the former suggests that the prompting lay elsewhere and only that consent or permission or toleration was wrung from the subject.  The permissive middle is also like a passive in that the subject is the receiver of the action, but it is unlike the passive in that the middle always implies acknowledgment, consent, toleration, or permission of the action of the verb.  The passive normally implies no such cognition.”
  Wallace then translates this verse, “Rise, have yourself baptized and allow your sins to be washed away.”  The action is being performed by someone else, but the subject involved in the action has to give permission for their participation in the action.


g.  The washing away of sins occurs after calling upon the name of the Lord, that is, the purification from sin occurs immediately after a person believes in Christ.  Baptism was the ritual that depicted this process.


h.  What other commentators say about this verse.



(1)  Walter Kaiser, “Paul has had an encounter with Jesus; Ananias is inviting him to make his private commitment official.  The means God ordained for this is baptism, and so Paul is invited to be baptized.”



(2)  Charles Hodge, “If it were the clear doctrine of the Bible that baptism does wash away sin, that such ablution can be effected in no other way, then we should be forced to admit that Paul’s sins had not been remitted until he was baptized.  But as this would contradict the plainest teachings of Scripture; as Paul himself says that God called him by his grace, and made him a true Christian by revealing his Son in him, by opening his eyes to see the glory of God in the face of Jesus Christ, which revelation attended the vision he had on his way to Damascus; and as the effect of that spiritual revelation was to transform his whole nature and lead him to fall to the ground, and say, ‘Lord, what wilt thou have me to do?’ no one can believe that he was under the wrath and curse of God, during the three days which intervened between his conversion and his baptism. He did not receive baptism in order that his sins should be washed away; but as the sign and pledge of their forgiveness on the part of God.”



(3)  Charles Ryrie, “Biblically, baptism is associated with forgiveness (Acts 2:38; 22:16), union with Christ (Rom 6:1–10), making disciples (Mt 28:19), and repentance (Acts 2:38).  This is not to conclude that water baptism effects forgiveness, etc., but that it is closely connected with those things that begin the Christian life.  Theologically, baptism may be defined as an act of association or identification with someone, some group, some message, or some event.  Baptism into the Greek mystery religions associated the initiates with that religion. Jewish proselyte baptism associated the proselyte with Judaism.  John the Baptist’s baptism associated His followers with His message of righteousness (he had no group for them to join). (Incidentally, John was apparently the first person ever to baptize other people—usually baptisms were self-administered.)  For James and John to be baptized with Christ’s baptism meant to be associated with His suffering (Mk 10:38–39).  To be baptized with the Spirit associates one with the body of Christ (1 Cor 12:13) and with the new life in Christ (Rom 6:1–10).”



(4)  F.F. Bruce, “Paul must get himself baptized, as the outward and visible sign of his inward and spiritual cleansing from sin.”


i.  All commentators on this passage agree that this passage does not teach the false doctrine of baptismal regeneration, that is, that a person is not regenerated by the Holy Spirit until they are baptized, and that if they are not baptized they are not saved.  This doctrine is a heretical doctrine of the Catholic Church, which caused people to have their new born infants baptized as soon as possible, lest they die as infants before being baptized and thus are sentenced by God to hell.  Baptismal regeneration was one of the cardinal doctrines of the Catholic Church that Protestants abhorred.
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