Acts 21:26
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 is the temporal conjunction TOTE, meaning “Then” plus the nominative subject from the masculine singular article and proper noun PAULOS, meaning “Paul.”  This is followed by the nominative masculine singular aorist active participle from the verb PARALAMBANW, which means “to take along; to take with.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action.


The participle is circumstantial/temporal and precedes the action of the main verb.  It is translated “after taking.”

Then we have the accusative direct object from the masculine plural article and noun ANĒR, meaning “the men.”  This is followed by the locative of time from the feminine singular articular present middle participle from the verb ECHW, meaning “to have” and the noun HĒMERA, meaning “day.”  This phrase is an idiom, meaning “on the next day Lk 13:33; Acts 20:15; 21:26.”
   Then we have the preposition SUN plus the instrumental of association from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “with them.”  This is followed by the nominative masculine singular aorist passive participle from the verb HAGNIZW, which means “to be purified” in the passive voice.


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice indicates that Paul received the action.


The participle is circumstantial and precedes the action of the main verb.

“Then Paul, after taking the men on the next day, being purifying with them,”
 is the third person singular imperfect active indicative from the verb EISEIMI, which means “to enter; to go into.”


The imperfect tense is a descriptive imperfect, which describes a continuous past action.


The active voice indicates that Paul produced the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the preposition EIS plus the accusative of place from the neuter singular article and adjective HIEROS, meaning “into the Temple.”  This is followed by the nominative masculine singular present active participle from the verb DIAGGELLW, which means “to announce.”


The present tense is a descriptive historical present, which presents the action that happened at that moment in the past.


The active voice indicates that Paul produced the action.


The participle is circumstantial and is coterminous with the action of entering the Temple.

Then we have the accusative direct object from the feminine singular article and noun EKPLĒRWSIS, meaning “a process viewed in its entirety with focus on its being brought to a proper conclusion: the completion; giving notice that the days of purification would be completed Acts 21:26.”
  With this we have the objective genitive from the feminine plural article and noun HĒMERA, meaning “of the days” plus the genitive of identity from the masculine singular article and noun HAGNISMOS, meaning “of purification.”

“went into the Temple, announcing the completion of the days of purification,”

 is the preposition HEWS plus the genitive of time from the relative pronoun HOS, meaning “until which time,” which can be expressed in English by the word “until.”  Then we have the third person singular aorist passive indicative from the verb PROSPHERW, which means “to bring, offer, or present” a sacrifice.  In the passive voice it means “to be offered.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The passive voice indicates that the subject (the sacrifice) received the action of being offered.


The indicative mood is declarative for a simple statement of fact and reality.

This is followed by the preposition HUPER plus the genitive of advantage from the masculine singular cardinal adjective HEIS and the adjective HEKASTOS, meaning “for each one.”  With this we have the genitive of the whole (partitive genitive) from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “of them.”  Finally, we have the nominative subject from the feminine singular article and noun PROSPHORA, meaning “the offering.”

“until the sacrifice was offered for each one of them.”

Acts 21:26 corrected translation
“Then Paul, after taking the men on the next day, being purifying with them, went into the Temple, announcing the completion of the days of purification, until the sacrifice was offered for each one of them.”
Explanation:
1.  “Then Paul, after taking the men on the next day, being purifying with them,”

a.  Luke moves the narrative along to the next day.  Luke does not tell us that Paul said anything to James and the other leaders of the Jerusalem church, but his actions tell us that he accepted their plan and advice.  So the next day, Paul puts the plan into action.  He goes to the Temple with the four men in order to purified with them, since he has spent the past several years in Gentile lands and was therefore considered defiled.  The ceremonial purification was done through washing.


b.  Exactly what was washed (hands, feet, etc.) we are not told.  However, “the Jewish system of ceremonial purification is mentioned in the NT in Mk 7:4; Lk 2:22; Jn 2:6; 3:25; 11:55; Acts 21:24, 26; 24:18.”
  We can see from these passages and others (such as the washing of Jesus’ feet) that this type of purification was common.


c.  So we have to ask ourselves, ‘Was this ceremonial washing necessary, in order for Paul to be spiritually clean?’  No, not in any way.  How would Paul cleanse himself, if he were in fact unclean?  1 Jn 1:9, acknowledge his sin(s) to God.  Paul had no need of this cleansing.  It suggests to the Gentile men who accompanied him that they had made him dirty or unclean by their association with him.  If that is not racial prejudice, what is?  I doubt Paul made any of them feel warm and fuzzy about themselves by his actions.


d.  Let’s also consider what Paul is telling the four Christians he takes with him for this purification.  His actions teach them that we are not just cleansed from sin by confession of sin to God, but we need to participate in this ritual in order to be cleansed.  Paul is also confirming to them that by associating with Gentiles a Jewish Christian is defiled and must be cleansed.  This is the exact opposite of what Paul did, when he opposed Peter to his face in Antioch, Gal 2:11-14.  Paul wouldn’t put up with Peter’s racial prejudice then, but now Paul is demonstrating his own agreement with Judaism that he was defiled and unclean by associating with Gentiles in Gentile countries.
2.  “went into the Temple, announcing the completion of the days of purification,”

a.  The purification occurred outside the Temple grounds, probably in the court of the Gentiles.  Paul’s purpose in going into the Temple was to formally announce to the Levitical priests that these four men would complete their Nazirite vow in seven days and that he would be paying for their offerings.  This was a public announcement.  And since the entire purpose of James’ plan was for the Jewish Christians of his church witness Paul do this, he probably arranged to have many from his church there as witnesses.  Since Paul was supposed to be doing this to prove to the Jewish Christians that he had not abandoned the customs of Moses and that the rumors were false, it makes no sense for him to do this without them watching.


b.  We need to understand a little about the layout of Herod’s Temple to help us visualize what was happening.  See the picture below.  “The Temple reflected the development of divisions in the faith, for not only was there a Court of the Gentiles where only Gentiles could go, but there was a Court of the Women, a Men’s Court, and a Court of the Priests, which indicated the limits to which people might go in their progress toward the central shrine.  The Court of the Gentiles was at once a thoroughfare, a marketplace, and a place for exchange of money to purchase sacrificial animals (Mt 21:12–13).  The inner boundary of the Court of the Gentiles was marked by a low wall, or chel, which had gaps at intervals so that Jews could pass through. Notices said that a Gentile went through at the risk of his life (see Ephesians 2:14; Acts 21:28).  Inside the courtyard were four rooms: one for wood for sacrifice, one where those performing vows could stay for quietness and separation (see Acts 21:26), one where instruction could be received and questions asked perhaps the place where Mary and Joseph found the twelve–year–old Jesus (Lk 2:46), and one where salt was stored to spread on the slippery marble courtyards during wet weather (Mt 5:13).  Also in the courtyard were to be found thirteen chests for monetary offerings, each topped with a trumpet–shaped receptacle (Mt 6:2).  It was here that Jesus saw the widow who had put her all in the Temple treasury (Lk 21:1–3).  Men could ascend steps through the Nicanor Gate to a narrow courtyard where they could look over a low wall into the Court of the Priests.  There the priests performed at the altar of sacrifice, which, with the laver, was placed before the Temple porchway.  It was possible to see through the porchway to the darkened interior that was lit by the lampstand and the altar of incense (Lk 1:9), which, like the table of showbread (Mt 12:4), was there as it had been in earlier times.”
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3.  “until the sacrifice was offered for each one of them.”

a.  The next verse tells us the length of time between this announcement by Paul and when the sacrifices for each of the four men was offered—it was seven days.


b.  The sacrifice that was offered for each of them was: a male lamb, a female lamb, a ram, a grain offering, and a drink offering.  That’s twenty total offerings that they were required to give to complete their promise to God.  Paul paid for all of these.


c.  At this point we also have to ask ourselves, what are Jewish Christians in James’ church doing taking Nazirite vows, especially when James himself teaches “Now above all, my brethren, stop taking a solemn oath by neither heaven, nor earth, nor any other oath, but your ‘Yes’ must keep on being ‘Yes’, and your ‘No’, ‘No’, in order that you might not fall under judgment,” Jam 5:12.  Had James not yet taught this?  Did James write this letter after he realized the mistake he made in permitting this?


d.  The more important question that needs to be asked here is: “What are Church Age believers doing offering animal sacrifices in the Temple?  Why is that being permitted by the leaders of the Jerusalem church?”  The New Testament epistle Hebrews had certainly not yet been written, but the principles contained in it were probably already made know by the Holy Spirit through inspiration to apostles such as Paul, Peter, John, and James the Lord’s half brother.



(1)  Heb 9:8-14, “The Holy Spirit is indicating this, that the way into the holy place had not yet been disclosed, while the first tabernacle was still standing, which [tabernacle was] a symbol until the present time, in which [tabernacle after tabernacle] both gifts and sacrifices were offered, which are not able to make perfect the worshiper in relation to conscience, only on the basis of food and drink and different washings, imposing regulations for the body until a time of reformation.  But when Christ appeared, the high priest of the existing good things, through the greater and more perfect tabernacle, not made by human hands (that is, not of this creation), and not through the blood of goats and calves but through His own blood He entered into the holy place once for all time, having obtained eternal redemption.  For if the blood of goats and bulls and the ashes of a young female cow, sprinkling those who have been defiled, sanctifies for the purpose of the purity of the flesh, how much more will the blood of Christ, Who through the eternal Spirit offered Himself without blemish to God, cleanse our conscience from dead works to serve the living God?”



(2)  Heb 10:4-6, “For [it is] impossible for the blood of bulls and goats to take away sins.  For this reason, when He comes into the world, He says, ‘Sacrifice and offering You have not desired, but a body You [God the Father] have prepared [created] for Me [God the Son]’; ‘You have taken no pleasure in whole burnt offerings and sin-offerings.’”



(3)  Heb 10:29, “How much severer punishment, do you think, he will deserve, who has trampled under foot [treated with distain] the Son of God and regards the blood of the covenant by which he was sanctified as ordinary, and especially having insulted the Spirit of grace?”



(4)  What sacrifices should these men have been offering?  Heb 13:15-16 tells us, “Through Him let us keep on continually offer up the sacrifice of praise to God, that is, the production of lips, praising His person.  And do not neglect doing good and generosity, for with such sacrifices God is pleased.”


e.  One commentator justifies Paul’s actions by saying that Paul “was more than willing to participate in this symbolic act of Jewish piety if that would help to justify his Gentile mission in the eyes of the Jewish Christians.”
  Since when, did Paul have to justify his Gentile mission to anyone except the Lord Jesus Christ, who made him the apostle to the Gentiles?  Paul didn’t answer to the Jewish Christians.  He answered to the Lord Jesus Christ.  What’s the principle of application?  We don’t answer to other Christians or have to justify to other Christians what we are doing in the spiritual life.  We answer to our Lord.


f.  Other commentators attempt to justify Paul’s action by referring to 1 Cor 9:20, “And so, I became Jewish to the Jews, in order that I might gain the Jews.”  The problem with trying to use this statement to justify Paul is that the statement has to be taken out of context to make it apply to Paul’s situation.  Notice Paul’s statement “that I might gain the Jews.”  Paul is referring to evangelization of Jewish unbelievers; he is not talking about anything related to Jewish believers.  Paul considered there to be neither Jew nor Gentile, when it came to the issue of Church Age believers, because there is no partiality with God and we are all one in Christ Jesus.  Paul wasn’t trying to evangelize any Jewish unbelievers by entering into this ritual.


g.  F.F. Bruce has an excellent explanation of the motive behind the actions of the leaders of the Jerusalem church: “As for the elders themselves, the impression made by Luke’s account is that they were well-meaning but deeply worried men.  They knew that, if they appeared to countenance Paul by accepting the Gentile churches’ gifts, it could prejudice their mission to Israel and their influence with their own flock.  But if Paul took some public action which would give the lie to the disturbing rumors that circulated about him, this would ease the situation for them.”  It makes sense that Paul would do what he did in order to help the leaders of the Jerusalem church justify the acceptance of the monetary gift Paul and the others had brought.  But in order to do this Paul had to violate a principle of doctrine—he had to crucify the Lord again through the animal sacrifices, Heb 6:6, “making a public disgrace of the Son of God.”
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