Acts 21:20



 is the continuative use of the postpositive conjunction DE, meaning “And then” plus the nominative masculine plural articular aorist active participle from the verb AKOUW, meaning “to hear.”


The article is used as a relative pronoun with an embedded demonstrative pronoun and translated “those who heard.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the leaders of the Jerusalem church produced the action.


The participle is substantival—the hearers; the ones who heard; or those who heard.

Then we have the third person singular imperfect active indicative from the verb DOXAZW, which means “to glorify.”


The imperfect tense is an ingressive imperfect, which indicates the entrance into a continuing past action.  It is translated by the word “began glorifying.”


The active voice indicates that those hearing Paul’s conversion of the Greeks produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the masculine singular article and noun THEOS, meaning “God.”  Then we have the additive use of the postpositive conjunction TE, meaning “and” plus the third person plural aorist active indicative from the verb EIPON, which means “to say: said.”  This is followed by the dative of indirect object from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “to him” and referring to Paul.

“And then those who heard began glorifying God and said to him,”
 is the second person singular present active indicative from the verb THEWREW, which means to observe, look at, perceive or see; but also “to come to the understanding of something: notice, perceive, observe, find Acts 4:13; 17:22; 21:20; 27:10; 28:6; Heb 7:4.”


The present tense is a customary and descriptive present, describing what the speakers reasonably expect Paul to do right now.


The active voice indicates that Paul is expected to produce the action.


The indicative mood is declarative for a simple statement of fact.  This is not a command.

Then we have the vocative masculine singular noun ADELPHOS, meaning “brother” in the sense of ‘fellow-believer’.  This is followed by the predicate nominative from the feminine plural adjective POSOS, meaning “how many”
 and the noun MURIAS, meaning “ten-thousands.”
  Then we have the third person plural present active indicative from the verb EIMI, which means “to be: there are.”


The present tense is a static or aoristic present, describing a present state of being as a fact.


The active voice indicates that the situation of there being many ten-thousands of Jewish believers throughout the Empire and in Judea and Jerusalem produces the action of being what it is.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition EN plus the locative of place from the masculine plural article and adjective IOUDAIOS, meaning “among the Jews.”  Then we have the descriptive genitive from the masculine plural articular perfect active participle from the verb PISTEUW, which means “to believe.”


The article is used as a relative pronoun with an embedded demonstrative pronoun and translated “of those who believed.”


The perfect tense is a consummative perfect, which emphasizes the completion of a past action.  It is translated by the English auxiliary verb “had/have.”


The active voice indicates that tens of thousands of Jews have produced the action of believing in Jesus as the Christ.


The participle is circumstantial.

“‘Notice, brother, how many ten-thousands there are among the Jews of those who have believed,”

 is the additive use of the conjunction KAI, meaning “and” plus the predicate nominative from the masculine plural adjective PAS, meaning “all” and the noun ZĒLWTĒS, meaning “one who is earnestly committed to a side or cause: enthusiast, adherent, loyalist; ‘one who is loyal to God’ Acts 22:3; an ardent observer of the law Acts 21:20.”
  With this we have either the objective genitive or adverbial genitive of reference from the masculine singular article and noun NOMOS, meaning “of in the sense of: with reference to the Law” and referring to the Mosaic Law.  Finally, we have the third person plural present active indicative from the verb HUPARCHW, which means “to be in a state or circumstance, to be as a widely used substitute in Hellenistic Greek for EIMI, but in some passages the sense is: to ‘be inherently (so)’ or ‘be really’.”


The present tense is a static and aoristic present for a state of being that is a fact.


The active voice indicates that the ten-thousands of believers produce the state of being adherents of the Law.


The indicative mood is declarative for a dogmatic statement of fact.

“and they are all adherents of the Law.”

Acts 21:20 corrected translation
“And then those who heard began glorifying God and said to him, ‘Notice, brother, how many ten-thousands there are among the Jews of those who have believed, and they are all adherents of the Law.”
Explanation:
1.  “And then those who heard began glorifying God and said to him,”

a.  Luke continues his description of the meeting between Paul and his group of Greek church representatives and the leaders of the church of Jerusalem by telling us the reaction of the Jerusalem leaders to Paul’s description of the things which God had done among the Gentiles through his ministry.

b.  The reaction of the Jerusalem leaders to the things which God had done could be nothing other than to glorify God.  They could not criticize Paul for what God had done; they could only glorify God for what God had done.  “At the Jerusalem Conference, when Paul gave a report of his successful Gentile mission, it was met with stony silence (Acts 15:12f.).  Now his report was received with greater enthusiasm.”


c.  The last thing any legalist would do is criticize God.  “Praise God, brother” is their mantra.


d.  However, their praise of God did not last long.  They quickly get into inordinate competition with Paul.

2.  “‘Notice, brother, how many ten-thousands there are among the Jews of those who have believed,”

a.  Having praised God for what He has done in Paul’s ministry, they know want Paul to see and acknowledge what God has done in their ministry as well.


b.  Paul has saved thousands of Gentiles, but notice how many tens of thousands of Jews have believed.


c.  Indirectly these leaders are comparing their great number of Jewish believers with Paul’s much lower number of Gentile believers.  The Jewish leadership is pointing out that there are just as many if not more Jews who have believed in Christ.


d.  The ten-thousands among the Jews who have believed are not all part of the Jerusalem church.  This number includes Jewish believers from throughout the Empire and beyond who have come to Jerusalem for Pentecost.


e.  Apparently many Jewish believers have gone out from the Jerusalem church and been highly successful in evangelizing Jews throughout the Roman Empire that were not a part of Paul’s missionary activity, since he was the apostle to the Gentiles.


f.  Apparently also many of the Jews of Jerusalem became believers after the persecution of Saul of Tarsus subsided and he was converted.  It is now about twenty-five years after the conversion of Paul.

3.  “and they are all adherents of the Law.”

a.  On face value this tells us that these believers were all positive to the teaching of the Word of God and were learning and living the spiritual life that God had provided for them.


b.  However, there is also a great underlying problem in this statement.  If these believers are ardent followers of the Mosaic Law (and that is what the word “Law” refers to here), then they are still participating in the animal sacrifices along with the rest of the Jews.  They are still trying to keep the Law in order to live the spiritual life of the Church.  And that is the problem of legalism that Paul fought against in Galatia.


c.  There was still a very legalistic element in the Jerusalem church and it still had great influence on the leaders of that church, including James.  The Pharisaic believers in the Jerusalem church had been highly successful in evangelizing Jews in and around Jerusalem.  Therefore, they still had great influence within the church leadership as well.  James could not disregard their success and influence among the Jewish believers.


d.  There is nothing wrong with being a follower of the Mosaic Law, that is, believing in its moral standards and living by those standards, but all of the requirements of the Mosaic Law no longer applied.  The one sacrifice for sin had been offered and accepted by God.  There was no longer any need for any animal sacrifices.  The Holy of Holies had been opened to all.  A new universal priesthood had been instituted.


e.  John Calvin thought that what Luke was saying here was a complaint by the leadership of the church over the legalism of the many new Jewish believers in the Jerusalem church, “Although they (the elders) do not condemn it openly, yet because they distinguish themselves from the attitude of these men, they are tacitly acknowledging them to be wrong.”
  This idea is certainly possible, but is reading a great deal into the passage that may not be there.  The thing that mitigates against it is the fact that “in the rest of the story James and his party show little concern for Paul.”
  The leaders of the church seem to side with the adherents of the Law rather than Paul, for it is Paul who must prove he is also an adherent of the Law.


f.  Here we see the struggle between grace and legalism.  And Paul will abandon grace in order to prove he is an adherent of the Law.


g.  Barnhouse sums up this statement by saying it “means they were saying, ‘We’re saved by grace, but kept saved by the law’.  That’s heresy.”

4.  John Polhill gives an excellent background summary of the political/historical situation in Jerusalem at this time, which clearly helps us understand other influences on the leadership of the Jerusalem church.

“Faithfulness to the Torah was nothing new for the Jewish Christians. Basically, that was what the agreement at the Jerusalem Con​ference was all about.  The Jewish Christians would remain faithful to the Jewish law, but Gentile converts would not be subjected to it except for the special provisions of the apostolic decree (cf. v. 25).  What was new to the present situation is hidden in the word ‘zealous’.  [“adherents”] Paul's arrival in Jerusalem probably was in spring of A.D. 56 or 57 [other scholars say 58 A.D.] during the procurator​ship of Felix.  Josephus described this period of the mid-50s as a time of intense Jewish nationalism and political unrest.  One insurrection after another rose to challenge the Roman overlords, and Felix brutally sup​pressed them a1l.  This only increased the Jewish hatred for Rome and inflamed anti-Gentile sentiments.  It was a time when pro-Jewish senti​ment was at its height and friendliness with outsiders was viewed askance. Considering public relations, Paul’s mission to the Gentiles would not have been well received.  The Jerusalem elders were in some​what of a bind.  On the one hand, they had supported Paul’s witness to the Gentiles at the Jerusalem Conference.  Now they found Paul a persona non grata and his mission discredited not only among the Jewish populace, which they were seeking to reach, but also among their more recent con​verts.  They did not want to reject Paul.  Indeed, they praised God for his successes.  Still they had their own mission to the Jews to consider, and for that Paul was a distinct liability.”

� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (p. 454). Chicago: University of Chicago Press.


� BDAG, p. 855.


� BDAG, p. 661.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (p. 427). Chicago: University of Chicago Press.


� Arndt, W., Danker, F. W., & Bauer, W. (2000). A Greek-English Lexicon of the New Testament and other early Christian literature. (3rd ed.) (p. 1029). Chicago: University of Chicago Press.


� Polhill, p. 446.


� Barrett, ICC, Vol 2, p. 1007.


� Barrett, ICC, Vol 2, p. 1007.


� Barnhouse, p. 193.


� Polhill, p. 447.





PAGE  
5

