Acts 20:7



 is the transitional use of the postpositive conjunction DE, meaning “Now” with the preposition EN plus the locative of time from the feminine singular article and cardinal adjective HEIS, meaning “on the first.”  With this we have the genitive of identity from the neuter plural article and noun SABBATON, meaning “of the Sabbath.”  Literally this says, “on the first of the Sabbath,” which is an idiom meaning “on the first day of the week Mt 28:1; Lk 24:1; Mk 16:2; Jn 20:1, 19; Acts 20:7.”
  The cardinal HEIS (“one”) was used as an ordinal (meaning “first”) on occasion in the Koine Greek.
  Then we have the first person masculine plural perfect passive participle from the verb SUNAGW, which means “to gather together.”


The perfect tense is an intensive perfect, which emphasizes a present state of being as a result of a past action.


The passive voice indicates that Paul’s team and other believers received the action of being gathered together.


The participle is temporal, indicating coterminous action with the action of the main verb.  The temporal participle can be translated by the word “when.”  This genitive participle is also part of a genitive absolute construction in which the participle functions like a finite verb with a noun/pronoun in the genitive functioning as the subject of the participle.

Next we have the genitive subject of the participle or genitive absolute from the first person plural personal pronoun EGW, meaning “we.”  Then we have the aorist active infinitive from the verb KLAW, which means “to break.”


The aorist tense is a constative aorist, which views the action in its entirety.


The active voice indicates that the gathered believers produced the action of celebrating the Lord’s Supper or Eucharist.


The infinitive is an infinitive of purpose.

This is followed by the accusative direct object from the masculine singular noun ARTOS, meaning “bread.”

“Now on the first day of the week, when we were gathered together to break bread,”
 is the nominative subject from the masculine singular article and proper noun PAULOS, meaning “Paul.”  Then we have the third person singular imperfect deponent middle/passive indicative from the verb DIALEGOMAI, which means “(1) to engage in speech interchange: converse, discuss, argue, especially of instructional discourse that frequently includes exchange of opinions Acts 18:4; 19:8f; 20:9; 24:12, 25; with someone Acts 17:2, 17; 18:19; 20:7; Mk 9:34; Jude 9; (2) to instruct about something: inform, instruct; the verb may have this meaning in many of the above passages (e.g. Acts 18:4), clearly so Heb 12:5.”
  I believe it clearly has this second meaning in our passage as well.


The imperfect tense is an inceptive imperfect, describing the beginning of a continuing past action.  It is translated by the word “began.”


The deponent middle/passive voice functions like an active voice with Paul producing the action of instructing.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative direct/indirect object from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “them/to them.”

“Paul began instructing them,”
 is the nominative masculine singular present active participle from the verb MELLW, which means “to be about to; to intend.”


The present tense is a descriptive present for what was occurring at that time.


The active voice indicates that Paul was producing the action of intending to do something.


The participle is circumstantial.

Then we have the present active infinitive from the verb EXEIMI, which means “to depart from an area, go out, go away Acts 13:42; 17:15; 27:43.”


The present tense is a descriptive/tendential present tense, which describes a present action that is intended but not yet taking place.


The active voice indicates that Paul is intends to produce the action.


The infinitive is a complementary infinitive, completing the meaning of the verb MELLW.

This is followed by the locative of place from the feminine singular article and adverb EPAURION, meaning “on the tomorrow,” which is clearly an idiom, meaning “on the next day Mt 27:62; Mk 11:12; Jn 1:29, 35, 43; 6:22; 12:12; Acts 10:9, 23f; 14:20; 20:7; 21:8; 22:30; 23:32; 25:6, 23.”
  In English grammar we drop the “on” and say simply “the next day.”

“intending to go away the next day,”
 is the continuative use of the postpositive conjunction TE, meaning “and” plus the third person singular imperfect active indicative from the verb PARATEINW, which means “to extend, prolong.”
  I prefer the translation “extended” because it indicates that Paul kept talking from after supper (about 7 p.m. until midnight) rather than the implication of prolonged, which could be thought of as Paul not beginning his message until midnight, that is, he prolonged the beginning of his message until midnight, which is definitely a wrong connotation here.


The imperfect tense is a descriptive imperfect, which describes a continuing past action.


The active voice indicates that Paul produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the accusative direct object from the masculine singular article, used as a personal pronoun (“his”) plus the noun LOGOS, meaning “message, teaching, instruction, speech, etc.”  Finally, we have the preposition MECHRI plus the adverbial genitive of time from the neuter singular noun MESONUKTION, meaning “until midnight.”

“and he extended his message until midnight.”

Acts 20:7 corrected translation
“Now on the first day of the week, when we were gathered together to break bread, Paul began instructing them, intending to go away the next day, and he extended his message until midnight.”
Explanation:
1.  “Now on the first day of the week, when we were gathered together to break bread,”

a.  What was the first day of the week?



(1)  Since Luke has just mentioned the feast of Unleavened Bread, we have to assume that Luke thinks in terms of Jewish time.  The Jewish Sabbath began at sundown on Friday evening and lasted until sundown on Saturday evening.  Thus the first day of the week for Christians began at sundown on Saturday evening, if they were Jews, but not until midnight on Saturday evening, if they were Gentiles.  The Gentiles rendered the day from midnight to midnight.



(2)  There was no “Christian calendar” or Christian week as yet developed in the Church.  That would not come until the Emperor Constantine in 321 A.D.



(3)  Therefore, if Jewish time is being used, then the answer lies in Genesis, chapter one, where God rested on the seventh day, the Sabbath, which was a Saturday in the Jewish heritage.  Thus the first day of the week was a Sunday.



(4)  Also consider 1 Cor 16:2, “On the first day of the week let each of you put aside at home, saving whatever he may prosper, in order that a collection might not occur at the time when I come.”  People could not “put aside” money at home for the “collection” until after they were paid, and they were not paid until after the work had been completed.  They were paid at the end of the week, that is, on Saturday.


b.  The second clause helps greatly in explaining the first clause (the Bible interprets itself).  The second clause tells us these believers gathered together to celebrate the Eucharist.  The breaking of bread was not just a paraphrase for having a meal together, but referred to the celebration of the Eucharist or Lord’s Table, instituted on the night He was betrayed.



(1)  1 Cor 11:23, “For I learned from the Lord, that which I also taught to you, that the Lord Jesus on the night in which He began to be handed over took bread and after having given thanks, He broke [the bread].”  Compare Mt 26:26-28.



(2)  Acts 2:42, “Now they were continually devoted to [and held fast to/persevered in] the apostles’ teaching and to fellowship, to the breaking of bread and to prayers.”



(3)  Acts 20:11, “When he had gone back up and had broken the bread and eaten, he talked with them a long while until daybreak, and then left.”


c.  The custom being followed here is that believers gathered together, celebrated the Eucharist, and then listened to the teaching of the word of God.  This occurred on a Sunday, the traditional day for the celebration of the Eucharist by the Church.  “The only explanation as to why the early church established a new day of worship unrelated to the Sabbath and the existing calendar was that Sunday was the day of the Lord’s resurrection.  He not only arose on Sunday, but six post-Resurrection appearances were also on Sunday, and the Day of Pentecost when the body of Christ was formed fell on Sunday.  Almost always the day is designated as the first day of the week (Mt 28:1; Mk 16:2, 9; Lk 24:1; Jn 20:1, 19; Acts 20:7; 1 Cor 16:2).  In Revelation 1:10 it is called the Lord’s Day, a term similar to the Lord’s Supper (1 Cor 11:20) and used by the believers to protest and contrast the Emperor’s or Augustus’s Day.  The Lord’s Day, then, is the first day of the week, the day of His resurrection, and the day used by believers to celebrate that greatest event in history.”
 


d.  It was not just Paul’s missionary team that assembled together, but the entire church in Troas.  This verse also confirms that Paul had established a church in Troas during his second missionary journey.


e.  This verse establishes the precedent for believers in the Church Age to gather together for worship on Sunday rather than on Saturday as was the Jewish custom.  Paul may have evangelized the Jews on their Sabbath, but he celebrated the Lord’s table and taught believers on the next day, as well as every day he could.


f.  “According to the testimony of Acts, Paul continued to observe the sabbath by preaching in synagogues (Acts 13:14, 42, 44; 17:2; 18:14).  The only explicit Pauline reference to the sabbath is Col 2:16, which urges the Colossians to ‘let no one pass judgment on you … with regard to a festival or a new moon or a sabbath’.  This text, along with implicit references to the sabbath in Rom 14:5 and Gal 4:10, is often cited to support the conclusion that at least the gentile churches had abandoned sabbath observance by the mid- to late first century in favor of worship on the Lord’s Day, the first day of the week (Sunday).  Further evidence for this conclusion is provided by Acts 20:7, which mentions a gathering for the breaking of bread on the first day of the week; by 1 Cor 16:2, where Paul urges the people to set aside contributions for the saints in Jerusalem on the first day of the week; by Rev 1:10, where John has his vision ‘on the Lord’s Day’, apparently Sunday; and by the Gospels, which recount that Jesus arose on the first day of the week.  Even the combined testimony of these texts, however, does not demonstrate conclusively that sabbath observance had been widely replaced by observance of the Lord’s Day by the end of the first century.  What the texts do demonstrate is that a prescribed observance of the sabbath was no longer required for righteousness in God’s eyes.  They also suggest the probability that Sunday observance has its roots in the NT, although conclusive evidence for widespread Sunday observance is not found until the second century.  Given the traces of Sunday observance in the NT, it is not likely that this practice was simply a sudden innovation of the Roman church in the early second century, as some scholars have maintained.  It was not until the fourth century that Sunday began to take on sabbath characteristics, when Constantine decreed that certain types of work should not be done on Sunday.  This sabbatarian tendency continued over the next several centuries until the Decretals of Gregory IX (a.d. 1234) officially mandated Sunday rest.  The Protestant Reformation represented a reversal, with the Reformers tending to spiritualize the sabbath commandments and to argue that any day of the week could be set aside for worship and rest.  The inheritors of the Reformation tradition generally returned to a sabbatarian position, due in part to the prevalence of biblical literalism in the 17th through 19th centuries.  The most literal interpreters advocated a seventh-day sabbatarianism.  A return to seventh-day sabbatarianism had begun among some sixteenth-century Anabaptists, and this tradition has been carried into the present by English and American Seventh-Day Baptists and by Seventh-Day Adventism, which arose in America in the 19th century.”

2.  “Paul began instructing them,”

a.  After the celebration of the Eucharist came the teaching of the word of God.


b.  Paul not only had the spiritual gift of apostleship, but also had the spiritual gift of pastor-teacher, that is, the ability to correctly and objectively teach the word of God to other believers for their edification and spiritual growth.


c.  The ingressive nature of the verb here tells us that Paul entered into the action of teaching or instructing these believers.  And notice who these believers were.



(1)  Men like Timothy, who had been with Paul almost from the beginning of his second missionary journey.



(2)  Men like Sopater, who we know nothing about.



(3)  Men evangelized by Paul, whom he had not seen in several years, such as Luke.



(4)  Relatively new believers in the church of Troas.



(5)  Men like Tychicus, who would pastor at Ephesus.



(6)  Men like Trophimus, who would share Paul’s Roman imprisonment with him.


d.  These believers came in all shapes and sizes, from different backgrounds and cultures, from different races and belief systems, and with varying degrees of spiritual growth.  The principle is that all are welcome in a local church and the word of God is to be withheld from no one.


e.  God has a message for everyone who comes to listen to the teaching of the word of God, and that message is not necessarily the same for all.  The message for the new believer is clearly not the same message to the dying believer.

3.  “intending to go away the next day,”

a.  Paul had a plan.  He was only going to remain in Troas the rest of this day and depart the next day.


b.  It was fifty days from Passover (followed by the seven day feast of Unleavened Bread) until Pentecost.  [“The Passover was described specifically as a ‘feast’ only in Ex 34:25, although its association with the observance of the Feast of Unleavened Bread left no doubt as to its festival character.  The one-day Feast of Pentecost was celebrated on the fiftieth day after the Passover sabbath (Ex 23:16; 34:22; Lev 23:15–21; Num 28:26–31; Dt 16:9–12).”
]  Twelve of those days had already been used up.  (See the previous verse where it took five days to get from Philippi to Troas and the team only stayed in Troas for seven days.)  Paul now only had 37 days to get to Jerusalem before Pentecost.  And the trip could take as little as 19 days to get to Jerusalem (3 days from Troas to Ephesus; 2 days walk from Ephesus to Miletus; 2 days from Miletus to Rhodes; 3 days from Rhodes to Perga; 3 days from Perga to Cyprus; 3 days from Cyprus to Caesarea; and 3 days walk from Caesarea to Jerusalem) or as long as 28 days if the winds were against them.  And if we add one day layovers in each town to take on cargo and passengers, then we have to add 5 additional days, making it as long as 33 days.  That leaves only four extra days.  This is why Paul was in a hurry to leave.


c.  The next day would have been a Monday.

4.  “and he extended his message until midnight.”

a.  If the Lord’s Supper was celebrated just after 6 p.m., which is when the Jews celebrated the Passover meal and it took an hour to eat, then Paul’s message was probably five hours long.  This midnight was on Sunday evening.


b.  Remember our study of Paul’s use of the hall of Tyrannus in Ephesus, where he probably taught during the non-working hours of the day—from 11 a.m, until 4 p.m.?  Paul was used to teaching for five hours at a time.  It was no problem for him.


c.  However, this says that he extended his message, meaning that he had not intended to teach this long.  So what made him extend his message?  The positive volition of the believers listening made him extend his message.  This was one of the few opportunities the believers of the church of Troas had to hear the apostle Paul speak in detail about matters of the spiritual life.  They were not going to let this opportunity pass quickly.  The believers gathered together didn’t want him to stop nor did he want to stop.  He wasn’t tired of teaching and they were not tired of learning.  There are several obvious applications here.



(1)  No pastor worth his salt should ever be tired of teaching his congregation (unless he is in physical pain or discomfort for some reason).



(2)  No congregation worth their salt should ever get tired of the teaching of their pastor.



(3)  God the Holy Spirit provides the motivation to teach and to learn, unless we aren’t influenced by the Spirit.


d.  The Holy Spirit wanted this message extended for a reason, which was apparent neither to Paul or to the hearers.  It becomes apparent shortly.
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