Acts 20:35



 is the adverbial accusative of manner from the neuter plural adjective PAS, meaning “in all respects [or In everything], in every way, altogether Acts 20:35 (perhaps always); 1 Cor 9:25b; 10:33; 11:2.”
  Then we have the first person singular aorist active indicative from the verb HUPODEIKNUMI, which means “to give instruction or moral direction: show, give direction, prove, set forth, Acts 9:16; 20:35; Lk 6:47; 12:5.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative direct object from the second person plural personal pronoun SU, meaning “you” and referring to the leaders of the Ephesian church.  Then we have the conjunction HOTI, meaning “that,” followed by the adverb of manner HOUTWS, meaning “in this manner.”  This is followed by the accusative second person masculine plural present active participle of the verb KOPIAW, which means “to work hard” physically, mentally or spiritually.


The present tense is historical present, which describes a past action as though now happening for the sake of vividness.


The active voice indicates the leaders of a local church should be producing this action.


The participle is a modal participle, indicating the means or manner in which the action of the main verb is carried out.  It is translated “by working hard.”

“In everything I showed you that by working hard in this manner”
 is the third person singular present active indicative from the verb DEI, meaning “it is necessary; or one must.”


The present tense is a static or gnomic present for a state or condition that perpetually exists.  It could also be considered a customary present for what is reasonably expected to occur.


The active voice indicates that the leaders of the church are expected to produce the action of working hard to help the weak, both spiritually and physically.


The indicative mood is declarative for a dogmatic statement of fact.

With this we have the present middle infinitive from the verb ANTILAMBANW, which means “to take someone’s part by assisting; come to the aid of Lk 1:54; help the weak (with genitive direct object) Acts 20:35.”


The present tense is customary present for what is reasonably expected to occur.


The middle voice is an indirect or dynamic middle, which emphasizes the personal responsibility of the leadership of the local church in producing the action.


The infinitive is a complementary infinitive, which is always used after the main verb DEI to complete its meaning.

Then we have the genitive direct object from the masculine plural articular present active participle of the verb ASTHENEW, which means “to be weak.”
  The participle is substantivized by the article and functions as a noun, meaning “those who are weak = the weak.”

“one must help the weak,”

 is the continuative use of the postpositive conjunction TE, meaning “and” plus the present active infinitive from the verb MNĒMONEUW, meaning “to remember.”


The present tense is customary present for what is reasonably expected to occur.


The active voice indicates that the leadership of the local church must produce the action.


The infinitive is a complementary infinitive, which is always used after the main verb DEI to complete its meaning.

Then we have the genitive direct object from the masculine plural article and noun LOGOS with the possessive genitive from the third person masculine singular article and proper nouns KURIOS and IĒSOUS, meaning “the words of the Lord Jesus.”   This is followed by the epexegetical use of the conjunction HOTI, meaning “that” plus the nominative subject from the third person masculine singular reflexive use of the intensive pronoun AUTOS, meaning “Himself.”  Then we have the third person singular aorist active indicative from the verb EIPON, meaning “to say: He said.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Lord Jesus produced the action.


The indicative mood is declarative for a simple statement of fact.

“and remember the words of the Lord Jesus, that He Himself said,”

 is the predicate nominative from the neuter singular adjective MAKARIOS, meaning “blessed, fortunate, happy, or privileged.”
  Then we have the third person singular present active indicative from the verb EIMI, meaning “to be: It is.”


The present tense is an aoristic present, which describes the perpetual state of being as a fact.


The active voice indicates that giving produces the state of being more blessed.


The indicative mood is declarative for a dogmatic statement of fact.

This is followed by the adverb of degree MALLON, which means “more; to a greater degree.”
  Then we have the present active infinitive from the verb DIDWMI, which means “to give.”


The present tense is a descriptive present for what may be occurring at any given time.


The active voice indicates that anyone can produce the action of giving.


The infinitive is used as the subject of the verb.  What this actually says is: “To give is more blessed.”

This is followed by the comparative use of the disjunctive particle Ē, meaning “than; rather than.”
  Finally, we have the present active infinitive from the verb LAMBANW, which means “to receive.”


The present tense is a descriptive present for what may be occurring at any given time.


The active voice indicates that anyone can produce the action of giving.


The infinitive is used as the subject of the verb.  The literal meaning of this expression is: “To give rather than to receive is more blessed” and nothing is lost in translating it properly.
“‘To give rather than to receive is more blessed.’”

Acts 20:35 corrected translation
“In everything I showed you that by working hard in this manner one must help the weak, and remember the words of the Lord Jesus, that He Himself said, ‘To give rather than to receive is more blessed.’”
Explanation:
1.  “In everything I showed you that by working hard in this manner”

a.  Paul continues with what he was saying in the previous verse.  He worked hard with his own hands providing for himself and those with him.  He demonstrated this in everything he did—in physical labor and in spiritual labor.


b.  Working hard in physical labor is not recognized as a virtue in all cultures as it is in Christianity.  The Protestant work ethic is not shared by all religions or cultures.  Some societies consider working hard in this manner to be demeaning and insulting.


c.  Paul showed by example that if a man will not work, let him not eat, 2 Thes 3:10.


d.  Paul was not lazy, nor did he have everyone around him go do things for him.  People were not his servants; he was their servant.  Paul lived by the Lord’s teaching that “If anyone wants to be first, he shall be last of all and servant of all,” Mk 9:35.

2.  “one must help the weak,”

a.  Paul demonstrated that by working hard in physical labor that earned a person his own living, a person was also able to help the weak.


b.  Paul had a motivation in working hard, and it was not just the selfish motivation of making himself rich.  Paul worked hard so that he could also provide for those in need.


c.  The ‘weak’ included those believers who could not help themselves—children, old men and women, the sick, the lame, the blind, the paralyzed, etc.


d.  Paul recognized that it was a necessity to help these people, and he worked extra in order to provide what he could for them.  He demonstrated this to the other leaders of the church as they were expected to do the same.


e.  Helping the weak is an obligation, a must, a necessity, not an option.  The Greek impersonal verb DEI indicates an obligation, a necessity, something we must do.


f.  We will be rich beyond our wildest imaginations in the millennial reign of Christ.  Being rich now is nothing compared to being rich then.  Besides being rich here only lasts for a few years, while being rich then lasts a thousand years.


g.  Helping the weak is a Christian virtue taught in:



(1)  Rom 15:1, “Now we the strong are obligated to keep bearing the weaknesses of the weak and not to accommodate ourselves.”  This refers to bearing the weaknesses of those who are spiritually weak.



(2)  1 Cor 13:3, “And if I give away all my possessions to feed those in need of help, and if I deliver over my body in order that I might boast, but I do not have unconditional love, I accomplish nothing.”  Paul is nothing saying that we should give away all our possessions to feed those in need of help.  He is using hyperbole.  But the principle underlying this is that we should be willing to give away something to feed those in need of help and do so with unconditional love.



(3)  Mt 6:2, “So when you give to the poor, do not sound a trumpet before you, as the hypocrites do in the synagogues and in the streets, so that they may be honored by men. Truly I say to you, they have their reward in full.”



(4)  Mt 19:21, “Jesus said to him, ‘If you wish to be complete, go and sell your possessions and give to the poor, and you will have treasure in heaven; and come, follow Me.’”  This is another example of Jesus using hyperbole to teach, because the person to whom Jesus addressed valued his wealth more than his spiritual life.  The implication behind Jesus’ words is that we are obligated to help the poor.

3.  “and remember the words of the Lord Jesus, that He Himself said,”

a.  Paul then asks these leaders of the Ephesian church to remember something he has taught them many times in the past.  He asks them to remember the words of the Lord Jesus, which means something that Jesus said and taught during His incarnation.


b.  Where did Paul learn this?  He could have easily learned it from Barnabas or John Mark during the early part of the first missionary journey or from Peter, James, or John, or even from the Lord himself during his three years in the desert outside Damascus.


c.  The point here is that there were other words and sayings of Jesus that were taught authoritatively by the apostles and others that are not recorded in Scripture.  What we have quoted here by Paul is one of those sayings of Jesus not found in the gospels.   Scholars call the sayings of Jesus not found in the gospels agrapha (meaning “not written”), that is, oral tradition that was passed on but not recorded in the gospels.



(1)  “There are in the NT apart from the Gospels a number of sayings attributed to Christ: Acts 1:4ff; 11:16; 20:35; 1 Thes 4:15ff (cf. Mt 24:30f); and 1 Cor 7:10 (cf. Mk 10:11).”



(2)  “Agrapha is a technical term (literally, ‘unwritten [things]’) referring to sayings of Jesus not recorded in the four canonical Gospels.  Sayings attributed to Jesus elsewhere in the NT (e.g., Acts 20:35; 1 Cor 11:24–25) are sometimes considered agrapha; however, the term is usually reserved for extracanonical sayings.  The agrapha are located in various sources, such as ancient manuscripts of the NT (e.g., Codex Bezae [D] at Lk 6:5), apocryphal texts (e.g., Gospel of Thomas, Gospel of Philip), papyrus fragments (e.g., Oxyrhynchus Papyri), the writings of the church fathers, the Talmud, and Islamic texts.  A limited number of agrapha (especially some in the Gospel of Thomas) might be authentic sayings of Jesus, but the agrapha are more indicative of how the Jesus tradition was developed and appropriated to suit the needs of diverse communities.”


d.  “Jesus left no literature behind him.  He taught his disciples as a rabbi would teach his students.  They were expected to memorize the words and deeds of the teacher.  That is why the earliest rabbinic writings come from the third century, although they contain some oral traditions going back to the first century.  That was, of course, a time when memory was well developed. Any scribe in Palestine would have memorized the whole Old Testament.

The author of Luke-Acts tells us in the prologue to Luke (Lk 1:1–4) that in the years after Jesus’ ascension ‘many’ collected the words and deeds of Jesus into Gospels of one type or another.  He distinguishes these writers from the ‘eyewitnesses,’ probably because the eyewitnesses themselves (such as the twelve apostles) felt no need to write, for they had seen and heard enough to last them a lifetime.  Furthermore, he states that he himself used careful research to sort through these accounts in writing his own Gospel.  Most scholars believe that one of the written sources he used was Mark’s Gospel.

In any such process of research and writing some material is discarded for one reason or another.  The author of the Fourth Gospel tells us that there was a vast amount of material that he could not include in his work (Jn 20:30; 21:25).  Each Gospel author had the goal of providing certain information to the church and painting a portrait of Jesus from a particular angle; what did not fit into this plan had to be dropped. Scrolls only came in limited sizes.

The fact that such material was not included in this or that Gospel, however, does not mean that the stories or sayings were not genuine or were immediately forgotten.  Many of them circulated in the oral tradition of the church for the first generation or two as the eyewitnesses and their first hearers told stories about Jesus.  Some were later distorted and recorded in Gnostic Gospels such as the Gospel of Thomas.  Such second-century or later works, dug up by archaeologists or found in the recesses of ancient libraries, have been heralded by some scholars as ‘secret sayings’ of Jesus.  These later heterodox [unorthodox] Gospels contain such distorted versions of Jesus’ sayings that they add nothing to our knowledge of him.  In the first century, however, before there was a lot of distortion, some of these sayings found their way into orthodox and even canonical works, even though they were rejected by (or unknown to) the Gospel writers.  For example, James 5:12 quotes a saying of Jesus which appears in a longer form in Matthew 5:33–37.  Other short sayings in James also may well be sayings of Jesus (see Jas 1:27; 2:13; 3:18; 4:11–12, 17), but since James never tells us if he is quoting Jesus, we will never know which come from Jesus and which are his own coinage.  But his readers probably knew, for in the first century when few could read the church memorized the teachings of Jesus and would have recognized them in print.

In Acts 20:35, then, Paul indicates that he knows a saying of Jesus that was not included in any of the canonical Gospels.  We appreciate the fact that he tells us that it comes from Jesus, for that enables us to identify it.  The author of Luke-Acts, who obviously knows the saying since he cites Paul as using it, does not include it in his Gospel, perhaps because it did not fit into his scheme or perhaps because he knew he would cite it later.  His method appears to be not to repeat material if he can avoid it. So words of Jesus found in the Gospel do not appear in Acts and this one in Acts does not appear in the Gospel.

While we in the present age may lament the loss of a wealth of sayings and stories after the first-century (especially given our own drive to preserve as much of the past as possible in museums, archives, libraries and on computer disks), we need to remember two things.  First, orthodox Christianity believes in the Holy Spirit who oversaw getting what was necessary into the canon.  What was not included might have been nice but was not necessary for us to have in written form.  Second, believers in the first century had no New Testament to help them distinguish between accurate and distorted traditions.  They had to rely on the personal interpretations of eyewitnesses.  As the church grew and the eyewitnesses died, getting such a judgment became more and more difficult.  Those first-century Christians who knew a major eyewitness would have had access to far more information about Jesus than we have today, but most Christians never met a single eyewitness and so actually had far less trustworthy information available than is contained in the New Testament.”

4.  “‘To give rather than to receive is more blessed.’”

a.  The word “blessed” has to be correctly understood for this saying to make the proper sense.  The word MAKARIOS means “fortunate, happy, or privileged” and is often translated by the Old English “blessed.”

b.  The idea of the saying is that it is more fortunate for a person to give than to receive; that a person will be more happy in giving than in receiving; that it is a greater privilege to give to others than to receive from others.  A somewhat similar teaching of Jesus is found in Lk 6:38, “Give, and it will be given to you.  They will pour into your lap a good measure pressed down, shaken together, and running over.  For by your standard of measure it will be measured to you in return.”


c.  Because a person is happier in giving and it is a privilege to give, we should be motivated to work hard in order to be able to do this for those in need.


d.  Working hard in order to help others should be a source of privilege, honor, and happiness in our soul, not a source of misery, drudgery, and a chore.


e.  The simplest application of this is Christmas, which we celebrate by the joy we have in giving to others, not in the expectation of what we will get.


f.  We are blessed with happiness in giving to others much more than in receiving from others.


g.  Paul’s teaching on this principle is found in 2 Cor 9:8-12, “Now God is able to make all grace overflow to you, in order that, having all sufficiency in everything at all times, you might overflow in every good deed, just as it stands written, ‘He distributes abroad; he gives to the poor; His righteousness continues eternally’.  Moreover He who fully provides seed to the sower and bread to eat will keep on providing and keep on multiplying your seed and will keep on increasing the production of your righteousness, being made rich in all things resulting in all generosity, which is such a generosity by its very nature that it brings about through us gratitude to God.  Because the aid from this service is not only supplying the needs of the saints, but also is overflowing because of the many thanksgivings to God.”


h.  “One of the most interesting aspects of this quotation is its social implications.  The Greco-Roman world was honeycombed by social networks grounded in the principle of reciprocity, of ‘giving and receiving’.  Paul’s exhortation here is to break that cycle and serve and help those who can give nothing in return.  This is the practical expression of what being gracious means.”


i.  Paul’s attitude on this same subject is found in 2 Cor 6:10, “alleged as ‘the unhappy ones,’ but [we are] continually the happy ones, alleged as ‘poor beggars’, but we are making many rich, alleged as ‘having nothing’ and yet we possess all things.”
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