Acts 20:25
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 is the conjunction KAI with the temporal adverb NUN and the particle of attention IDOU, meaning “And now behold.”  Then we have the nominative subject from the masculine first person singular personal pronoun EGW and the first person singular perfect active indicative of the verb OIDA, meaning “I know.”


The perfect tense is an intensive perfect, which describes the present state as a result of a past action of learning something.


The active voice indicates that Paul produces the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the conjunction HOTI, which is used after verbs of knowing to indicate the content of what is known.  It is translated “that.”  Then we have the negative temporal adverb OUKETI, which means “no longer” plus the second person plural future deponent middle indicative from the verb HORAW, which means “you will see.”


The future tense is a predictive future, which affirms what will happen.


The deponent middle voice functions in an active sense with the leaders of the church of Ephesus producing the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the accusative direct object from the neuter singular article and noun PROSWPON with the possessive genitive from the first person singular personal pronoun EGW, meaning “my face.”

“And now, behold, I know that all of you will no longer see my face,”
 is the appositional nominative subject from the second person plural personal pronoun SU plus the adjective PAS, meaning “you all” or “all you,” which can be translated into the common English idiom “all of you.”  Then we have the preposition EN plus the locative of place from the second person plural relative pronoun HOS, meaning “in/among whom.”  This is followed by the first person singular aorist active indicative from the verb DIERCHOMAI, which means “to go through; to go about: I went about.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative masculine first person singular present active participle from the verb KĒRUSSW, which means “to proclaim, announce.”


The present tense is a descriptive-historical present for what Paul did during the three years in Ephesus.


The active voice indicates that Paul produced the action.


The participle is circumstantial.

Finally, we have the accusative direct object from the feminine singular article and noun BASILEIA, meaning “the kingdom.”
“all of you among whom I went about proclaiming the kingdom.”

Acts 20:25 corrected translation
“And now, behold, I know that all of you will no longer see my face, all of you among whom I went about proclaiming the kingdom.”
Explanation:
1.  “And now, behold, I know that all of you will no longer see my face,”

a.  Paul now shifts gears from the present to the future.  He tells the leaders of the Ephesian church what he thinks is going to happen in the future—they will never see him personally again.  This statement does not necessarily mean that Paul thought he was going to die in Jerusalem.  He could merely be telling them that since he intended to go to Rome and Spain, he didn’t think he would ever make it back to Ephesus.  On the other hand, Paul could have been alluding to his own death in Jerusalem.  We are not given enough information by Luke to be definitive on the issue.


b.  This is a somewhat bold and rash statement by Paul.  He had the gift of prophesy, but no where are we told that the Lord or the Holy Spirit had informed him that he would never again see Ephesus.


c.  It sounds like Paul is alluding to the fact that he expects to die in Jerusalem based upon his previous comment that his life is not precious to him.  The combination of the fact that his life is not precious to him and his statement that they will no longer see his face gives the distinct impression to his audience that he expects to die in Jerusalem.


d.  Paul may have been thinking of our Lord’s statement in “Jerusalem, Jerusalem, who kills the prophets and stones those who are sent to her!  How often I wanted to gather your children together, the way a hen gathers her chicks under her wings, and you were unwilling,” Mt 23:37.  Paul probably felt the same way his Lord did and thought of himself truly following in His footsteps to death in Jerusalem.  This is certainly how his audience took Paul’s comments based upon Luke’s further description in Acts 20:37-38a, “Then there occurred considerable crying from everyone, and after falling on the neck of Paul [embracing him], they kept on kissing him, being distressed most of all because of the statement which he had spoken, that they were no longer destined to see his face.”


e.  After Paul’s first Roman imprisonment and before his second Roman imprisonment there was a five-year period of freedom in which we have no record of Paul’s travels or missionary activity.  But there was certainly enough time during this period of time for Paul to return to Ephesus for a short visit.


f.  The only other way to look at this statement is that Paul is predicting that all these men would die before he ever returned to Ephesus, and that is hardly the meaning of his statement based upon the context of what else is being said.


g.  Notice the change in Paul’s attitude and beliefs after four years in prison, when he writes to Philemon and to the Philippian church from Rome:



(1)  Phil 1:21-26, “Because as far as I am concerned, to keep on living—Christ and dying—gain, profit, advantage.  Moreover since living in the flesh [is Christ], this [occupation with Christ] is profitable work for me.  Really I do not know what I prefer for myself.  In fact, I am hard pressed to choose between the two alternatives, because I have the desire to depart, and so to keep on being with Christ, since [this alternative is] much more advantageous; yet to remain in person is more necessary for your sake.  And so, since I am so convinced that I have confidence in this principle [that to remain in person is more necessary for your sake], I know that I shall remain and continue with all of you for the purpose of your [spiritual] advance and happiness from the source of doctrine, in order that your pride in Christ Jesus may abound by means of me through my return once more to you.”  Paul fully expected and wanted to return to the Philippian church.  Certainly, if he expected to come from Rome to Philippi, he would not hesitate to travel the short additional distance to Ephesus.



(2)  Phil 2:24, “Now I have confidence in the Lord that I myself also will be coming soon.”  Paul fully expected to be released from his first Roman imprisonment.  After being released he intended to travel back to Philippi, and certainly would not ignore the other churches he had established.  Then he could go back to Dalmatia and on to Spain.  The one place he would never go back to was Jerusalem.  “1 Clement 5, the Muratorian Canon, and the Apocryphal Acts of Peter witness to the Spanish journey.”
  “Clement of Rome in his epistle to the Corinthians (about 96 A.D.) reminded them how Paul ‘went to the limit of the West’ and bore his testimony before rulers before he departed from the world (1 Clem 5:7).  Whether Clement meant ‘the limit of the West’ or was speaking simply of Paul’s reaching ‘his goal in the West’, as a Roman writer he likely was referring to a place farther west than Rome.  The Muratorian Canon (190 A.D.) also seems to say that Luke omitted both Peter’s martyrdom and Paul’s departure from the capital for Spain (lines 37–39).  This apparent assumption that Paul did set out for Spain could, however, be nothing more than an inference from Rom 15:24, 28; indeed, the same might be said, though with less probability, of Clement’s mention of his going to ‘the limit of the West’. The question must remain open.”



(3)  Phlm 22, “But at the same time also prepare a guest room for me; for I am confident that through your prayers I will be given to you all.”


h.  Did Paul ever see Ephesus again?  Yes, according to 1 Tim 1:3, “Since I demanded that you remain behind at Ephesus while I went to Macedonia, [I did so], in order that you might command certain ones not to teach heretical doctrine.”  Paul and Timothy were both in Ephesus.  Paul left Timothy behind there and while he went to Macedonia (Philippi).  Compare 1 Tim 4:13, “Until I come, pay close attention to exegesis, exhortation, teaching.”  Paul wanted Timothy to remain in Ephesus until he (Paul) came to Ephesus.
2.  “all of you among whom I went about proclaiming the kingdom.”

a.  The phrase “all of you” refers to the elders or leaders of the church of Ephesus.  However, the rest of this statement seems to indicate representatives of all the churches in the Roman province of Asia.  This is why some commentators believe that the elders here were pastors from all the churches.  However, as I’ve already pointed out the travel distances were just too far for them to get to Miletus before the ship sailed away.  The elders could only be from the churches of Ephesus.


b.  The phrase “among whom I went about” takes us back to the previous statement in Acts 20:20, “how I kept silent about nothing in order to proclaim to you what is profitable, and to teach you publicly, that is, from house to house [church to church].”  Paul is again alluding to his public teaching from house church to house church in the city of Ephesus.


c.  The phrase “proclaiming the kingdom” is a synonym for presenting the message of the gospel.  “After the Baptist’s death the content of the gospel proclamation is given as the kingdom of God — a usage found in Acts (8:12; 20:25; 28:31) in a sense hardly different from ‘preaching the gospel.’”
  This same phrase (proclaiming the kingdom or proclaiming the gospel of the kingdom) is found in:



(1)  Mt 4:23, “Jesus was going throughout all Galilee, teaching in their synagogues and proclaiming the gospel of the kingdom, and healing every kind of disease and every kind of sickness among the people.”



(2)  Mt 9:35, “Jesus was going through all the cities and villages, teaching in their synagogues and proclaiming the gospel of the kingdom, and healing every kind of disease and every kind of sickness.”



(3)  Lk 8:1, “Soon afterwards, He began going around from one city and village to another, proclaiming and preaching the kingdom of God.”



(4)  Lk 9:2, “And He sent them out to proclaim the kingdom of God and to perform healing.”



(5)  Lk 16:16, “The Law and the Prophets were proclaimed until John; since that time the gospel of the kingdom of God has been preached, and everyone is forcing his way into it.”



(6)  Jn 3:3, “Jesus answered and said to him, ‘Truly, truly, I say to you, unless one is born again he cannot see the kingdom of God.’”



(7)  Jn 3:5, “Jesus answered, ‘Truly, truly, I say to you, unless one is born of water [physical birth] and the Spirit [the new birth=regeneration] he cannot enter into the kingdom of God.’”



(8)  Acts 8:12, “But when they believed Philip preaching the good news about the kingdom of God and the name of Jesus Christ, they were being baptized, men and women alike.”



(9)  Acts 19:8, “Then after entering the synagogue, he continued speaking out openly for three months, discussing [the things] and persuading [them] about the kingdom of God.”


d.  “The pervasive New Testament practice of associating ‘preaching’ specifically with the ‘kingdom of God/heaven’ makes sense when preachers are understood as envoys sent into enemy territory ahead of their kingdom’s approaching armies, bearing their Lord’s terms for peace.”
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