Acts 20:22



 is the emphatic use of the conjunction KAI, meaning “In fact” plus the temporal adverb NUN, meaning “now” and the particle of attention, IDOU, meaning “behold.”  Then we have the nominative masculine first person singular perfect passive participle from the verb DEW, which means “to bind or tie in the sense of being “constrained by law and duty with the dative of persons to someone: of a wife to her husband Rom 7:2; of a husband to his wife 1 Cor 7:27.”
  The Louw-Nida Greek dictionary says that it means “to compel someone to act in a particular manner—‘to compel, to force.’”


The perfect tense is a consummative perfect, which emphasizes a past, completed action.  This use of the perfect is usually translated with the auxiliary verb “have/has” plus the past tense of the verb involved.


The passive voice indicates that Paul received the action of having been bound.


The participle is causal, giving the reason for the action of the main verb.  It is translated by the word “because.”

Then we have the nominative subject from the first person singular personal pronoun EGW, meaning “I.”  This is followed by the instrumental of agency from the neuter singular article and noun PNEUMA, meaning either “by my spirit” referring to Paul’s human spirit with the article being used as a personal pronoun, or “by the Spirit” referring to God the Holy Spirit.  The problem with the latter translation is that it contradicts the rest of this sentence in the next verse, where God the Holy Spirit warns Paul not to go to Jerusalem.  God the Holy Spirit cannot ‘bind’ or force Paul to go to Jerusalem on the one hand and then turn around and warn him not to go.  That makes God the author of confusion.  The only person who wanted Paul to go to Jerusalem was Paul.  Thus I translate “by my spirit.”  See the notes below for my rationale.

“In fact, now behold, because I have been bound by my spirit,”
 is the first person singular present deponent middle/passive indicative from the verb POREUOMAI, which means “to go, travel, or proceed.”


The present tense is a descriptive present of what is now going on.


The deponent middle/passive voice functions in an active sense with Paul producing the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus the accusative of place from the feminine singular proper noun HIEROSOLUMA, meaning “to Jerusalem.”
“I am going to Jerusalem,”

 is the accusative direct object from the neuter plural articular future active participle of the verb SUNANTAW, which means “to happen.”


The article is used as a relative pronoun with an embedded demonstrative pronoun, meaning “that which” or “what.”


The future tense is a predictive future, which affirms that an action will take place.


The active voice indicates that the indefinite things produce the action of happening.


The participle is circumstantial.

Then we have the preposition EN plus the locative of place from the third person feminine singular personal use of the intensive pronoun AUTOS, meaning “in her” and referring to the city of Jerusalem (feminine singular—see above).  The NASV converts this to the word “there.”  This is followed by the dative of indirect object from the first person singular personal pronoun EGW, meaning “to me” and referring to Paul.  Finally, we have the negative MĒ plus the nominative masculine first person singular perfect active participle from the verb OIDA, meaning “to know: not knowing.”


The perfect tense is an intensive perfect, which conveys the idea of a present state resulting from a past action.


The active voice indicates that Paul produces the action.


The participle is circumstantial.

“not knowing what will happen to me in her,”

Acts 20:22 corrected translation
“In fact, now behold, because I have been bound by my spirit, I am going to Jerusalem, not knowing what will happen to me in her,”
Explanation:
1.  “In fact, now behold, because I have been bound by my spirit, I am going to Jerusalem,”

a.  Paul continues his speech to the elders gathered at Miletus with a new topic—his future situation as he sees it.


b.  What he is about to say is important to him.  Therefore, he asks his audience politely to notice carefully what he about to say.  We must do likewise.


c.  He is going to Jerusalem and he gives the reason why.  Notice that he doesn’t say that he is going because of the collection for the poor, destitute believers in Jerusalem.  He says he is going because he is bound in the spirit or in the Spirit or by the spirit or by the Spirit.  The idea here is that Paul considers himself to be duty-bound by either the Holy Spirit or by his own human spirit to take the monetary offering to Jerusalem.  The important thing to note here is that this is Paul’s thinking, not necessarily the will of God.  There is nothing in all of Acts that tells us that God the Holy Spirit placed this duty or responsibility on Paul to personally escort the offering of the Greek churches to Jerusalem.  The burning question is: ‘Was Paul saying that he was going because of his own human spirit or because of God the Holy Spirit?’



(1)  What do the various translations of the Bible say?




(a)  In favor of Paul’s human spirit are: the New American Standard Versions before 1995; the King James Version; the American Standard Version; the Message; the New King James Version; 




(b)  In favor of God the Holy Spirit are: the New American Standard Versions after 1994; the Revised Standard Version; the English Standard Version; the Good News Translation; the New Century Version; the New Living Translation; the New Revised Standard Version.



(2)  What do the various commentators say?




(a)  In favor of Paul’s human spirit are: A.T. Robertson; The Bible Exposition Commentary; Jamieson, Fausset, and Brown’s Commentary; Meyer (p. 389); Barnhouse (p. 185f).




(b)  In favor of God the Holy Spirit are: the Bible Knowledge Commentary; the Bible Reader’s Companion; the New Bible Commentary; the Wycliffe Bible Commentary; Witherington (p. 617); Barrett is non-committal but leans toward this view (p. 970); Polhill (p. 425); Bruce (p. 390, footnote 47).




(c)  Lenski says it is both, Paul’s inward desire motivated by the Holy Spirit (p. 841).



(3)  Examples of the argument for God the Holy Spirit compelling Paul to go to Jerusalem.




(a)  An excellent example of the argument in favor of the Holy Spirit is the rationale given by the Bible Reader’s Companion, “Some, in view of the warnings given by the Holy Spirit that prison and hardships await, have thought Paul traveled to Jerusalem against God’s will.  However, there is nothing incompatible with God both leading a believer into danger and warning him or her of it.  Jesus surely knew what awaited Him as He traveled toward Jerusalem and the Cross.  Paul knew too—and like the Saviour, determined to follow God’s leading whatever the cost.”
  The supposition of this comment is that God the Holy Spirit was leading Paul.  However, if Paul was going to Jerusalem because of his own decision rather than that of the Holy Spirit, then he was not being led by the Spirit.




(b)  Another excellent example is found in Polhill’s commentary (p. 425).  “Under the compulsion of the Spirit, Paul was going to Jerusalem.  On the other hand, the Spirit was warning him that ‘in every city’ hard​ships, even imprisonment, awaited him.  Some of these warnings were given through other Christians and are related in the subsequent nar​rative.  The activity of the Spirit could be seen as contradic​tory here.  On the one hand, Paul was driven on to Jerusalem.  [Polhill assumes that God the Holy Spirit is driving Paul on.]  On the other hand, he was warned of the extreme risk in going there.  These messages of the Spirit were not at odds.  Paul was indeed being led to Jerusalem.  God had a purpose for his going there.  [Another assumption.]  The warnings prepared him for what awaited him in Jerusalem and assured him that whatever happened, God was in it.  [Another assumption.]  Paul would undergo severe trials in Jerusalem, but through them he would ultimately bear his witness in Rome, which was his own heart's desire (cf. 19:21; Rom 1:9f.).” 

d.  What does original language of this verse say?



(1)  We have the instrumental of agency here from the neuter singular article and noun PNEUMA, meaning either “by my spirit” referring to Paul’s human spirit with the article being used as a personal pronoun, or “by the Spirit” referring to God the Holy Spirit.  The instrumental of agency indicates the person who is responsible for producing the action of the verb in the passive voice.  The verb in the passive voice is “to be bound.”  Who is doing the binding or constraining—Paul or God the Holy Spirit?



(2)  The word PNEUMA is the Greek word for “spirit” and it is used many times throughout the New Testament for both the human spirit and God the Holy Spirit.  The context of what is being said is how we tell which is meant.



(3)  If we look at the full sentence of what Paul says, we get a little help.  The full sentence says: “In fact, now behold, because I have been bound (by my spirit or by the Spirit), I am going to Jerusalem, not knowing what will happen to me in her, except that the Holy Spirit solemnly testifies to me in every city, saying that chains and afflictions await me.”  Notice that little word of contrast “except.”  If the Holy Spirit was meant in the dependent clause, then we should expect the personal pronoun in the main clause: “because I have been bound by the Spirit, I am going to Jerusalem, not knowing what will happen to me in her, except that He solemnly testifies.”  The use of the formal title “the Holy Spirit” in the main clause indicates the introduction of a new person into the thought: “because I have been bound by my spirit, …the Holy Spirit testifies to me.”



(4)  I believe what Paul is honestly saying here is “because I have made up my mind to do something, the Holy Spirit is solemnly warning me about the consequences.”  This makes the function of the Holy Spirit logically consistent rather than the author of confusion: I am compelling you to go to Jerusalem, but I’m warning you not to.  God would not do both.




(a)  The problem with the translation “by the Spirit” is that it contradicts all the other places in Acts, where God the Holy Spirit warns Paul not to go to Jerusalem.  God the Holy Spirit cannot ‘bind’ or force Paul to go to Jerusalem on the one hand and then turn around and tell him not to go.  That makes God the author of confusion.




(b)  However, Paul could certainly make up in his own mind to go to Jerusalem and then justify it by telling himself that God the Holy Spirit has duty-bound him to go there.  We can look at this statement as either Paul telling himself to do what he wants to do and justifying it by bringing God into the picture as his excuse for doing what he wants, or we can make God the Holy Spirit responsible for forcing Paul to go where God the Holy Spirit doesn’t want him to go.  Obviously the latter is not an option.  If the former option is the case, then Paul is lying to others when he says he is bound by the Spirit.  If the former option is the case, then Paul is telling the truth to others, if he is saying that he has been duty-bound by his own human spirit.




(c)  I believe that Paul lied to himself, and justified what he wanted to do without lying to others or dragging the Holy Spirit into it, since he knew the Holy Spirit didn’t want him to go to Jerusalem.  The only person who wanted Paul to go to Jerusalem was Paul.  Thus I translate “by my spirit.”

e.  What does the rest of Scripture say?  God the Holy Spirit kept on warning Paul through other believers not to set foot in Jerusalem.



(1)  Luke has already given us the answer to this question in his statement in Acts 19:21, “Now after these things were finished, Paul resolved in his spirit, after going through Macedonia and Achaia, to go to Jerusalem, saying, ‘After I have been there, I must also see Rome.’”  Paul made the decision in his spirit.  God the Holy Spirit didn’t force or compel him to go to Jerusalem.  Luke tells us clearly who is responsible: “Paul resolved in his spirit…to go to Jerusalem.”



(2)  Acts 21:4, “After looking up the disciples, we stayed there [in Tyre] seven days; and they kept telling Paul through the Spirit not to set foot in Jerusalem.”  So on the one hand we have God the Holy Spirit forcing Paul to go to Jerusalem and at the same time telling him not to set foot in Jerusalem?  You can’t have it both ways.



(3)  Acts 21:10-11, “As we were staying there [in the house of Philip the Evangelist in Caesarea] for some days, a prophet named Agabus came down from Judea.  And coming to us, he took Paul's belt and bound his own feet and hands, and said, ‘This is what the Holy Spirit says: “In this way the Jews at Jerusalem will bind the man who owns this belt and deliver him into the hands of the Gentiles.”’  When we had heard this, we [Paul’s team] as well as the local residents [believers in Caesarea such as Cornelius and his family] began begging him not to go up to Jerusalem.”


f.  Paul knew what he was supposed to be doing as he states in verse 24, “ the ministry which I received from the Lord Jesus, to solemnly testify about the gospel of the grace of God.”  And where was that ministry to be performed?  It was to be performed anywhere but in Jerusalem:



(1)  Rom 15:16, “in order that I might be a minister of Christ Jesus to the Gentiles, ministering as a priest the gospel of God, in order that the offering consisting of the Gentiles might become acceptable, having been sanctified by the agency of the Holy Spirit.”  Paul’s ministering to the Jews in Jerusalem was never sanctified by the agency of the Holy Spirit.  Therefore, how could the Holy Spirit bind or constrain or compel Paul to go to Jerusalem?



(2)  Gal 2:7-9, “But on the other hand, seeing that I had been entrusted with the gospel to the uncircumcision, just as Peter to the circumcision, (for the One who was working in Peter for the benefit of the apostleship to the circumcised worked also in me for the benefit of the Gentiles) and having acknowledged the grace which had been given to me, James and Cephas and John, the ones who are recognized to be pillars, gave the right hand of fellowship to me and Barnabas, in order that we [might go] to the Gentiles but they to the circumcision.”  Notice that God the Holy Spirit did not work in Paul for the benefit of the apostleship to the circumcised.  That being the case, why would the Holy Spirit bind, compel, or constrain Paul to go to Jerusalem?



(3)  Eph 3:8, “to me, the very least of all the saints, this grace has been given, to proclaim to the Gentiles the fathomless wealth of Christ.”


g.  Let me conclude this with a little practical advice from Donald Grey Barnhouse, “This was not a Holy Spirit compulsion but, I believe, a self-will moving of Paul’s own spirit.  I think here is one indication that shows that Paul was willfully going to Jerusalem, He should have gone the other way.  You never need to go anywhere ‘bound in the spirit’.  You can go in the Holy Spirit, but then there’s never going to be any sense of binding.  If everything is not free and smooth-flowing, you can be sure you don’t have the entire will of the Lord or that you know His will and are not walking in it.  God is putting some roadblock or some confining pressure before you as a warning.  Paul was making up his own mind to go to Jerusalem when, I firmly believe, God wanted him to move on to Rome and perhaps to Spain—Gentile territories, since he was the apostle to the gentiles.  He even had convinced himself that his ‘binding in the spirit’ was of God.  It was as if he were saying to the Ephesian elders, ‘The Lord is leading me!’  Oh how much the Lord gets blamed for that which we take upon ourselves, ‘The Lord led me to do this!’ or ‘The Lord wants me to go here, and say that’.  Many times, the Lord wants nothing of the sort. We’ve convinced ourselves because of some whim, and to give our wills a ‘spiritual flavor,’ we presume on the Lord’s will and say, ‘He is leading me’.  And when the whole plan we’ve concocted falls through or backfires, what then?  Was the Lord wrong?  Certainly not!  It’s simply that we’re shown up to be false interpreters of His will.”

2.  “not knowing what will happen to me in her [Jerusalem],”

a.  Paul has already been told by the Holy Spirit what will happen there and has thus warned him and continues to warn him not to go there.  Notice Paul’s own statement in the next verse, which is the continuation of this sentence “except that the Holy Spirit solemnly testifies to me in every city, saying that chains and afflictions await me.”


b.  Paul says he does not know what will happen to him, but he does know that chains (being arrested) and afflictions (being imprisoned) await him.  And the Holy Spirit told him this in Corinth, in Philippi, in Neapolis, in Troas, in Assos, and in Mitylene.  Therefore, at least six times the Holy Spirit has warned Paul prior to this point about going to Jerusalem.


c.  Therefore, if it is God the Holy Spirit who has bound or constrained Paul to go to Jerusalem and then solemnly testifies to the fact that he will be arrested and imprisoned, then we have to conclude that it was God’s will that Paul’s ministry be halted for four years and God did not want Paul writing, teaching, evangelizing, or establishing any churches anywhere else in the world.  Was that God’s plan for Paul’s life—to stop his service as an apostle?  Obviously not.


d.  Paul did not know the exact circumstances of what was going to happen to him or who was going to arrest and imprison him (whether it was the Jews or the Romans), but Paul knew for certain that he was going to be arrested and imprisoned.
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