Acts 20:17



 is the continuative use of the postpositive conjunction DE, meaning “Then” with the preposition APO plus the ablative or origin from the feminine singular article and proper noun MILĒTOS, meaning “from Miletus.”  Then we have the nominative masculine singular aorist active participle from the verb PEMPW, which means “to send.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action.


The participle is a temporal participle with antecedent action to the action of the main verb.  It is translated “after sending.”

This is followed by the preposition EIS plus the accusative of place from the feminine singular proper noun EPHESOS, meaning “to Ephesus.”

“Then from Miletus, after sending to Ephesus,”
 is the third person singular aorist middle indicative from the verb METAKALEW, which means “to call to oneself, summon someone Acts 24:25; 7:14; 10:32; 20:17.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The middle voice emphasizes personal responsibility of Paul in producing the action.


The indicative mood is declarative for a simple statement of fact and reality.

Then we have the accusative direct object from the masculine plural article and adjective PRESBUTEROS, which means “the elders,” that is, the leaders, which includes both pastor-teacher and deacons.  Finally, we have the possessive genitive or genitive of identity from the feminine singular article and noun EKKLĒSIA, meaning “of the church.”
“he summoned the elders of the church.”

Acts 20:17 corrected translation
“Then from Miletus, after sending to Ephesus, he summoned the elders of the church.”
Explanation:
1.  “Then from Miletus, after sending to Ephesus,”

a.  The ship on which Paul was traveling stopped at Miletus, probably to unload cargo and/or take on more cargo and passengers headed for the Roman province of Syria and the center of Roman government in Caesarea.


b.  The ship had a scheduled layover of about five or six days.  Paul took advantage of this time in port to send for the leaders of the church of Ephesus.


c.  The direct distance from Ephesus to Miletus as a bird would fly is thirty-one miles.  It is longer by the winding costal road.  A normal person in good health could walk this distance comfortably in two days.  Which means two days to send a messenger to the church of Ephesus and two days to bring the leaders of the church back to Miletus.  Then Paul would spend a day talking to the leaders.  That gives us a minimum of five days spent in Miletus or more probably six days.

2.  “he summoned the elders of the church.”

a.  Paul sends a messenger (one of the members of the team) to the church of Ephesus and requests that the elders, that is, the leaders of the church come to meet him in Miletus.  These leaders of the church complied without hesitation.  This use of the word “elder” is the same as seen in Jam 5:14, “Is anyone among you sick?  He must call to himself the elders [leaders] of the church and having anointed [him] with olive oil, begin to pray for him in the name of the Lord.”  Notice how Paul further describes these “elders” in verse 28 of our chapter, “Be on guard for yourselves and for all the flock, among which the Holy Spirit has made you overseers, to shepherd the church of God which He purchased with His own blood.”


b.  Because the Greek word PRESBUTEROS, meaning “elder,” is used here in the plural.  Many denominations have used this passage as justification for having more than one pastor in their churches, that is, the concept of “plurality of elders.”


c.  However, there are several good reasons why that justification won’t fly.



(1)  The word PRESBUTEROS is used for leaders in general and can refer to both the pastor and the deacons of a church.



(2)  Eph 4:16 says there is only one pastor for each church, “because of Whom, the entire body, being joined together and being instructed by every supporting joint [pastor-teacher] on the basis of the operational power—in measure one [joint] for the benefit of each part, is caused to produce for itself the growth of the body resulting in the building up of one another by means of unconditional love.”


(3)  The message from Jesus Christ to the messenger of each of the seven churches mentioned in Rev 2-3 is in the singular: “to the messenger of the church of x write.”  Our Lord doesn’t tell John to write to the messengers in each of the churches, but to the messenger—singular.



(4)  Tit 1:5, 7a, “Because of this I left you behind in Crete, in order that you correct what is lacking and might appoint elders in every city as I directed you, …For the guardian [pastor-teacher] must be blameless as the public official of God.”  Notice the plural ‘elders’ indicating both pastor and deacons, and then the singular ‘guardian’, referring just to the pastor.



(5)  That the elders in a church include both the pastor and deacons is seen in Paul’s address to the church in Philippi, “Paul and Timothy, slaves of Christ Jesus, to all the saints in Christ Jesus, who are in Philippi, together with bishop-guardians and deacons,” Phil 1:1. Given the other statements in the New Testament regarding one joint for each part, we must conclude that there were several ‘home-churches’ in the city of Philippi, which is why the plural ‘bishop-guardians’ is used.  This passage is the one passage seized upon by those who believe in a plurality of pastors in one local church.  It is certainly the most difficult passage to explain, since we do not know for certain that there was one local church or a number of ‘house-churches’ in the city.



(6)  Acts 14:23 says, “Then after appointing elders for them in every church, having prayed with fasting, they [Paul and Barnabas] entrusted them for safekeeping to the Lord in Whom they had believed.”  The elders here would have to be a pastor/elder/bishop and the deacons of the church.


d.  Another way of looking at this statement is that the word ‘church’ is used in the sense of the Church universal, that is, all the local churches in the area of the Roman province of Asia, and that Paul is calling for the pastor from each of the churches to come to Miletus.  The difficulty with this view is that men would be traveling from far greater distances than two days walk.  For example, Pergamum is 120 miles north of Miletus (as the crow flies), Smyrna is 70 miles north of Miletus, Sardis and Philadelphia are 90-95 miles northeast of Miletus, Colossae, Laodicea and Hierapolis are 120 miles east of Miletus.  Thus we are looking at six days one way or two weeks to get the pastors to Miletus from all these churches.  It makes no sense that Paul would delay that long, given the statement that he is hurrying to Jerusalem.


e.  Another possibility is that there were many local churches in Ephesus, just as there had to be in Jerusalem, with many pastors in charge of each little home church.  And therefore, Paul is having a pastor’s conference with these men from the various home churches.


f.  Regardless of how we look at the issue of the “elders” of the church, the point being made by Luke is that Paul felt the need to talk to the leaders and not get tied down talking to the members of the congregation about what he had been doing and what was currently doing.  He wanted them to know what God the Holy Spirit had been warning him about, but didn’t want to address the members of the congregation about this issue.  He wanted the leaders of the church to address this situation with their congregations.  It wasn’t a matter of lack of courage on Paul’s part, but a matter of not having enough time to teach what needed to be taught or say what needed to be said.
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