Acts 2:38



 is the transitional use of the postpositive conjunction DE, meaning “Then.”  It is a “a marker linking narrative segments, translated: now, then, and, so, that is as in: Lk 3:21; 12:2, 11, 13, 15f, 50; 13:1, 6, 10; 15:1, 11; Acts 4:5; 6:1, 8; 9:10; 12:10, 17, 20; 23:10; 24:17.”
  The NASV does not even translated this word.  With this we have the nominative subject from the masculine singular proper noun PETROS, meaning “Peter.”  Then we have the preposition PROS plus the accusative of direction from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “to them” and referring to the crowd.  Notice there is no verb here.  It is omitted by ellipsis and must be supplied from the previous statement.  The verb is taken from the previous phrase “they said to Peter and the rest of the apostles.”

This raises the issue of the verb  (the third person singular present active indicative of the verb PHEMI, which means “to say, affirm, state something,” used to introduce direct discourse.  The verb is not found in the 4th century manuscript Codex B and many minuscule manuscripts (cursive Greek manuscripts copied in the Middle Ages by the monks).  However, it is found in the 4th century Codex Aleph, the 5th century Codex A and Codex C, the 7th century papyri 74 and many minuscules.  The word was put in brackets because the reading without this verb is the only reading that “adequately accounts for the rise of the other readings, for the absence of an explicit verb of saying prompted copyists to add, at various places, or  or ; there is no good reason why any of these verbs, if original, should have been omitted or altered to a different verb.  It ought to be noted also that elsewhere Luke occasionally dispenses with a verb of saying (25:22a; 26:28).”
  Image a scribe writing   (‘Then Peter to them, Change your mind’).  Suddenly he notices that there was no verb of saying, so at this point he supplies one.  This would account for the verb of saying being completely thrown out of its own clause and coming after the command.  However, Luke did the same thing with unusual word order in Lk 7:40, which is has no textual variants like our passage.  Lk 7:40 says, “Jesus answered and said to him, Simon, I have something to say to you.  ‘Then speak Teacher’, he said.”  Notice the verb in the imperative preceding the same verb that we have in our passage .  This tells us that it is quiet possible that PHEMI is original.  So what is the conclusion?  It doesn’t matter, because the meaning of what is being said is identical whether the word is in the text or not in the text.  The verse says exactly the same thing either way.

Next we have the second person plural aorist active imperative from the verb METANOEW, which means:
1.  (1)  “to change one’s mind, then (2) to feel remorse, repent, be converted.”
  The English verb repent comes from the 14th century English, derived from the Old French repentir meaning to be sorry, which came from the Latin paeniere.  When used as an intransitive verb (meaning without a direct object it means: to change one’s mind; when used as a transitive verb it means to feel sorrow, regret, or contrition for something.
  We have the intransitive use of the verb here.  There is no direct object.
2.  “to change one’s way of life as the result of a complete change of thought and attitude with regard to sin and righteousness—‘to repent, to change one’s way, repentance.’ (Though it would be possible to classify  and  in the domain of words of Thinking, the focal semantic feature of these terms is clearly behavioral rather than intellectual.)  Though in English a focal component of repent is the sorrow or contrition that a person experiences because of sin, the emphasis in this word group seems to be more specifically the total change, both in thought and behavior, with respect to how one should both think and act.  Whether the focus is upon attitude or behavior varies somewhat in different contexts. Compare, for example, Lk 3:8, Heb 6:1, and Acts 26:20.”

3.  “It can then mean ‘to change one’s mind (),’ which might mean ‘to adopt another view’, ‘to change one’s feelings’, ‘to change one’s resolve or purpose’, ‘to come to a different opinion’, ‘to change one’ view’.  If the change of mind derives from recognition that the earlier view was foolish, improper or evil, there arises the sense ‘to regret’, ‘to feel remorse’, ‘to rue’.
  “ and  are distinct in classical Greek.   means a change of heart [mind] either generally or in respect of a specific sin, whereas  [used by Paul in 2 Cor 7:9f] means ‘to experience remorse’.   implies that one has later arrived at a different view of something,  that one has a different feeling about it.”

4.  “The true NT idea of repentance is very difficult to express in other languages.  The Latin version renders METANOEW by poenitentiam agere (“exercise penitence”).  But ‘penitence’ etymologically signifies ‘pain, grief, distress,’ rather than a change of thought and purpose.  Thus there developed in Latin Christianity a tendency to present grief over sin rather than abandonment of sin as the primary idea of NT repentance.  Since it was easy to make the transition from penitence to penance, Jesus and the apostles were represented [by the Catholic Church] as urging people to ‘do penance’.  The English word ‘repent’ is derived from the Latin repoenitere and inherits the problem of the Latin, making grief the principal idea and keeping in the background the fundamental NT conception of a change of mind (i.e., purpose) with reference to sin.  But the exhortations of the ancient prophets, of Jesus, and of the apostles show that the change of mind is the dominant idea of the words employed, while the accompanying grief and reform of life are necessary consequences.”
 


The aorist tense is a constative aorist, which views the action of changing one’s mind in its entirety with no reference to its beginning, end, progress, or result.  The action is simply stated as a fact.


The active voice indicates that the unbelievers in the crowd are to produce the action.


The imperative mood is a command.
“Then Peter [said] to them, ‘Change your mind,”
 is the continuative/additive use of the conjunction KAI, meaning “and” followed by the third person singular aorist passive imperative from the verb BAPTIZW, which means “to wash ceremonially for purpose of purification: to wash, purify of a broad range of repeated ritual washing rooted in Israelite tradition Mk 7:4; Lk 11:38; to use water in a rite for purpose of renewing or establishing a relationship with God: to plunge, dip, wash, or baptize.  The transliteration ‘baptize’ signifies the ceremonial character that NT narratives accord such cleansing.”
  Peter is telling these unbelievers that they must be washed or cleansed from their guilt and sinfulness, and that this cleansing can only be done on the basis of (EPI) the person of Jesus Christ.  The English verb “wash or cleanse” is the best sense of the verb BAPTIZW in this context rather than a simple transliteration ‘to be baptized’.

The aorist tense is either a constative aorist, which views the action of being baptized in its entirety with no reference to its beginning, end, progress, or result.  The action is simply stated as a fact.

The passive voice indicates that the people in this crowd who change their mind about Jesus must receive the action of being identified with Him through the ritual of baptism.

The imperative mood is a command.
Then we have the nominative subject from the masculine singular adjective HEKASTOS, meaning “each” plus the genitive of identity or partitive genitive (also called the ablative of the whole) from the second person plural personal pronoun SU, meaning “of you.”  This is followed by the preposition EPI, used as “a marker of the basis for a state of being, action, or result, meaning: on, on the basis of Acts 3:16; Phil 3:9”
 plus the dative of reference from the neuter singular article and noun ONOMA, meaning “on the basis of or because of the person.”  With this we have the genitive of identity from the masculine singular nouns IESOUS and CHRISTOS, meaning “of Jesus Christ.”  In Acts 10:48 Luke uses the preposition EN,  = “But he ordered them in the name of Jesus Christ to be baptized.”
“and each of you be baptized [cleansed] on the basis of the person of Jesus Christ”
 is the preposition EIS plus the accusative of result, translated “resulting in” from the feminine singular noun APHESIS, which means “the act of freeing from an obligation, guilt, or punishment: pardon, cancellation, forgiveness of sins, that is, cancellation of the guilt of sin Mt 26:28; Mk 1:4; Lk 1:77; 3:3; 24:47; Acts 2:38; 5:31; 10:43; 13:38; 26:18; Col 1:14.”
  Then we have the objective genitive from the feminine plural article and noun HAMARTIA with the possessive genitive from the second person plural personal pronoun SU, meaning “of your sins.”
“resulting in the forgiveness of your sins”
 is the continuative use of the conjunction KAI, meaning “and then” followed by the second person plural future deponent middle indicative from the verb LAMBANW, which means “to receive.”

The future tense is a predictive future, which affirms what will take place.


The deponent middle is active in meaning—each individual who believes in Christ will produce the action of receiving.


The indicative mood is declarative for a dogmatic statement of fact.

Then we have the accusative direct object from the feminine singular article and noun DWREA, which means “the gift” plus the genitive of apposition/genitive of identity or genitive of explanation from the neuter singular article, adjective HAGIOS, and noun PNEUMA, meaning “of the Holy Spirit.”

“and then you will receive the gift of the Holy Spirit.”

Acts 2:38 corrected translation
“Then Peter [said] to them, ‘Change your mind, and each of you be baptized [cleansed] on the basis of the person of Jesus Christ resulting in the forgiveness of your sins and then you will receive the gift of the Holy Spirit.”
Explanation:
1.  “Then Peter [said] to them, ‘Change your mind,”

a.  Peter gives the answer to the crowd’s question, ‘What must we do?’

b.  There was something that they could do for their salvation—they had to change their thinking, which would result in a change of behavior.

c.  The emphasis of METANOEW is the total change, both in thought and behavior, with respect to how one should both think and act.  Paul explained this to King Agrippa, Acts 26:19-20, “So, King Agrippa, I did not prove disobedient to the heavenly vision, but kept declaring both to those of Damascus first, and also at Jerusalem and then throughout all the region of Judea, and even to the Gentiles, that they should change their mind and turn to God, performing deeds appropriate to repentance.”

d.  When you really change a person’s thinking, a change in behavior or actions naturally follows.  Take the person of Paul as an example.  He did not think Jesus was the Messiah, therefore, he persecuted believers.  When he changed his mind and believed that Jesus was the Messiah, he stopped persecuting believers.  His change in thought changed his actions.’


e.  An unbeliever does not become a believer by a change in what they do, what they stop doing, or any other kind of doing.  An unbeliever becomes a believer by what they think, by what they believe to be true regarding the person of Jesus Christ.


g.  This crowd of Jews did not believe that Jesus was the Christ, the Messiah, the God of Israel.  That had to change or they could never be saved from their sinfulness.


h.  The crowd didn’t need to feel sorry for what they had done to Jesus in order to be saved.  Notice the context.  They already felt sorry for what they had done to Jesus—“when they heard this they were stabbed in the heart”—and they were not yet saved.  They didn’t need to feel sorry for what they had done, they needed to change their mind about who and what Jesus was (the Messiah) and what He had done for them on the Cross (died spiritually for their sins).

i.  The concept of repentance has been abused and distorted in the history of the Church.  “The early church fathers gave little attention to the doctrine of repentance, but by the second century church tradition equated repentance with the act of baptism, leading to the difficulty of Christians gaining forgiveness for postbaptismal sins.  Tertullian (200 A.D.) attempted to revolve this problem by positing a public confession of sins to cleanse postbaptismal sins, but denied it to those who were guilty of adultery, fornication, murder, or idolatry.  By the Middle Ages the Church had developed the idea of public confession into the doctrine of penance.  Repentant Catholics were to make confession to a priest at least once a year.  Thomas Aquinas itemized penance into the elements of contrition, confession, satisfaction, and absolution.  Abuse of indulgences provoked a rejection of the sacrament of penance among Reformation writers, although they discussed repentance in connection with the Calvinist/Arminian debate over free will.  Calvinists regarded repentance as an absolute gift of God, while Arminians thought repentance involved human response to God’s initiative.”
 

2.  “and each of you be baptized [cleansed] on the basis of the person of Jesus Christ”

a.  In addition to changing their mind about Christ, these Jews needed to perform a ritual cleansing related to the person of Jesus Christ.  This is the ritual of water baptism, which was used as a training aid to teach the theological principle of being cleansed from all sinfulness.  Baptism here does not refer to being identified with Christ.  That is a theological concept that would be developed later by Paul (1 Cor 12:13, “For indeed, we all have been baptized [identified] by one Spirit into one body, whether Jews or Greeks or slaves or freemen, in fact we were all caused to drink one Spirit.”)

b.  Baptism was a ritual cleansing well known to the Jews and practiced every day by the Levitical priests who served in the Temple.  The ritual of washing as a picture of being cleansed from sinfulness was nothing new to these Jews.  They understood the significance of the ritual.

c.  Instead of being cleansed on the basis of an animal sacrifice, they had to be cleansed on the basis of the person of Jesus Christ.


d.  In other words, these Jews could only receive real cleaning from sin on the basis of what Jesus Christ did for them on the Cross.


e.  The ritual did not cleanse them.  Jesus Christ cleansed them, and had already done so on the Cross.  The ritual merely signified that they believed this fact to be true.


f.  Performing the ritual of baptismal cleansing was a public confession of their belief that Jesus was the Christ and had cleansed them from their sins.


g.  The Jews understood from John the Baptist’s teaching that Jesus was the Lamb of God who takes away the sins of the world.  These Jews would understand by Peter’s further explanation (Acts 2:40, “And with many other words he solemnly testified”) that the ritual cleansing was a picture of Christ washing them of their sinfulness.


h.  Baptism was not the means of salvation, but a ritual testimony to the fact that the person believed in what Jesus did for him or her on the Cross—being judged as a substitute for them.


i.  Peter individualizes this action.  Each person is individually and personally responsible for their own faith in Christ.


j.  Changing one’s mind about the person and work of Christ is the only means of being cleansed from all unrighteousness.
3.  “resulting in the forgiveness of your sins”

a.  Changing one’s mind about Christ results in the forgiveness of sins.  Changing one’s mind about Christ is exactly what an unbeliever does the moment he or she believes in Christ.

b.  When an unbeliever changes their mind about the person and work of Christ, the result is God’s complete and total forgiveness of all their past sins.

c.  When a believer names or acknowledges their sins to God, the result is the forgiveness of all sins, 1 Jn 1:9.


d.  Personal sin could only be forgiven these Jewish unbelievers by their change of mind about who Jesus was and about what He did for them on the Cross.  Their remorse for what they had done to Jesus did not result in their forgiveness.  They still had to change their mind about the fact He was their Messiah.

e.  Baptism does not result in the forgiveness of sins, changing one’s mind about Christ results in the forgiveness of sins.  “Perhaps more significant, however, is that the usual connection of the forgiveness of sins in Luke-Acts is with repentance and not with baptism at all (cf. Lk 24:47; Acts 3:19; 5:31).”


f.  Peter equates changing one’s mind about Christ with forgiveness of sins in other speeches to the Jews of Jerusalem.



(1)  Acts 3:19, “Therefore repent and return, so that your sins may be wiped away, in order that times of refreshing may come from the presence of the Lord.”


(2)  Acts 5:31, “He is the one whom God exalted to His right hand as a Prince and a Savior, to grant repentance to Israel, and forgiveness of sins.”



(3)  And finally Peter equates believing in Christ with forgiveness of sins in Acts 10:43, “Of Him all the prophets bear witness that through His name everyone who believes in Him receives forgiveness of sins.”


g.  What Peter declares to these unbelievers is no different than what John the Baptist presented to them, Mk 1:4, “John the Baptist appeared in the wilderness preaching a baptism of repentance for the forgiveness of sins,” that is, an identification with a change of mind about the Messiah resulting in the forgiveness of sins.


h.  This message is exactly what our Lord wanted proclaimed, Lk 24:46-47, “and He said to them, ‘Thus it is written, that the Christ would suffer and rise again from the dead the third day,

and that repentance for forgiveness of sins would be proclaimed in His name to all the nations, beginning from Jerusalem.”
4.  “and then you will receive the gift of the Holy Spirit.”

a.  Once these Jewish unbelievers changed their minds about the person of Christ and demonstrated through a ritual cleansing that they had done so, then they too would receive the gift of the Holy Spirit.

b.  The Holy Spirit is a gift from God the Father to God the Son, which God the Son confers on all believers of this dispensation.  That the Holy Spirit is a gift is also mentioned in Acts 8:20; 10:45; 11:17; Heb 6:4, “Heb 6:4, “For it is impossible to restore again to a change of mind those who have once been enlightened, and have partaken of the heavenly gift, and have become partners with the Holy Spirit.”

c.  Every member of the Church receives the gift of the Holy Spirit at the moment of salvation.


d.  The gift of the Holy Spirit includes all the ministries of the Holy Spirit to the believer at salvation and thereafter, such as: making our faith effective for salvation, regenerating us, entering us into union with Christ, sealing us, indwelling us, filling us, giving us a spiritual gift.


e.  It should be noted that water baptism is not required in order to receive the gift of the Holy Spirit, for the 120 believers received the gift of the Holy Spirit without being baptized by water.
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