Acts 2:31
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 is the nominative masculine singular aorist active participle from the verb PROORAW, which means “to see in advance: foresee Gal 3:8; Acts 2:31.”


The aorist tense is a culminative aorist, which emphasizes the results or completed state of a past action.  It is translated by the English helping verbs “has/have: having foresaw.”


The active voice indicates that David produced the action.


The participle is circumstantial and precedes the action of the main verb ‘he spoke’.

Then we have the third person singular aorist active indicative from the verb LALEW, which means “to speak: he spoke.”


The aorist tense is a historical aorist, which views the entire action as a past fact.


The active voice indicates that David produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the preposition PERI plus the adverbial genitive of reference from the feminine singular article and noun ANASTASIS, meaning “concerning the resurrection from the dead Acts 1:22; 2:31; 4:2, 33; 17:18, 32; Rom 1:4; 6:5; Phil 3:10; 1 Pet 1:3; 3:21; Heb 11:35.”
  With this we have the possessive genitive from the masculine singular article and noun CHRISTOS, meaning “of Christ.”
“having foresaw, he spoke concerning the resurrection of Christ”
 is the explanatory use of the conjunction HOTI, meaning “that” and indicating the content of what David spoke.  Then we have the correlative negative conjunctions OUTE…OUTE, meaning “neither…nor.”  This is followed by the third person singular aorist passive indicative from the verb EGKATALEIPW, which means “to forsake, abandon, or desert 2 Tim 4:10, 16; Mt 27:46; Mk 15:34; 2 Cor 4:9; Heb 10:25; 13:5; Acts 2:27, 31.”


The aorist tense is a constative/historical aorist, which regards the entire past action as a fact.


The passive voice indicates that Christ did not receive the action of being forsaken, abandoned or deserted in Hades.


The indicative mood is declarative for a simple statement of fact.

Then we have the preposition EIS plus accusative of place from the masculine singular noun HADES, meaning “in or to Hades.”  The implication of the preposition is not that Christ was not sent there, but that He was not left behind there, which is why “in” is the better translation.
“that He was neither abandoned in Hades,”
 is the other half of the OUTE…OUTE construction, meaning “nor” followed by the nominative subject from the feminine singular article and noun SARX plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “His flesh” and referring to the human body of Christ.  Then we have the third person singular aorist active indicative from the verb EIDON, meaning “to see” in the sense of “to experience.”

The aorist tense is a constative/historical aorist, which regards the entire past action as a fact.


The active voice indicates that the human body of Christ did not produce the action of experiencing decay.


The indicative mood is declarative for a simple statement of fact.

Finally, we have the accusative direct object from the feminine singular noun DIAPHTHORA, meaning “the condition or state of rotting or decaying, destruction, corruption Acts 2:27, 31; 13:35ff.”
 

“nor did His flesh experience corruption.”
Acts 2:31 corrected translation
“having foresaw, he spoke concerning the resurrection of Christ that He was neither abandoned in Hades, nor did His flesh experience corruption.”
Explanation:
1.  “having foresaw, he spoke concerning the resurrection of Christ”

a.  The entire sentence of verses 30-31 now reads: “Therefore, because he was a prophet, and knew that God had sworn to him with an oath to seat [someone] from the fruit of his loins on his throne, having foresaw, he spoke concerning the resurrection of Christ that He was neither abandoned in Hades, nor did His flesh experience corruption.”

b.  Peter is obviously inspired by God the Holy Spirit.  Peter knows that David was able to foresee what would happen to the humanity of the Messiah and speak about it.

c.  Peter gives the inspired explanation of what David meant by what he said—that the Christ, the Messiah, would be resurrected from the dead.


d.  David predicted the death and resurrection of Christ, and Peter now explains this for first time to a group of Jewish unbelievers.  This is the central message of the gospel, and would be repeated again and again to the Jews.


e.  This message—that the Messiah died and was resurrected—is the stumbling block to the Jews.  This is the very thing they refuse to believe.



(1)  1 Cor 1:23, “Indeed we are proclaiming Christ having been crucified; on the one hand, to the Jews [it is] heresy [a scandal], and on the other hand to the Greeks [it is] idiocy [foolishness].”



(2)  Rom 11:7-10, “What, then, are we to conclude?  What Israel is constantly seeking [salvation], this it did not obtain, but the elect [Jewish believers] have obtained it, however the rest [Jewish unbelievers] were hardened.  Just as it stands written, ‘God has given to them a state of mind of bewilderment, eyes for the purpose of not seeing, ears for the purpose of not hearing until this very day.’  Also David says, ‘May their table [spiritual heritage of Israel] be a snare and a trap and a stumbling block and so a retribution to them.  Let their eyes be darkened for the purpose of not seeing, and constantly cause their backs to bend.’”

2.  “that He was neither abandoned in Hades,”

a.  David’s statement in Psalm 16 is the prophetic declaration that the humanity of Christ would suffer death, but His human soul would not be left in Hades.

b.  The human soul of Jesus was reunited with His human body in the grave on the morning of His resurrection.  God the Father returned His human spirit to His body (‘Father into Your hands I deposit My spirit’).  God the Holy Spirit returned our Lord’s human soul from Hades to the grave.  Again we see the human soul of our Lord being helped and supported by the ministry of the Holy Spirit.

c.  “The NT seems to distinguish Gehenna from Hades: Gehenna is the place of final judgment, and Hades is the intermediate place where the ungodly await their final judgment (cf. Rev 20:14, where Death and Hades are cast into the lake of fire at the last judgment).  As the place of final punishment, Gehenna receives both body and soul (Mt 10:28; Lk 12:5), whereas Hades receives only the soul (Acts 2:27, 31).  Thus Jesus urged His listeners to avoid Gehenna at all costs (Mt 5:29f; 18:9; Mk 9:43, 45, 47), for it is the place where ‘the fire is not quenched’ (Mk 9:48).”
 


d.  Hades was the place where the human soul went, while waiting resurrection.  Old Testament believers waited in Hades in a place called ‘Abraham’s bosom’ or ‘Paradise’ (‘Today you shall be with Me in Paradise’), which emptied with the resurrection, ascension, and session of Christ.  Unbelievers wait in Hades in a compartment called ‘Torments’ until the Last Judgment or Great White Throne judgment mentioned in Rev 20:12-15.


e.  The human soul of Jesus Christ went to Hades during the time His physical body lay in the grave, in order to make His victorious proclamation to the fallen angels imprisoned there, who tried to prevent His incarnation by corruption of the human race through the creation of the half angel/half human creatures, called the Nephalim, prior to the universal flood of Gen 6.  Our Lord also proclaimed His victory on the Cross to the Old Testament believers, who were about to be transferred from Hades to heaven.


f.  The fact that people go to Hades after death was stated by our Lord indirectly in Mt 11:23, “And you, Capernaum, will not be exalted to heaven, will you?  You will descend to Hades; for if the miracles had occurred in Sodom which occurred in you, it would have remained to this day.”
3.  “nor did His flesh experience corruption.”

a.  This is the direct statement by Peter that the physical body of Jesus Christ did not begin to decompose in the grave.  His physical body was perfect and sinless, and was able to remain capable of sustaining life once the human soul and spirit were returned to it.  Was this a miracle?  Yes, certainly it was.  But it was also related to the perfection of our Lord’s body without a sin nature.

b.  Corruption of the physical body refers to the process of physical decay, which begins immediately after death.  Even though the blood in our Lord’s heart layered out according to its specific gravity into blood cells and serum, this does not imply that physical decay of the cells began. 

c.  No physical decay or corruption occurred in a single cell of our Lord’s perfect human body.  This was due to the fact that He had no sin nature.


d.  The resurrection body of Christ used the exact same cells of the human body He had been using for the past thirty plus years.


e.  Peter never doubted the resurrection of Christ, 1 Pet 1:3, “Worthy of praise is God even the Father of our Lord Jesus Christ, who because of His great mercy [compassion] caused us to be born again to a living confidence through the resurrection of Jesus Christ from the dead.”


f.  This same message was the consistent message of the apostles, Acts 13:29-30, “When they had carried out all that was written concerning Him, they took Him down from the cross and laid Him in a tomb.  But God raised Him from the dead.”
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