Acts 2:30



 is the inferential use of the postpositive conjunction OUN, meaning “Therefore” plus the predicate nominative from the masculine singular noun PROPHETES, meaning “a prophet.”  Then we have the nominative masculine singular present active participle from the verb HUPARCHW, which means “to be in a state or circumstance, to be as a widely used substitute in Hellenistic Greek for EIMI Lk 8:41; 9:48; Acts 7:55; 8:16; 16:3; 19:36; 21:20; Lk 16:14; 11:13; 23:50; Acts 2:30; 3:2; 16:20, 37; 17:24, 29; 22:3; 27:12; Rom 4:19; 1 Cor 11:7; 2 Cor 8:17; 12:16; Gal 1:14; 2:14; 2 Pet 2:19.”


The present tense is a historical present, which presents a past state or condition as though it now existed for the sake of vividness and emphasis.


The active voice indicates that David produced the action of being a prophet with respect to the resurrection of Christ.


The participle is a causal participle, which indicates the reason or ground for the action of the main verb (found in the next verse = ‘he looked ahead’).  It is translated by the words “because” or “since.”
“Therefore, because he was a prophet,”
 is the connective use of the conjunction KAI, meaning “and” followed by the nominative masculine singular perfect active participle from the verb OIDA, which means “to know: knew.”

The perfect tense is an intensive perfect, which describes an action that emphasizes the present state of David’s knowledge resulting from his past action of learning the Word of God.


The active voice indicates that David produced the action of knowing.


The participle is circumstantial and causal in coordination with the previous participle.

Then we have the conjunction HOTI, which is used after verbs of mental activity to indicate the content of that activity.  It is translated “that.”  This is followed by the instrumental of manner from the masculine singular noun HORKOS, meaning “with an oath” (BDAG, p. 723).  Then we have the third person singular aorist active indicative from the verb OMNUW, which means “to affirm the veracity of one’s statement by invoking a transcendent entity, frequently with implied invitation of punishment if one is untruthful: to swear, take an oath.”


The aorist tense is a culminative aorist, which emphasizes the conclusion or results of a completed action.  It is translated: had sworn.

The active voice indicates that God had produced the action.


The indicative mood is declarative for a simple statement of fact.

This is followed by the dative of indirect object from the third person masculine singular intensive pronoun AUTOS, meaning “to him” and referring to David.  Then we have the nominative subject from the masculine singular article and noun THEOS, meaning “God” and referring to the Lord Jesus Christ.
“and knew that God had sworn to him with an oath”
 is the preposition EK plus the ablative of source from the masculine singular noun KARPOS, meaning “from the fruit.”  With this we have the genitive of production from the feminine singular article and noun OSPHUS with the possessive genitive from the third person masculine singular intensive pronoun AUTOS, meaning “the place of the reproductive organs: the loins; ‘come forth from someone’s loins’ = be someone’s son or descendants Heb 7:5; ‘the fruit of someone’s loins’ = someone’s descendants Acts 2:30.”
  It is translated “of his descendents.”  The entire phrase then says: “from the fruit of his loins.”  Then we have the aorist active infinitive from the verb KATHIZW, which means “to seat” (BDAG, p. 491).

The aorist tense is a futuristic aorist, which regards the entire future action as a fact.  In Koine Greek the aorist infinitive was replacing the future infinitive (Robertson, p. 877).

The active voice indicates that one of David’s descendents would produce the action in the future.


The infinitive is an infinitive of indirect object, complementing the action of the main verb “God had sworn to seat” someone on David’s throne from his own loins.

Finally, we have the preposition EPI plus the accusative of place from the masculine singular article and noun THRONOS plus the possessive genitive from the third person masculine singular personal use of the intensive pronoun AUTOS, meaning “on his throne” and referring to the throne belonging to David.  We have to add the direct object “[someone]” for the statement to make sense in English grammar.
“to seat [someone] from the fruit of his loins on his throne,”
Acts 2:30 corrected translation
“Therefore, because he was a prophet, and knew that God had sworn to him with an oath to seat [someone] from the fruit of his loins on his throne,”
Explanation:
1.  “Therefore, because he was a prophet,”

a.  Peter now reaches a logical conclusion based upon what David said in Psalm 16 and the subsequent death and burial of David.

b.  Peter’s logical conclusion is that because David knew that God had promised that one of David’s descendents would sit on his throne forever, then David was not talking about himself in Psalm 16, but about his descendent that would sit on his throne forever.

c.  David was not a prophet in the sense of having the office of prophet, because David had the office of King of Israel.  However, David was a prophet because he had the spiritual gift of prophecy.


d.  Because David had the spiritual gift of prophecy, what he wrote had both near and far fulfillments in God’s plan.  The far fulfillment of David’s statement in Psalm 16 ‘nor permit Your Holy One to experience corruption’ refers to the resurrection of Christ.


e.  Because David had the spiritual gift of prophecy and because God had promised David that one of his descendents would rule forever on his throne, what David said in Psalm 16 looked ahead to the person of Jesus Christ.

2.  “and knew that God had sworn to him with an oath to seat [someone] from the fruit of his loins on his throne,”

a.  David already knew when he wrote Psalm 16 that God had made His solemn promise to him that he would have a descendent from his own loins sit on his throne forever.  The Davidic covenant was given to David by the Lord Jesus Christ before David prophesied about the resurrection of Christ in Psalm 16.

b.  The writer of Hebrews gives us an example of God’s purpose in swearing an oath to a believer, Heb 6:13-17, “For example, when God made a promise to Abraham, since by no one greater was He able to make an oath, He made an oath by Himself, saying, ‘Certainly I will surely bless you and I will surely multiply you.’  And in this manner [by not becoming lazy with regard to confidence and trust in God], having patience, he obtained the promise.  For men make a solemn promise by a greater person, and the oath for the purpose of confirmation [is] the end of every dispute among them.  Because God desires even more to show to the heirs of the promise the unchangeableness of His plan [will, purpose, decision], He guaranteed by means of an oath.”

c.  God desired even more to show David, the heir of His promise, the unchangeableness of His plan.  Therefore, God guaranteed by means of an oath what He would do for David.  Ps 132:11, “The Lord has sworn to David a truth from which He will not turn back: ‘Of the fruit of your body I will set upon your throne.’”

d.  This oath from God to David is called the Davidic Covenant and is found in 2 Sam 7:8‑16; Ps 89:20‑37.


e.  The Davidic Covenant says that the seed of the woman, the humanity of Christ, will descend from the tribe of Judah through the family of David.  The two lines of our Lord originated from David and Bathsheba.  Their son Solomon’s line, given in Matthew, ends with Joseph, the legal but not real father of our Lord’s humanity.  Solomon’s line had the Coniah curse and so was cut off from being the source of the Messiah.  Nathan’s line, found in Luke, ends with Mary, the source of the true humanity of Christ.



(1)  This covenant is given in 2 Sam 7:8‑17 and Ps 89:20‑37.  “I will establish his seed forever.”  Ps 89:28, “My unfailing love for him I will keep forever, and My covenant shall be confirmed to him (through the human nature of Jesus Christ).”  Ps 89:36, “His descendants shall endure forever and his throne as the sun before Me.”



(2)  Party of the first part, God, made a gracious disposition and solemn oath to party of the second part, David.  This is the divine promise to David that he would have a son [the Lord Jesus Christ] who would rule Israel forever.  It is the promise of the perpetuation of the Davidic dynasty.



(3)  While the Davidic line continued for about seventy-two years in the Northern Kingdom from 998‑926 BC, and for over 400 years in the Southern Kingdom from 1000‑586 BC, this was not the fulfillment of the covenant.



(4)  The fulfillment of this covenant depends on the love and integrity of God and occurs in two increments.




(a)  The virgin birth of the humanity of Christ, classified as the First Advent.

 


(b)  The final fulfillment occurs at the Second Advent of Jesus Christ in His Millennial and eternal reign.  The Son of David will rule not only for the last 1000 years of human history, but forever and ever.



(5)  The Davidic Covenant defines the ruling family, the eternal authority of the client nation Israel under the rule of Christ.



(6)  Jer 22:28, 30 declares the curse on Coniah.  Josiah was king; his second son was made a vassal to Nebuchadnezzar after the fourth cycle of discipline at the battle of Carchemish.  As a reversionist, he destroyed copies of Scripture.  In Jer 36:29‑31 his death was prophesied (Jehoiakim).  His son was Coniah, who in 597 B.C. ruled for three months and ten days.  He was made a prisoner of Babylon for thirty-six years.



(7)  The curse of Coniah said that Coniah would never have a son to sit on David’s throne in fulfillment of the Davidic Covenant.



(8)  This curse was fulfilled with the virgin birth, when Joseph (Solomon and Coniah’s line) became the legal but not the real father.  Matthew traces Solomon’s line of the genealogy of Christ through Joseph.  Luke traces Nathan’s line of genealogy of Christ through Mary, 1 Chr 3:5 cf. Lk 3:23‑38.  The virgin birth was necessary because our Lord had to be born as Adam was created—minus the sin nature.



(9)  The Davidic Covenant cannot be fulfilled without the bodily physical resurrection of Christ, 2 Tim 2:8; Rom 1:3‑4; Acts 26:6‑8.


f.  God’s promise to David to seat one of David’s descendents on his throne forever will be fulfilled at the second advent of Christ with the establishment of the kingdom of God on earth, which will be an everlasting kingdom.



(1)  Isa 9:7, “There will be no end to the increase of His government or of peace, on the throne of David and over his kingdom, to establish it and to uphold it with justice and righteousness from then on and forevermore. The zeal of the Lord of hosts will accomplish this.”


(2)  Isa 16:5, “A throne will even be established in lovingkindness, and a Judge will sit on it in faithfulness in the tent of David; moreover, He will seek justice and be prompt in righteousness.”

g.  This promise was given to Mary, Lk 1:32, “He will be great and will be called the Son of the Most High; and the Lord God will give Him the throne of His father David.”


h.  The importance of Peter’s thought here is still echoed by Paul at the end of his life in his final instructions to Timothy, 2 Tim 2:8, “Remember Jesus Christ, resurrected out from the dead, from the seed of David, according to my gospel.”
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