Acts 2:27



 is the causal use of the conjunction HOTI, meaning “because” followed by the absolute negative OUK, meaning “not” plus the second person singular future active indicative from the verb EGKATALEIPW, which means “to leave, forsake, abandon, desert someone 2 Tim 4:10, 16; Mt 27:46; Mk 15:34; 2 Cor 4:9; Heb 13:5; 10:25; Acts 2:27, 31.”


The future tense is a predictive and gnomic future, which affirms what will absolutely never happen to David or the humanity of Christ.


The active voice indicates that God the Father will not produce the action of forsaking or abandoning the soul of Jesus Christ or David to Hades.


The indicative mood is declarative for a dogmatic statement of fact and reality.

Then we have the accusative direct object from the feminine singular article and noun PSUCHE with the possessive genitive of the first person singular personal pronoun EGW, meaning “my soul” and referring to the soul of David and the soul of the humanity of Christ.  This is followed by the preposition EIS plus the accusative of place from the masculine singular noun HAIDES, meaning “in Hades” (“EIS is used of a position within a certain area, meaning: at, in, on with EIS being frequently used where EN would be expected.”
) 

“because You will not abandon my soul in Hades,”
 is the coordinating use of the negative OUDE, meaning “nor” when used with a previous negative (OUK).  With this we have the second person singular future active indicative from the verb DIDWMI, meaning “to grant by formal action, grant, allow, frequently used of God: you will not permit your holy one to see corruption Acts 2:27; 13:35.”


The future tense is a predictive and gnomic future, which affirms what will absolutely never happen to the humanity of Christ.


The active voice indicates that God the Father will not produce the action of permitting the body of the humanity of Christ to undergo decay.


The indicative mood is declarative for a dogmatic statement of fact and reality.

Then we have the accusative direct object from the masculine singular article and adjective HOSIOS with the possessive genitive from the second person singular personal pronoun SU, meaning “Your Holy One.”  This adjective is used “of Christ, the Heavenly High Priest in Heb 7:26 (“Therefore such a high priest was also fitting for us, holy, without evil, undefiled, being separated from sinners and having become higher than the heavens,”).”
  This is followed by the aorist active infinitive from the verb EIDON, meaning “to see something, which is used figuratively meaning to experience something 1 Pet 3:10; Jn 3:3; see death Lk 2:26; Heb 11:5; see grief Rev 18:7; experience decay=decay Acts 2:27, 31; 13:35–37.”
 


The aorist tense is a future/constative aorist, which views the figurative action of seeing in its entirety.  The future aspect is inherent in what is being said.  ‘To see’ something happen implies a future action.


The active voice indicates that the humanity of Christ will not produce the action of seeing decay.


The infinitive is an infinitive of purpose and/or complement of the main verb (“The infinitive as complement of a verb borders closely on the infinitive of purpose and result.  It is used with verbs meaning ‘to wish, strive, avoid, ask, summon, make, allow, permit, hinder, be able, have power’, etc.”
 

Finally, we have the accusative direct object from the feminine singular noun DIAPHTHORA, which means “the condition or state of rotting or decaying: destruction, corruption of the body Acts 2:27, 31; 13:35ff.”
 

“nor permit Your Holy One to experience corruption.”
Acts 2:27 corrected translation
“because You will not abandon my soul in Hades, nor permit Your Holy One to experience corruption.”
Explanation:
1.  “because You will not abandon my soul in Hades,”

a.  This verse is the quote from the LXX of Ps 16:10, “For You will not abandon my soul to Sheol; nor will You allow Your Holy One to undergo decay.”  This verse is the explanation of why David’s heart rejoiced and tongue exulted; and why he would live on the basis of confident expectation—because God would not abandon his soul in Hades.

b.  “Hades is the NT equivalent of Sheol (Mt 11:23; 16:18; Lk 10:15; Acts 2:27, 31; Rev 1:18; 6:8; 20:13f) in most cases referring to death or the power of death.  In Lk 16:23 it is the place of torment for the wicked after death.”


c.  The compartment of Hades to which all Old Testament believers went after death was called Abraham’s bosom or Paradise.  This is described by our Lord’s story in Lk 16:19ff. (verse 22) “Now the poor man died and was carried away by the angels to Abraham’s bosom; and the rich man also died and was buried.”  Compared with Lk 23:43, “And He said to him, ‘Truly I say to you, today you shall be with Me in Paradise.’”


d.  Unbelievers went to the compartment of Hades called Torments.  Believers went to the compartment of Hades called Paradise.  There was a great gulf fixed between the two.  When our Lord ascended to heaven He emptied the compartment of Hades where all believers resided, Eph 4:8, “Therefore, it [Ps 68] says, ‘When He ascended into heaven, He took captive prisoners of war [believers in Hades were prisoners of the war between God and Satan; they were prisoners belonging to Satan until Christ took them captive by His victory on the Cross, resurrection, and ascension]; He gave gifts to men.’”

e.  David recognized the fact that he would go to Hades after his physical death, but his soul would not remain there forever.  He believed that he would be resurrected and live forever with the Lord Jesus Christ.


f.  Peter then takes this statement by David and interprets it in relationship to the humanity of Christ in Acts 2:31, “he [David] looked ahead and spoke of the resurrection of the Christ, that He was neither abandoned to Hades, nor did His flesh suffer decay.”


g.  This same passage is quoted by Paul in his speech to Jews in Acts 13:35, “Therefore He also says in another Psalm, ‘You will not allow Your Holy One to undergo decay.’”

h.  The Lord predicted that He would be in Hades for three days in Mt 12:40, “for just as Jonah was three days and three nights in the belly of the sea monster, so will the Son of Man be three days and three nights in the heart of the earth.”


i.  
c.  The fact that the soul of Christ went to Hades for a specific purpose after His physical death is also mentioned in:



(1)  Rom 10:7, “Or, ‘Who shall descend into the Abyss [Hades]?’  This means that Christ must rise up from the dead.”



(2)  1 Pet 3:18-20, “For Christ also suffered once for sins, the Righteous One as a substitute for the unrighteous ones, in order that He might bring all of you to God [the Father], on the one hand having been put to death in the flesh, but on the other hand having been made alive by means of the Spirit; by means of Whom [God the Holy Spirit], after having traveled, He made a proclamation to the spirits in prison, who once were disobedient, when the patience of God continued to wait patiently in the days of Noah, while the ark was being constructed, into which a few, that is eight souls, were brought safely through the water,”



(3)  1 Pet 4:6, “For you see, for this reason also it [Christ’s victory] was proclaimed to the dead, in order that on the one hand they [the dead] might be judged as men in the flesh, but on the other hand that they [men still alive on earth] might live in conformity with God because of the Spirit.”



(4)  Eph 4:9-10, “(Now this ‘He ascended’, what does it imply except that He also descended into the lower regions of the earth? He who descended is Himself also the One who ascended above all the heavens, in order that He might bring to completion all things.)”


j.  The soul of Christ went to Hades to make His victorious proclamation to the fallen angels who cohabited with human women as mentioned in Gen 6 and created the superhuman race, called the Nephalim, who were half-angels and half-men.  Because of this corruption of the human race, God was forced to destroy the world in a universal flood.  The soul of Christ went to Hades to prove to the demon spirits imprisoned there that they had not succeeded in preventing His incarnation and victory over sin on the Cross.
2.  “nor permit Your Holy One to experience corruption.”

a.  The Holy One is the Lord Jesus Christ, as clearly described in Scripture.



(1)  By elect angels, Rev 16:5, “And then I heard the angel in charge of the waters, saying, ‘You are just, The One Who Is and The One Who Kept On Being, The Holy One, because You have judged these things.”


(2)  By demons, Mk 1:24, “What business do we have with each other, Jesus of Nazareth? Have You come to destroy us? I know who You are—the Holy One of God!”


(3)  By Peter, Jn 6:69, “We have believed and have come to know that You are the Holy One of God.”

b.  Just as the soul of the Lord would not remain in Hades, so the physical body of the Lord would not see corruption or decomposition.  The word ‘corruption’ is used in the sense of decomposition of the physical body after death.  God the Father would never permit the physical body of Jesus Christ to experience corruption related to physical death, because that body was a perfect human body with no old sin nature or imputation of Adam’s original sin.

c.  David rejoices and exults because the humanity of Christ will not experience physical decay or corruption of his body in the grave.  The soul of Christ will not be left in Hades by God the Father.  Because there is a physical bodily resurrection of Christ, there will be a physical bodily resurrection of David.  Therefore, he has every reason to rejoice and praise God.


d.  This was the great message being proclaimed to these unbelievers on the day of Pentecost.
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