Acts 19:6



 is the additive use of the conjunction KAI, meaning “And” plus the genitive absolute from the masculine singular aorist active participle of the verb EPITITHĒMI, which means “to lay or place upon; to put.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that Paul produced the action.


The participle is temporal coterminous with the action of the main verb.  It is translated by the word “when.”

Then we have the locative of place from the third person masculine plural personal use of the intensive pronoun AUTOS, meaning “on them” and referring to the twelve disciples of John the Baptist.  This is followed by the genitive absolute subject of the genitive participle from the masculine singular article and proper noun PAULOS, meaning “Paul.”  Then we have the accusative direct object from the feminine plural noun CHEIR, meaning “hands.”  The article (used as a personal pronoun, meaning ‘his’) is not found in , A, B, D and many other manuscripts.  The article is only found in the 8th century uncial manuscript E, the ninth century manuscript , the 10th century manuscript 1739, and the Byzantine majority text.  Therefore the article is probably not part of the original, but added by a scribe to get the reading “his hands” instead of just “hands.”  As you can see this textual variation makes no difference in the sense of what is being said.

“And when Paul laid hands on them,”
 is the third person singular aorist active indicative from the verb ERCHOMAI, which means “to come: he came.”


The aorist tense is a constative/historical aorist, which views the entire past action as a fact.


The active voice indicates that the Holy Spirit produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the nominative subject from the neuter singular article and noun PNEUMA plus the article and adjective HAGIOS, meaning “the Holy Spirit.”  This is followed by the preposition EPI plus the accusative of place from the third person masculine plural intensive pronoun AUTOS, meaning “on them.”
“the Holy Spirit came on them,”
 is the additive use of the postpositive conjunction TE, which is used in coordination with the conjunction KAI, meaning “and…and.”  With this we have the third person plural imperfect active indicative from the verb LALEW, which means “to speak.”


The imperfect tense is an ingressive imperfect, which describes the beginning of an action in the past without reference to its conclusion.


The active voice indicates that the twelve new Church Age believers produced the action.


The indicative mood is declarative for a simple statement of fact.

Then we have the instrumental of manner from the feminine plural noun GLWSSA, meaning “with or in foreign languages.”  Finally, we have the third person plural imperfect active indicative from the verb PROPHETEUW, which means “to prophesy.”


The imperfect tense is an ingressive imperfect, which describes the beginning of an action in the past without reference to its conclusion.


The active voice indicates that the twelve new Church Age believers produced the action.


The indicative mood is declarative for a simple statement of fact.

“and they began speaking in foreign languages and prophesying.”

Acts 19:6 corrected translation
“And when Paul laid hands on them, the Holy Spirit came on them, and they began speaking in foreign languages and prophesying.”
Explanation:
1.  “And when Paul laid hands on them, the Holy Spirit came on them,”

a.  Luke adds further information regarding what some commentators call ‘the second Gentile Pentecost’ (the first being what took place in the home of Cornelius).


b.  Paul laid his hands on these twelve men.  Obviously he could not do this to all of them at the same time.  He only has two hands.  What Paul did was go from person to person, baptizing each of them one at a time.  What Paul did here is the same thing Peter and John did in Samaria, and what Simon the magician wanted so desperately, Acts 8:19, “Give this authority to me also, in order that on whomever I lay my hands he may receive the Holy Spirit.”


c.  Luke doesn’t tell us if the Holy Spirit came upon them at the beginning, in the middle, or at the end of their ritual baptism.  In the house of Cornelius it occurred while Peter was still speaking and Peter had not laid his hands on anyone.  In fact, those Gentile believers were baptized completely after the Holy Spirit came upon them.  Here the action appears to be simultaneously with Paul laying his hands on each person.


d.  The act of laying one’s hands on someone is a picture of the conveyance of divine blessing in the New Testament (Mt 19:13-15) or healing (Mt 9:18; Mk 5:23; Acts 9:12) or the commissioning of someone, such as the first deacons (Acts 6:6), Paul and Barnabas for their first missionary journey (Acts 13:3), and the ordination of pastors (1 Tim 4:14; 5:22; 2 Tim 1:6).


e.  The coming of the Holy Spirit upon someone during the Church Age refers to the following ministries of the Holy Spirit: being regenerated by the Spirit, being indwelt with the Spirit, being filled by the Spirit, being entered into union with Christ, being sealed by the Spirit, and receiving at least one spiritual gift, which was sometimes manifest and sometimes not.  For example, in the cases of the Samaritan believers, the house of Cornelius, and the Corinthians we see the New Testament mention manifestations of the reception of the Holy Spirit.  However, in the cases of the Ethiopian eunuch, Lydia and her household, the believers in Philippi, Thessalonica, Berea, and Athens nothing about the manifestation of the Spirit is mentioned.  Just because it is not mentioned is not conclusive evidence that there was not some manifestation of having a spiritual gift.  Dramatic outpourings of the Spirit on believers are recorded at Acts 2:1–4; 4:28–31; 8:15–17; 10:44; 19:6.

f.  In the case of these twelve Ephesian believers there was a definite manifestation of the Holy Spirit coming upon them, which is mentioned next by Luke.


g.  There is no command here or anywhere else in the New Testament that requires the laying on of hands by a believer in order for an unbeliever to receive the Holy Spirit.  This ritual act was temporary during the pre-canon period of the Church Age, and was used to establish the authority of the communicator of the gospel as we saw in the case of Peter and John in Samaria.  Paul is establishing his authority as well here in Ephesus.


h.  “Some argue on the basis of this text that the gesture of hand-laying accompanied early Christian baptism.  This however, is the only instance in Acts where hand-laying directly follows baptism; and there is no evi​dence it was associated with baptism as a regular practice before A.D. 200.  In this instance the gesture is closely associated with the disciples’ receiving the Spirit, much as with the case of the Samaritan disciples in 8:15-17.  In both instances the reality of their experience was demon​strated in an ecstatic manifestation, with this group speaking in tongues and prophesying. As throughout Acts, there is no set pattern.  The Spirit came at various times and in various ways.  What is consistent is that the Spirit is always a vital part of one’s initial commitment to Christ and a mark of every believer.”


i.  “The sequence of verse five followed by verse six makes quite clear that the disciples did not receive the Holy Spirit by means of water baptism.  Rather the Spirit came when Paul laid hands on these disciples, and the evidence that this in fact had happened was that the disciples spoke in tongues and prophesied.”

2.  “and they began speaking in foreign languages and prophesying.”

a.  The entire group of twelve began speaking in tongues, that is, presenting the gospel in a foreign language that was intelligible to someone else, which was not the native language of that person.


b.  In addition to speaking in foreign languages these twelve men also began prophesying, which means that they began discussing Church Age doctrine and speaking about the things of God that would happen in the future.  This gift is mentioned by Paul in 1 Cor 12:10.



(1)  Prophecy was the temporary spiritual gift of being able to foretell the immediate future.



(2)  This gift was used by believers to gain the hearing of unbelievers, so that the message of the gospel could be presented.



(3)  A believer with this spiritual gift would tell an unbeliever or a group of unbelievers something that would take place in the immediate future.  Once the event happened, the unbelievers would then want to know about the one true God and His plan of salvation.



(4)  This spiritual gift no longer functions today, since we have a completed canon of Scripture with all the information anyone would need to have a relationship with God.



(5)  All the prophecy required by mankind as a part of the angelic conflict was completely given when the apostle John finished writing the book of Revelation.



(6)  “When Christians initially received the power of the Holy Spirit, the commonest manifestations resulting at the time seem to have been speaking in another language (of praise and prayer) and prophesying (Acts 2:4, 17–18; 10:44–46; 19:6; 1 Cor 1:5–7).  It is not clear whether those who so spoke under the inspiration of the Spirit retained this faculty in all cases, or whether it was simply an initial confirmatory evidence of their reception of the Spirit, as in the case of the seventy elders, the nearest OT parallel in Num 11:25, where they prophesied only when the Spirit came upon them initially, ‘but they did so no more’.”
 


c.  It is important to note that the gift of speaking in tongues is a spiritual gift these men can use in evangelizing unbelievers, while the gift of prophesy is a spiritual gift they can use to teach those they evangelize.


d.  We should also consider the importance God the Holy Spirit places on believers communicating God’s word to others, both believers and unbelievers.


e.  That these twelve men were not believers in Christ until this moment is emphatically stated by Paul in Rom 8:9, “However, you are not under the authority of the flesh but under the authority of the Spirit, since after all the Spirit of God dwells in you.  But if anyone does not have the Spirit from Christ, this person does not belong to Him.”


f.  “One should not think that baptism and the charismatic gifts go together.  Pentecost excludes such a view, for none of the 3000 baptized on that day spoke with tongues.”

3.  Summary.


“In Paul the gift of the Spirit is the beginning of Christian experience (Gal 3:2f), another way of describing the new relation of justification (1 Cor 6:11; Gal 3:14; so Tit 3:7).  Alternatively expressed, one cannot belong to Christ unless one has the Spirit of Christ (Rom 8:9), one cannot be united with Christ except through the Spirit (1 Cor 6:17), one cannot share Christ’s sonship without sharing his Spirit (Rom 8:14–17; Gal 4:6f), one cannot be a member of the body of Christ except by being baptized in the Spirit (1 Cor 12:13).


Likewise in John the Spirit from above is the power effecting new birth (Jn 3:3–8; 1 Jn 3:9), for the Spirit is the life-giver (Jn 6:63), like a river of living water flowing from the Christ bringing life to him who comes and believes (7:37–39; so 4:10, 14).  In John 20:22 the language deliberately echoes Gen 2:7; the Spirit is the breath of the life of the new creation.  And in 1 Jn 3:24 and 4:13 the presence of the Spirit is one of the ‘tests of life’.


It is important to realize that for the first Christians the Spirit was thought of in terms of divine power clearly manifest by its effects on the life of the recipient; the impact of the Spirit did not leave individual or onlooker in much doubt that a significant change had taken place in him by divine agency.  Paul refers his readers back to their initial experience of the Spirit again and again.  For some it had been an overwhelming experience of God’s love (Rom 5:5); for others of joy (1 Thes 1:6); for others of illumination (2 Cor 3:14–17), or of liberation (Rom 8:2; 2 Cor 3:17), or of moral transformation (1 Cor 6:9–11), or of various spiritual gifts (1 Cor 1:4–7; Gal 3:5).  In Acts the most regularly mentioned manifestation of the Spirit is inspired speech, speaking in tongues, prophecy and praise, and bold utterance of the word of God (Acts 2:4; 4:8, 31; 10:46; 13:9–11; 19:6).  This is why possession of the Spirit as such can be singled out as the defining characteristic of the Christian (Rom 8:9; 1 Jn 3:24; 4:13), and why the question of Acts 19:2 could expect a straightforward answer (cf. Gal 3:2).  The Spirit as such might be invisible, but his presence was readily detectable (Jn 3:8).”
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